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ABSTRACT 
Becoming a Christian in the 
Churches of Christ in 
Christian Union 
David L. Lattimer 
The purpose of this study is three fold: (1) to compare 
the assumptions of certain CCCU leaders concerning how persons 
become Christians in CCCU and the perceptions of selected 
CCCU members concerning how they became Christians in CCCU, 
(2) to examine the relationship between how long ago persons 
became Christians and how persons become Christians in CCCU, 
and (3) to investigate the relationship between family 
background and how persons become Christians in CCCU. 
Achieving these purposes provided information which could 
help to reverse the decline in CCCU evangelism since 1975-76. 
Data were gathered through historical analysis, 
participant observation, a questionnaire, and interviews. 
Eight literatures were examined to develop a model of 
how persons become Christians in CCCU. 
CCCU leaders and members strongly agree with this 
writer's model of conversion. They also agree that pastors 
and relatives are the most important spiritual helpers in 
CCCU evangelism. 
However, according to the members, CCCU leaders 
underestimate the impact of Sunday school classes upon 
persons prior to conversion and the importance of Sunday 
school teachers at the point of conversion. CCCU leaders 
also overestimate the importance of camp meetings and they 
underestimate the importance of the Bible in CCCU evangelism. 
This study shows that the importance of revivals and 
work, school, and neighborhood contacts in CCCU evangelism 
have decreased with time. 
In ministry to persons raised with a high degree of 
Christian influence, camp meetings, the Sunday school, and 
the family are important. However, in ministry to persons 
raised with a low degree of Christian influence, friends, 
neighbors, and visitation by pastors and church members 
are important. 
As a result of this study, CCCU is encouraged to do the 
following: 
1. Review its total approach to evangelism in 
light of this writer's model of conversion. 
2. Revive CCCU pastors in their participation 
in evangelism. 
3. Redefine the role of traditional methods of 
evangelism such as camp meetings, revivals, 
and the Sunday school. 
4. Renew its efforts to bring non-Christians 
into contact with the Bible and to reach them 
through work, school, and neighborhood contacts. 
5. Refocus CCCU evangelism toward the unchurched 
who were not raised in Christian homes. 
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CHAPTER 1 
Introduction 
~ Family Becomes Christian 
1 
Nei t her Ray nor Mildred had the benefit of a Christian 
home. Ray's parents professed to be Christians "off and on" 
but never became established in their faith. Thus the 
family attended church only "off and on." While a child, 
Mildred went to church with an aunt and uncle. Her parents 
never attended. Early in their marriage, in about 1946, Ray 
and Mildred visited a revival meeting in the church where 
they occasionally worshiped. Both responded to a public 
invitation to become Christians, but soon strayed from their 
profession of faith after the pastor and church leaders told 
them how much money they would have to give to the church. 
Several years later Mildred's mother became a Christian 
at the age of fifty-four while in the hospital. She died 
soon afterward. In 1963 Mildred dreamed that she was calling 
out to her mother. She awoke and went to her mother's room, 
but of course her mother was not there. She then thought to 
herself, "Mom is in heaven. She cannot come to me. I will 
have to go to her." At about the same time Mildred had been 
2 
watching a Billy Graham crusade service on television. As a 
result, she was convicted of her sin and reminded of her need 
for a personal relationship with Christ. 
Two weeks later Ray and Mildred went to pick up their 
daughter at church. She knew Christ as her Savior and Lord 
and had been witnessing to her parents and asking people at 
her church to pray for them. Pastor George Collins met them 
at the car and invited them to a revival at the church the 
next week. Ray was amazed at how friendly Pastor Collins was 
to him in spite of the jokes Ray had told him recently- He 
had expected a rebuke from the pastor, but it did not come. 
Ray did not respond to the invitation, but Mildred agreed to 
attend the revival with her daughter. On the first night 
of the revival Mildred was the first to respond during a 
public invitation and received Jesus Christ as her personal 
Savior. She witnessed to Ray and twice invited him to 
attend the revival, but did not pressure him. 
Ray saw a dramatic change in Mildred in the days following 
her conversion. All during the week of revival Ray's daughter 
continued to witness to him. The following Saturday Ray told 
her that if she would open the back door, he would pour all his 
beer on the ground. She quickly opened the door and he kept 
his promise. The next morning before going to church with his 
wife and daughter, he gave his cigarettes to his son-in-law. 
At the close of the service, Ray responded to a public 
invitation to receive Christ. 
3 
Afterward he turned to Mildred and said, "I wish I had 
known this was going to happen. I would have brought a 
change of clothes and been baptized with you." Following the 
worship service, the church was having an outdoor baptismal 
service. 
Rev. Collins replied, "She's ahead of you, Ray. Your 
clothes are in the car." 
Mildred had been praying and so strongly believed that 
Ray would become a Christian that morning that she put the 
change of clothes in the car and told Rev- Collins about it 
when she entered the church. That afternoon Rev. Collins 
baptized Ray and Mildred along with others who became 
Christians during the revival.[l] 
This account of Ray and Mildred's journey to a personal 
relationship with Jesus Christ as Savior and Lord presents a 
number of interesting questions. They were not raised in 
Christian homes and did not attend church regularly with 
their parents. How was their journey to faith in Christ 
affected by these factors? Do persons raised in Christian 
homes where they worshiped regularly with their parents 
become Christians in a different manner than persons without 
these benefits? 
What influenced Ray and Mildred to become Christians? 
9bviously God was at work in their lives, but what or whom 
did he use to bring them to Christ? Some might conclude 
that it was revival services that brought them to Christ in 
1946, and it was again a revival that brought them back to 
Christ in 1963. Is that what happened? Both Ray and 
Mildred minimize the importance of their 1946 experience. 
Ray says, "I thought I got saved then, but I quickly left 
the church when they told me how much money I had to give." 
Mildred comments, "I made a profession of faith in 1946, 
but it was not like being saved in Columbus." 
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When asked what God used to bring them to Christ in 1946, 
both Ray and Mildred referred to the revival services. 
However, when asked what influenced them to return to Christ 
in 1963, neither stressed the importance of the revival, even 
though both made a personal commitment to Christ at the close 
of a revival service. Were revivals used more by God to 
bring persons to Christ in 1946 then in 1963? Have the 
methods which most help persons to become Christians 
changed since 1946 or since 1963? What or whom did God use 
to bring Ray and Mildred to Christ? Mildred points to the 
dream about her mother, the desire to see her again, watching 
Billy Graham on TV, and most of all the witness of her 
daughter. Ray says it was his daughter's influence, the 
friendliness of Pastor Collins, but primarily the change in 
Mildred's life after she became a Christian. How important 
are family members, the media, and pastors in helping persons 
to become Christians? 
Ray and Mildred belong to a group of thousands who have 
become Christians through contact with the Churches of Christ 
5 
in Christian Union (CCCU) since its beginning in 1909. Who 
is CCCU and how have persons become Christians in CCCU 
during the past 80 plus years? Answering this first 
question is relatively simple. CCCU is a Wesleyan, 
evangelical denomination of 246 churches and some 9,400 
members in 17 states, with headquarters in Circleville, Ohio. 
Answering the second question is the goal of this research. 
Statement of the Problem 
The great commission of our Lord places on the leaders 
of all Christian churches, including CCCU, the awesome 
responsibility of designing strategies of evangelism that 
will result in making as many disciples as possible. What 
leaders in CCCU have the responsibility for designing such 
strategies in North America? This task belongs to the 
General Church Extension Board of CCCU which oversees the 
work of the General Evangelism Committee. The expression, 
"certain CCCU leaders," will be used to refer to this board. 
To develop the most effective methods possible, certain CCCU 
leaders must make assumptions concerning how people become 
Christians. However, what happens if these assumptions are 
inaccurate? What if these assumptions do not agree with the 
actual experiences of randomly selected CCCU members who 
became Christians through contact with CCCU? The expression, 
"selected CCCU members," will be used to refer to this group. 
Would the strategies based upon such inaccurate assumptions 
provide the most effective means of helping persons to become 
6 
Christians through the outreach of CCCU? Not likely. On the 
other hand, what if the assumptions made by CCCU leaders in 
strategy making positions are correct? If that could be 
documented, perhaps it would encourage more CCCU pastors 
and members to make full use of the strategies based on 
those assumptions. 
What does it mean to become a Christian in CCCU and 
what is evangelism? This first expression refers to the 
process of making a decision to receive Jesus Christ as 
Savior and Lord. Evangelism involves the communication of 
the gospel of Jesus Christ in an effort to persuade persons 
to receive him as Savior and Lord, and to become responsible 
members of his church. 
In order to design the most efficient strategies for 
helping persons to become Christians in CCCU today, CCCU 
leaders need to know how persons do in fact become Christians 
in their denomination. One way to determine how persons 
become Christians is to ask them, using either questionnaires 
or interviews or both. To interpret such information for the 
purpose of evangelistic strategies, however, it would be 
important to determine if their answers varied based either 
on how long ago they became Christians in CCCU, or the degree 
of Christian influence they experienced in their family while 
growing up. 
The first factor is therefore related to "when" persons 
became Christians. The way to address this issue in research 
7 
is to ask what relationship, if any, exists between how long 
persons have been Christians in CCCU and their answers to some 
questions aimed at determining "how" they became Christians. 
If it can be shown that "how" persons become Christians in 
CCCU has varied over time, then evangelistic methods and 
strategies can be objectively evaluated to see if they are 
as effective today as they once were. 
A second factor involved in analyzing how persons 
become Christians in CCCU concerns the degree of Christian 
influence persons received while growing up. Do persons 
raised in Christian homes become Christians in CCCU in the 
same way as persons raised in non-Christian homes? Do 
persons whose family attended church when they were children 
become Christians in CCCU differently than those whose family 
did not? In this study the expression, "family background," 
will be used to describe the answers to these two questions. 
Another way to express this point is to ask what relationship 
exists between family background and how persons become 
Christians in CCCU. If family background affects how persons 
become Christians in CCCU, then strategies should be designed 
to take full advantage of this influence. 
In summary, this research has three purposes: (1) to 
compare the assumptions of certain CCCU leaders concerning 
how persons become Christians in CCCU and the perceptions of 
selected CCCU members concerning how they became Christians 
in CCCU, (2) to examine the relationship between how long 
ago persons became Christians and how persons become 
Christians in CCCU , and (3) to investigate the relationship 
between family background and how persons become Christians 
in CCCU. This information will provide the background 
needed to recommend strategies for evangelism in CCCU. 
The Subproblems and Research Questions 
Although this study has three purposes, five 
subproblems must be addressed in order to solve the problem 
of how persons become Christians in CCCU. The first 
subproblem demands a description of the assumptions of 
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certain CCCU leaders concerning how persons become Christians 
in CCCU. The second subproblem requires a description of 
the perceptions of selected CCCU members concerning how 
they became Christians in their denomination. The third 
subproblem calls for a determination of the difference between 
the assumptions of certain CCCU leaders and the perceptions 
of selected CCCU members concerning how CCCU members become 
Christians. The first research question then asks what 
differences, if any, exist between the assumptions of these 
leaders and the perceptions of these members. In other words, 
do the assumptions of certain CCCU leaders agree with the 
perceptions of selected CCCU members concerning how persons 
become Christians in CCCU? 
The fourth subproblem is the need to determine the 
relationship between how long ago persons became Christians 
and how persons become Christians in CCCU. The second 
research question asks what relationships, if any, exist 
between how long ago persons became Christians and how 
persons become Christians. To say this another way, does 
how persons become Christians in CCCU vary with how long 
ago persons became Christians? 
9 
The final subproblem calls for an investigation of the 
relationship between family background and how persons 
become Christians in CCCU. Thus the third research question 
asks what relationships, if any, exist between family 
background and how persons become Christians in CCCU. By 
this I mean does how persons become Christians in CCCU also 
vary dependent upon whether persons were raised in a 
Christian home, and whether their family attended a local 
church? 
The Delimitations 
This study will not identify the assumptions of CCCU 
leaders who are not involved in planning strategies for 
evangelism in the United States. Neither will it consider 
the perceptions of CCCU members who did not become Christians 
through the ministries of CCCU in the United States. 
Finally, this study will not consider the perceptions of 
CCCU members under the age of fifteen years, because 
persons cannot become members in CCCU until they reach 
this age. 
Assumptions 
Several assumptions have been made while conducting 
this research. First, becoming a Christian involves a 
process, not just a single event. Second, CCCU leaders in 
strategy making positions for evangelism in the United 
10 
States have opinions concerning how persons become Christians 
in CCCU. A third assumption is that the selected CCCU 
members will accurately perceive and report how they 
became Christians. Finally, how persons become Christians 
in CCCU can be adequately informed by existing research 
concerning how persons become Christians in other contexts, 
and how they make other changes in loyalty and commitment. 
Methodology 
Design 
This study utilized a descriptive-relational design. 
The design had a descriptive element because the first and 
second subproblems call for an account of the assumptions of 
certain CCCU leaders and the perceptions of selected CCCU 
members concerning how persons become Christians in CCCU. 
The design included a relational component because 
subproblems three, four, and five require an investigation of 
the relationships among selected variables. The relational 
nature of this design made it possible to determine the 
extent to which variations in one variable were associated 
with variations in others (Ary, Jacobs, and Razavieh 
1979:305). 
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The best strategy for compensating for the deficiencies 
of anyone design or data-collection method instructs 
researchers not to rely solely on that method for all the 
data needed (Nadler 1977:40). Methodological triangulation 
refers to such use of mUltiple methods to study a problem, 
and is highly recommended whenever possible (Patton 
1980:109). This study used a combination of four methods 
which will be described later in the section on data 
collection. 
Description of Populations and Samples 
This study focuses on two target populations. The 
adult members of CCCU churches who became Christians through 
contact with the CCCU represent the first. The Manual of 
the CCCU (54-55) defines adult members as persons fifteen 
years of age and older who have been received into 
membership. [2] Samples were used with both the questionnaires 
and the interviews in this study because of the size of CCCU 
membership. Sampling involves selecting a portion of a 
population, making observations on this smaller group, and 
then generalizing these findings back to the total 
population (Ary, Jacobs, and Razavieh 1979:130). 
The General Church Extension Board of the CCCU 
comprises the second target population in this study. 
The responsibilities of this board include both the 
establishment of new churches and the revitalization of 
current congregations. It also oversees the activities of 
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the General Evangelism Committee which provides strategies 
and programs for evangelism in the United States. Because 
this board has only ten members, each board member completed 
a questionnaire and was interviewed. No sampling was needed. 
Instrumentation 
Appendix A contains a copy of the questionnaire designed 
in consultation with Dr. Emmalou Norland and used in this 
study.[3] This questionnaire makes extensive use of the 
Likert scale because of its simplicity and the means of 
comparison it provides between the assumptions of certain 
CCCU leaders and the perceptions of selected CCCU members 
concerning how - persons become Christians in CCCU. This 
questionnaire was pilot tested by comparing the responses of 
20 CCCU members who completed the questionnaire twice, with 
a week between each draft. Percentages of agreement were 
calculated and items with less than 70 percent agreement 
were revised. 
Appendix B also contains a copy of the interview 
guide used in this study. This guide follows an inverted 
funnel sequence. Such a sequence begins with closed 
questions, gradually proceeds toward open-ended questions 
and motivates interviewees to respond freely 
(Stewart and Cash 1985:102). 
Data Needed 
What data are needed to solve the five subproblems in 
this study? 
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The Assumptions of Certain CCCU Leaders. The first 
subproblem concerns the assumptions of certain CCCU leaders 
concerning how persons become Christians in CCCU. In order 
to describe these assumptions a list of critical variables 
were selected which relate to how persons become Christians 
in CCCU. What are critical variables? According to Ary, 
Jacobs, and Razavieh, itA variable is an attribute, which is 
regarded as reflecting or expressing some concept or construct" 
(1979:28). Thus critical variables are those attributes which 
are important in describing a particular concept. What 
variables are critical to a description of how persons become 
Christians in CCCU? I have selected nine variables for this 
purpose. 
The first variable is how long ago CCCU members became 
Christians. This information is needed to determine if how 
persons become Christians in CCCU varies over time. 
The second involves the identification and importance 
of persons who have spiritually helped CCCU members before 
they became Christians. This will allow CCCU members to 
evaluate the relative importance of the people who influenced 
them to become Christians during the period before their 
conversion. 
The third variable relates to the importance of the 
~ethods which helped CCCU members to make contact with those 
who spiritually helped them before they became Christians. 
This will enable CCCU members to judge the relative 
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importance of various means through which they met the 
persons who spiritually influenced them the most before they 
became Christians. 
The next variable concerns the identification and 
importance of persons who have spiritually helped CCCU 
members at the time they became Christians. CCCU members 
will thus evaluate the relative importance of those persons 
who influenced them at the point of their conversion. 
The fifth variable consists of the importance of the 
methods which helped CCCU members to contact those who 
spiritually helped them at the time they became Christians. 
Here CCCU members will judge the relative importance of 
various means through which they met those persons who 
spiritually influenced them the most at the point of their 
conversion. 
The next variable involves the age at which CCCU members 
became Christians. The first variable tells how much time 
has past since persons became Christians, while this variable 
identifies their age at the time of their conversion. If most 
CCCU members become Christians during a particular period in 
the life cycle, then strategies of evangelism must be directed 
toward that age group in particular. Therefore knowing the age 
at which CCCU members became Christians is important. 
Where CCCU members became Christians is also important. 
By this I mean the social setting for their conversion. Was 
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it at home, at church, or some other location? This is the 
seventh variable. 
Family background makes up the eighth variable. This 
refers to the perception of whether persons were raised in 
a Christian home and the degree of family church attendance 
before they reached the age of fifteen years. 
The ninth and final variable in this study concerns the 
periods and points of time in a conversion model developed by 
the author (see Chapter 2) which CCCU members experienced 
before and at the time they became Christians. CCCU members 
will thus be able to register their level of agreement or 
disagreement with these periods and points of time in their 
own conversion experiences. 
The questionnaire designed for this study was used to 
measure the assumptions of certain CCCU leaders concerning 
these nine variables. In addition, information was obtained 
from historical material out of which I sought to define the 
assumptions of CCCU leaders. Interviews with certain CCCU 
leaders concerning their assumptions of how CCCU members 
become Christians also provided necessary data. 
The Perceptions of Selected CCCU Members. The second 
subproblem relates to the perceptions of selected CCCU members 
concerning how they became Christians in their denomination. 
The questionnaire designed for this research was used to 
measure the perceptions of selected CCCU members concerning 
the same nine variables described previously in the section 
on the assumptions of certain CCCU leaders. In addition 
information was gathered through historical analysis, 
participant observation, and interviews in order to 
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describe the perceptions of selected CCCU members concerning 
how persons become Christians in CCCU. 
Leadership Assumptions and Membership Perceptions. In 
order to solve the third subproblem a comparison was made of 
the responses of certain CCCU leaders and those of selected 
CCCU members to the nine critical variables previously 
described, which relate to how persons become Christians in 
CCCU. 
How Long Ago Persons Became Christians. The fourth 
subproblem concerns the relationship between how long ago 
persons became Christians and how persons become Christians 
in CCCU. In order to solve this subproblem it is necessary 
to determine the relationships between how long ago people 
became Christians and six of the other eight variables 
related to how persons become Christians previously described. 
Two variables were not used. Measuring the relationship 
between how long ago persons became Christians and the age at 
which CCCU members became Christians, and family background 
would not provide helpful data. 
In the process of discovering these six relationships 
it was necessary to measure how long ago persons became 
Christians in two ways. With five of the variables an interval 
score was used. An interval score is simply a response on an 
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interval scale. Such a scale provides equal intervals from an 
arbitrary origin. It orders responses according to the amount 
of the attribute they represent and establishes equal intervals 
between the units of measure (Ary, Jacobs, and Razavieh 1979: 
94). The interval scores in this study are expressed in terms 
of the number of years since persons became Christians. 
These interval scores were used to calculate the correlation 
coefficients needed to determine the relationships between 
five variables related to how persons become Christians and 
how long ago persons became Christians. All the correlation 
coefficients in this study are Pearson product moment 
correlations. These provided all the data needed to describe 
these five relationships. 
With the variable involving the periods and points in 
my model of how persons become Christians, an interval score 
could also have been used to determine a Pearson product 
moment correlation. However, because the research questions 
related to this variable were formed as a model, a statistic 
was chosen that would provide more information than a simple 
correlation. The statistic selected was a one way analysis 
of variance. The reason this test was not used to calculate 
the correlation coefficients for the other five variables 
was the problem of number of variables versus the chance of 
finding significance by running so many tests. In other 
words, with the variable involving the periods and points 
in my model of how persons become Christians additional 
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information was needed which a correlation coefficient would 
not provide. Thus a one way analysis of variance test was 
used. An interval score cannot be used to conduct this 
test. Therefore it was necessary to use the following four 
time periods to measure how long ago persons became 
Christians: those who became Christians zero to two years 
ago, three to twenty years ago, twenty-one to forty years 
ago, and forty-one years ago or more. 
Family Background. The fifth subproblem deals with 
the relationship between the perception of whether CCCU 
members were raised in a Christian home and the degree of 
church attendance before they reached the age of fifteen 
years (family background) and how persons become Christians 
in CCCU. To solve this subproblem six important questions 
must be answered. What are the relationships between family 
background and six of the other eight critical variables 
related to how persons become Christians in CCCU? I did not 
use the variables dealing with how long ago persons became 
Christians or the conversion model described in Chapter 2. 
The relationship between these variables and family background 
are not relevant to this study. 
Data Collection 
This study used a combination of historical analysis, 
participant observation, a questionnaire, and interviews 
to collect the needed data. 
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An historical analysis of how persons become Christians 
in CCCU was made by examining four denominational sources for 
information on CCCU programs of evangelism and for accounts of 
the conversion experiences of various persons in CCCU. The 
first was the CCCU Yearbook which is published annually. 
This volume contains statistical reports on each local church, 
as well as the minutes of the annual district councils and 
the biannual general council. The second source was the 
monthly CCCU periodical called The Advocate. Third, a variety 
of denominational publications dealing with evangelism were 
inspected. Finally, ~ Goodly Heritage, the history of CCCU 
published in 1980 was surveyed. The two coauthors were 
interviewed for additional information not in the book. 
Participant observation was of only limited value in this 
study. However, this was the primary method through which I 
became aware of the problem addressed by this study and 
decided it was worthy of research. Although crisis conversion 
experiences of CCCU members can be observed, one cannot easily 
observe the total process which takes place before these 
experiences. However, I have been in a member of CCCU since 
October, 1964 and have served as an evangelist, a pastor, and 
as an instructor in evangelism at Circleville Bible College, 
which is owned by CCCU. During that time I have attended 
services at six CCCU camp meetings and in 144 of the 
approximate 250 churches in CCCU. Thus, I have observed 
persons becoming Christians in CCCU under a variety of 
circumstances. 
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In addition, I visited a purposeful sample of ten CCCU 
churches. A purposeful sample is used when one wants to learn 
something about certain select cases without needing to 
generalize to all such cases. Such sampling thus requires 
certain information about the variations among the cases 
(Patton 1980:100). The first five churches consisted of 
those with the most members gained by profession of faith 
during the 1986-87 church year.[4] The second five were 
randomly selected from a list of churches that did not gain 
a new member by profession of faith during 1986-87. The 
skip-interval method was used in their se1ection.[5] This 
method of selecting a sample involves taking every Kth 
case from a list of a population. First a decision is 
made concerning the size of the sample. The size of the 
population is then divided by the size of the sample. This 
determines the sampling interval (K) to apply to the list. 
The first item in the sample is selected from the first K 
members of the list and then every Kth member of the 
population is selected for the sample (Ary, Jacobs, and 
Razavieh 1979:134). In each visit I attended a Sunday morning 
service, met the pastor, and as many members as possible. No 
persons were actually observed making a profession of faith 
in Christ during these visits. I then compared my observations 
concerning the churches in these two categories. 
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Appendix A contai ns a copy o f t he ques ti onnaire designed 
for this s t udy under t he guidance of Dr . Emma 10u Norland . 
Because CCCU has an adult membership between 9,000 and 10,000 
a cluster sample of 380 persons was used to complete this 
questionnaire. According to Philip Meyer (1979:23), this 
will insure a five percent margin of error and a ninty-five 
percent level of confidence. A cluster sample is used when 
it is difficult to list all the members of a target 
population and then select the sample from them. In such 
cases it is easier to study subjects in naturally occurring 
groups or clusters. This is called cluster sampling because 
the unit chosen is not an individual but a group of 
individuals who are naturally together (Ary, Jacobs, and 
Razavieh 1979:134). The 380 respondents to the questionnaire 
were selected as follows. First, I prepared an alphabetical 
list of all CCCU churches. Fifty churches were then randomly 
selected from this list using the skip-interval method. A 
list of the members of these 50 churches was secured by 
contacting each pastor. Appendix C contains a copy of a 
letter sent to the 1,405 members on these lists. Each letter 
contained a postcard which members were asked to return. 
The questions on the postcard asked if these members became 
Christians through contact with a CCCU camp, church, or 
member, and if they were willing to complete a questionnaire 
concerning how they became Christians. 
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A random sample of ten percent of those 685 members who 
did not respond to this letter were interviewed by telephone 
to determine if these non-respondents were similar to the 
720 who did respond to the letter. 
Those 380 persons who returned their postcard and 
responded positively to both questions received a 
questionnaire. Of these, 320 returned a questionnaire. The 
60 persons who failed to return their questionnaire were 
interviewed by telephone to determine if their responses 
were similar to those of the persons who did return the 
questionnaire {Dillman 1978:287-90).[6] Appendix B supplies 
an interview guide which lists questions selected from the 
questionnaire which were used during these interviews. 
All ten members of the CCCU General Church Extension 
Board received a copy of this same questionnaire with 
instructions to complete the questionnaire as they thought 
the majority of CCCU members would. 
Appendix B contains a copy of the interview guide used 
in interviewing my purposeful sample of 40 CCCU members who 
completed the questionnaire.[7] The persons in this sample 
were selected from respondents to the questionnaire 
located within fifty miles of Circleville, Ohio so that 
all interviews could be conducted in person and not by 
telephone. This sample contained an equal number of the 
following: men and women, persons converted during different 
age groups, and persons from Christian and non-Christian 
backgrounds. All ten members of the CCCU General Church 
Extension Board were also interviewed, using this same 
interview guide. Again they were instructed to respond 
as they thought the majority of CCCU members would. 
Data Analysis 
An analysis was made of the qualitative data gathered 
through historical research, participant observation, and 
interviews and the quantitative data gathered through 
questionnaires. In the historical analysis the CCCU 
Yearbook from 1909 to 1989, the Advocate from 1909 
to 1990, ~ Goodly Heritage, the history of CCCU, and 
various CCCU publications on evangelism in North America 
were surveyed. Notes were taken concerning CCCU programs 
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of evangelism and the conversion accounts that were found. 
Particular attention was given to the persons and the methods 
which were prescribed in these programs of evangelism to help 
persons to become Christians and those which were actually 
used to help persons to become Christians according to the 
conversion accounts. In the participant observation, notes 
were taken and a cross-site comparison was made of the 
persons and methods which were used by the five churches in 
two categories to help persons to become Christians. In 
the interviews notes were again taken and a comparison was 
made between when persons became Christians, their family 
backgrounds, and the people and methods that helped persons 
to become Christians. Descriptive statistics were used to 
organize and to summarize the quantitative data obtained 
through the questionnaire. These included means, medians, 
modes, ranges, standard deviations, and frequency 
distributions. Correlational techniques, analyses of 
variance, and t-tests were also conducted to examine the 
relationships among variables and the differences between 
groups. 
Summary 
This chapter describes the problem concerning how 
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persons become Christians in CCCU and the subproblems which 
point to the data needed for this study. Three research 
questions, as well as the limitations set and the assumptions 
made in this study are also described. This research should 
help to maximize the effectiveness of evangelism by determining 
if the assumptions of certain CCCU leaders concerning how 
persons become Christians in CCCU agree with the perceptions 
of selected cecu members and with the facts concerning how 
they actually do become Christians. 
The methodology section of this chapter details the 
populations studied, the sampling procedures used, the data 
needed, and the methods of data collection which were used. 
It also explains how the data gathered will be analyzed in 
an attempt to answer the research questions previously stated. 
In Chapter 2 I will discuss the literatures that 
informed my model concerning how persons become Christians. 
Chapter 3 will describe and analyze the data gathered 
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concerning the assumptions of certain CCCU leaders regarding 
how persons become Christians in CCCU. Chapter 4 will 
provide the same information concerning the perceptions of 
selected CCCU members. Chapter 5 will contain a comparison 
of the data described and analyzed in Chapter 3 and 4. 
Finally Chapter 6 will present the conclusions of this study 
and my recommendations for effective evangelism in CCCU. 
CHAPTER 1 NOTES 
1. This information was received through a personal 
interview in August, 1989 and is used with the 
permission of Ray and Mildred Hawkins of 
Grove City, Ohio. 
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2. The Manual of the CCCU also provides for juvenile 
membership tOr persons 14 years old and under. This 
study will only address adult members, because not 
all CCCU churches receive juveniles into membership. 
3. Dr. Norland is an Assistant Professor in the 
Department of Agricultural Education at the Ohio 
State University who teaches graduate courses in 
(1) Program Evaluation and (2) Data Collection and 
Instrumentation. 
4. The CCCU Yearbook for 1987 shows that the following 
churches gained the most new members by profession of 
faith: 
a) The Home Road church in Springfield, Ohio gained 
20 new members. 
b) The Columbus North church in Columbus, Ohio gained 
16 new members. 
c) The Montrose, Michigan church gained 16 new 
members. 
d) The West Jefferson, Ohio church gained 16 new 
members. 
e) The Smith Chapel church near Latham, Ohio gained 
14 new members. 
The 1988 CCCU Yearbook was not available at the time 
of this visitation. 
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S. Again the CCCU Yearbook for 1987 was used to 
identify those churches that did not gain a new 
member by profession of faith. These churches are 
not identified by name to avoid embarrassment. 
6. This process, beginning with calling pastors to 
obtain membership lists and ending with the telephone 
interviews of those who did not return any of the 
three questionnaires sent to them, occurred over a 
period of five months. 
7. I interviewed 34 persons, and Mike Brown, a CCCU 
missionary on deputation, conducted four interviews. 
No telephone interviews were used. 
CHAPTER 2 
Literatures That Examine Conversion 
Introduction 
Becoming a Christian is a multi-faceted process that 
scholars in several fields have studied. Thus, a variety 
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of literatures must be investigated to discover an adequate 
model of this process. In his bibliographical essay entitled 
"Current Research on Religious Conversion," Lewis R. Rambo 
surveys six literatures ranging from anthropology to theology 
(1982:146-59). This essay provided a place to begin in 
selecting the literatures to be consulted in this review, as 
well as numerous valuable sources under each literature. 
This review covers four literatures which Rambo 
suggests and four others that he does not address. It 
contains a continuum of literature from the general to the 
specific, beginning with how persons make decisions in 
general and ending with how they make the specific decision 
to become Christians. A study in diffusion literature 
provides an understanding of how persons respond when faced 
_with any innovation. Sociological literature gives the 
chance to examine the process through which persons join 
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various social groups and the impact of assumptions made 
by Christian witnesses concerning the nature of evangelism. 
The field of psychology supplies a number of perspectives on 
the nature of religious conversions and the age at which 
persons experience them. A variety of theologians provide 
a biblical view of the process of bringing persons into the 
Christian faith. Insights from faith development literature 
help clarify the various kinds of faith experienced in the 
process of becoming a Christian. Two models of the process 
of becoming a Christian emerge from a study of world 
evangelization literature. Church growth literature 
furnishes an opportunity to identify the gradual and sudden 
aspects involved in the process of becoming a Christian. 
It also supplies an explanation of the different assumptions 
Christians make concerning evangelism and how these 
assumptions affect the results of their evangelism. Finally, 
a review of missiological studies reveals a model which 
describes the time periods and the turning points which 
persons experience in the process of becoming Christians. 
It also supplies an explanation of how becoming a Christian 
involves the discovery and adoption of a new worldview 
centered in the Lordship of Jesus Christ. 
Diffusion Literature 
All humans constantly make decisions or consider new 
innovations. Everett M. Rogers (1983:xviii) defines an 
innovation as an idea, practice, or object which an 
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individual or group perceive as a new means of solving 
problems . Viewed from this perspective, becoming a 
Christian and then living the Christian life entails an 
innovation which individuals or groups can see as a 
solution to problems in their lives. Rogers describes the 
diffusion of innovation as "a social process in which 
subjectively perceived information about a new idea is 
communicated" (1983:xix). Evangelism then, demands the 
diffusion of the greatest of all innovations, the gospel of 
Jesus Christ. Only the gospel can help persons to address 
the ultimate problem in life. 
What process do persons experience when faced with an 
innovation? Rogers proposes a model of the innovation-
decision process through which an individual or group must 
pass when considering any option, including the gospel 
(1983:206). This process contains the following stages: 
knowledge, attitude formation,[l] decision, implementation, 
and confirmation. In the knowledge stage the individual or 
group first becomes aware of the innovation's existence and 
gains a limited understanding of how it functions. The 
next stage involves the formation of either a favorable or 
unfavorable attitude toward the innovation. During the 
decision stage the individual or group participates in a 
process which culminates in a choice to adopt or to reject 
the innovation. In the implementation stage the individual 
or group actually put the innovation into use. Finally, 
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during the confirmation stage the individual or group search 
for data which affirms the decision to adopt the innovation. 
If they find data which does not support the innovation, then 
they may reverse their decision. 
Thus, Rogers concludes that the process of evaluating 
an innovation and determining if it should be adopted 
involves a series of actions and choices. If Rogers' model 
accurately depicts how persons make decisions, then an 
adequate model of how persons become Christians must include 
each of the stages he describes. I believe that Rogers' 
model does correctly portray how persons make decisions. 
Therefore the conversion model presented at the close of this 
chapter contains stages during which people obtain knowledge 
of God and the gospel, form a positive attitude toward what 
they have learned, decide to become Christians, and then 
make a personal commitment to Christ. (See pages 34-39 for 
a discussion of these stages.) 
Rogers' confirmation stage suggests that all new 
believers later evaluate their decision to become Christians. 
Some learn things that cause them to reaffirm their decisions. 
These go on to live a Christian life. Others discover things 
that persuade them to reverse their decision. These become 
spiritual drop-outs. The model developed in this study does 
not include this confirmation stage because it takes place 
after persons become Christians. 
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Sociological Literature 
Sociologists have long tried to describe the process 
experienced by persons who become converts to various social 
groups. The studies of two very different populations 
produced the following conversion models. While they may 
fit the data of their respective studies, the authors do not 
present them as general models of conversion. However, 
several ideas in these models have helped me to construct a 
model of how persons become Christians. 
The first model comes from John Lofland and Rodney 
Stark (1965) who studied an eclectic religious cult known 
as the Divine Precepts, the beginning of Reverend Moon's 
Unification Church in America. They depict conversion to 
the Divine Precepts cult as a process in which the following 
seven factors exert a funneling effect which gradually 
reduces the number of potential converts. 
For conversion a person must: 
1. Experience enduring, acutely felt tensions 
2. Within a religious problem-solving perspective, 
3. Which leads him to define himself as a 
religious seeker; 
4. Encountering the Divine Precepts at a turning 
point in his life, 
5. Wherein an affective bond is formed (or pre-
exists) with one or more converts; 
6. Where extra-cult attachments are absent or 
neutralized; . 
7. And, where, if he is to become a deployable 
agent, he is exposed to intensive interaction. 
(1965:874) 
According to Lofland and Stark the first three factors 
represent pre-disposing characteristics which form a necessary 
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background for conversion (1965:864-70). It appears to me 
that the process of becoming a Christian contains a parallel 
to each of these. To become Christians, persons must have a 
sense of need, they must see God as the means of having their 
needs met, and they must make contact with the gospel. 
The four remaining items in Lofland and Stark's model 
entail situational factors which result from interaction 
between potential converts and present members of the cult 
(1965:870-74). In like manner, the process of becoming a 
Christian usually begins through contact with Christians 
and the development of bonds which create an openness to 
the gospel. This is then followed by a decision to become 
a Christian. 
While I believe that the process of becoming a 
Christian contains a counterpart to each of the seven stages 
in Lofland and Stark's model, I experience their model as 
overly defined or too specific. The first three factors in 
their model could be combined in a stage of increasing 
knowledge similar to the opening stage in Rogers' model. 
Their fourth factor describes a time when persons realize 
what will meet their need. Their last three factors 
include things that take place while persons are deciding 
what action to take. The ingredient missing in their 
model is a point at which persons actually commit themselves 
to this group. In the model resulting from this study 
(see pages 43-48) I take this into account and show that 
becoming a Christian contains a stage of increasing 
knowledge of God and the gospel, a time when persons 
recognize their need to become Christians, a period of 
decision making, and an actual commitment to become a 
Christian. 
The second sociological model grows out of Luther P. 
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Gerlach and Virginia H. Hine's (1970) research of the Black 
Power movement and the contemporary Pentecostal movement. [2] 
They observed the following chronological steps in the 
process of commitment: 
1. Initial contact with a participant 
2. Focus on needs through demonstration 
3. Re-education through group interaction 
4. Decision and surrender 
5. The commitment event 
6. Testifying to the experience 
7. Group support for changed cognitive and 
behavioral patterns (1970:110) 
Like that of Lofland and Stark, this model suggests that 
the process of becoming a Christian begins with contact with 
Christians through pre-existing social relationships. Then 
comes a redefinition of the needs of potential converts in 
terms of the gospel, and a clarification of what becoming a 
Christian involves through fellowship with Christians. This 
reorientation sets the stage for a decision to become a 
Christian and a point at which a commitment occurs. 
My evaluation of Gerlach and Hine's model resembles 
that of the previous model. It also needs to be condensed. 
The first three steps fit into a stage of increasing 
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knowledge. This knowledge comes through social relationships 
and leads to a sense of need. Their fourth and fifth steps 
need no revision. Thus the model resulting from this study 
includes a stage of increasing knowledge, a decision step, 
and a commitment event. No parallels to steps six and 
seven in Gerlach and Hine's model appear in my model 
because they describe events that occur after persons 
become Christians. 
Flavil R. Yeakley (1981:10-11) conducted research 
concerning the effectiveness of Christian witnesses based 
on their assumptions concerning evangelism. This research 
showed that 71 percent of the listeners who had recently 
become active church members saw their persuader in the role 
of a "friend" who used the non-manipulative dialogue model 
of evangelism. This model attempts to look at things from 
the perspective of the other person and recognizes that no 
two persons ever see things in exactly the same way. Also, 
85 percent of the listeners who had become members but soon 
dropped out, experienced their persuader as a "salesperson" 
who used the manipulative monologue model. This model 
utilizes high pressure techniques which call for an emotional 
appeal or a set of carefully prepared questions. Finally, 
87 percent of the listeners who had been approached, but 
had declined to become members, said their persuader was a 
"teacher" who used the information transmission model. 
This model portrays evangelism as a one-way process which 
assumes that persons will give the correct response when 
given the correct information. 
Yeakley's work thus suggests that persons approached 
with the gospel have a much more positive attitude toward 
what they hear when their persuaders conduct themselves as 
friends who treat others as persons, and not as objects to 
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be manipulated. This approach produces disciples and not just 
decisions that are soon forgotten (cf. Swanson 1989:53-69). 
The model developed in this study seeks to correct this 
problem by focusing on: a stage of increasing knowledge of 
God and the gospel through contact with Christians, a 
realization of need to become Christians, a time of decision 
making, and a moment of personal commitment. 
The following statement summarizes the insights gained 
from the sociology of conversion literature. Becoming a 
Christian requires a process involving definite stages such 
as contact with Christians, a sense of need, a realization 
that God can meet the need, a decision to become a Christian, 
and a commitment event. No additions were made to my model 
of how persons become Christians from Yeakley's research. 
However, it explains how Christians can maximize their 
influence on non-Christians during the stages listed above. 
Psychological Literature 
James R. Scroggs and William G. T. Douglas (1979:254) 
assert that with the possible exception of mysticism, 
psychologists of religion have given more attention to 
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conversion than any other topic. Since 1900 there have been 
at least 500 publications dealing with the psychological 
dynamics of religious conversion (1979:254). Three major 
themes appeared more than any others in this literature: 
models of conversion, the age of conversion, and the debate 
over sudden vs. gradual conversion. 
Models of Conversion 
A number of psychologists explain the process of 
conversion in terms of a problem and its solution. William 
James (1902; 1958:383-84) argues that a uniform process 
of deliverance exists in all religions consisting of "an 
uneasiness and its solution." The problem consists of an 
awareness that persons in their natural state do not function 
as they should. As persons wrestle with this sense of 
wrongness, they become conscious of a higher power 
operative in the universe with whom they can make contact 
and be saved from this wrongness. Leon Salzman (1966:10) 
insists that all conversions include an incubation period 
of struggle followed by a precipitating event or confluence 
of events that produce a dramatic change in philosophy, 
ideology, or ethics.[3] v. Bailey Gillespie (1979:60) 
describes religious conversion as conflict resolution with 
antecedents such as a dissatisfaction with the status quo or 
the lure of an ideal followed by a turning point. George 
Albert Coe (cited in Gillespie 1979:70) outlines religious 
conversion in three stages. 
1. The preconversion period includes the questioning 
of role and life which produces anxiety and stress. 
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2. The crisis stage contains the conviction of sin or 
a confrontation with answers to ponderous questions. 
3. In the post conversion stage persons find answers 
and a release from problems. 
The arguments of James, Salzman, Gillespie, and Coe 
each support the conclusion that the process of becoming 
a Christian includes a period during which persons become 
aware of a problem and a point at which they experience a 
solution to that problem. I agree with this conclusion. 
The process of becoming a Christian includes this awareness 
of a problem and a solution to it. However, to be adequate 
a model of how persons become Christians should provide a 
further breakdown to how that might be done. 
C. Daniel Batson and W. Larry Ventis (1982:82-87) 
teach that the conversion process consists of four stages: 
(1) an existential crisis, (2) a self-surrender, (3) a new 
vision, and (4) a new life. The process begins with a 
discrepancy between what is and what ought to be regarding 
one or more questions of existence. If persons fail to 
overcome this discrepancy through their present cognitive 
structures, an existential crisis occurs, driving them to 
despair and hopelessness. A point of self-surrender then 
occurs when persons give up their old way of thinking about 
the crisis. A new vision appears which provides a new way 
of looking at the crisis. New truth comes to light which 
rescues persons from the existential crisis. A new life 
follows with a change in perspective and behavior. 
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It appears to me that when three of the four stages 
suggested by Batson and Ventis are redefined and rearranged, 
they help explain how persons become Christians. The 
process of becoming a Christian begins with a period of 
growing dissatisfaction culminating in a profound sense of 
personal need, but that dissatisfaction involves more than 
faulty cognitive structures which fail to answer certain 
questions of existence. It may involve any of the needs on 
Abraham Maslow's (1970:35-58) hierarchy of human needs. 
The failure to meet any of these needs can lead to despair 
and hopelessness. After this period of dissatisfaction 
comes a realization that becoming a Christian provides 
the means to address a person's problems and thus remove 
the despair. Batson and Ventis insist that a loss of 
confidence in the capacity of the old patterns of thought 
to solve these problems must precede the appearance of a new 
way of looking at the crisis. However, there is evidence 
that the opposite can also occur. Once persons hear the 
gospel, they may then become willing to surrender their 
old methods of coping with problems and make a decision 
to become a Christian and to live a new life in Christ. 
A complete model of how persons become Christians must 
involve a period of growing dissatisfaction which produces 
40 
a deep sense of need, a realization that becoming a 
Christian will meet this need, and a decision process that 
includes a loss of confidence in old methods of addressing 
this need. The fourth stage in Batson and Ventis' model, 
change in behavior, is not found in the model resulting 
from this research because it represents what results after 
persons become Christians. 
In The Experience of Faith Gillespie (1988) refers to 
two time periods and a turning point in the process of 
becoming a Christian. He argues that an awareness of God 
makes up the first step toward becoming a Christian. Such an 
awareness comprises a gift from God (1988:29) through which 
persons see God in all of life and see life as it is lived in 
reference to God (1988:39). This awareness comes through many 
different sources (1988:45). It may come through persons 
such as parents (1988:93) or heroes (1988:114), through a 
church that models faith in action (1988:128), through 
beauty, or through truth (1988:49). The second step 
addressed by Gillespie entails decision making (1988:133-34). 
Here persons must have the freedom to make their own choices 
and they must understand what becoming a Christian involves 
(1988:155). Finally, Gillespie calls for a point in time 
at which persons actually make a commitment to become a 
Christian (1988:44). At this point persons begin a personal 
relationship with God (1988:146) and commit themselves to 
a life which includes God in all of its activities 
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(1988:156). An adequate model of how persons become 
Christians must certainly contain the two time periods and 
the turning point described by Gillespie. Consequently the 
model developed in this study includes a period of growing 
awareness of God and the gospel, a process of decision 
making, and a point of commitment to Christ. 
The Age of Conversion 
The second topic addressed by the psychology of 
conversion literature involves the age of persons at their 
conversion. Scroggs and Douglas (1979:259) argue that 
psychologists have researched the age at which persons 
become Christians more than any other aspect of conversion. 
At the turn of this century E. D. Starbuck (1906:28) argued 
that most religious conversions take place during 
adolescence. [4] While he stopped short of reducing conversion 
to an adolescent phenomenon, most of the conversions he 
analyzed occurred during this period. Thus he wrote: 
Conversion does not occur with the same 
frequency at all periods of life. It belongs 
almost exclusively to the years between 10 and 25. 
The number of instances outside this range appear 
few and scattered. That is, conversion is 
distinctively an adolescent pattern. (1906:28) 
Gillespie (1979:78) summarizes the major studies of the 
average age of conversion as follows: 
Researcher: 
Starbuck (1899) 
Coe (1900) 
Hall (1904) 
Athearn (1924) 
Clark, T. T. (1929) 
Argyle (1959) Study 
Cases: 
1,265 
1,784 
4,054 
6,194 
2,174 
of Literature 
Average Age: 
16.4 
16.4 
16.6 
14.6 
12.7 
15.0 
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these studies support Starbuck's conclusion.[5] However, it 
would help to know the mode or the age at which conversions 
occurred most often in these studies, as well as the mean or 
average age. Nevertheless, they strongly support the 
argument that most persons who become Christians do so 
during the adolescent period. 
The Sudden vs. Gradual Conversion Debate 
Perhaps the oldest debate among psychologists about 
conversion focuses on whether it always occurs dramatically 
or whether it can also occur as a process of gradual change 
and growth. Scroggs and Douglas describe this question 
as follows: 
. . . are the psychodynamics involved in sudden 
dramatic change the same as or so similar to those 
involved in gradual change that we are justified in 
regarding them as one and the same process, and 
hence denoting them with the same name--conversion? 
If, on the other hand, these two types of change are 
different, is the difference one of kind or merely 
of degree? I.e., is sudden change an exaggerated 
and intensified instance of gradual change, or is 
it something unique? (1976:206) 
Furgeson (1965:16) insists that religious conversion 
occurs as an abrupt change in a time of crisis and not as 
gradual process of growth or development. In contrast, 
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James Pratt (cited in Gillespie 1979:26) argues that 
conversion like all change involves a gradual and almost 
imperceptible process. He claims that even Paul's conversion 
took place gradually (Acts 9, 22, 26). According to Scroggs 
and Douglas (1979:256), little or no consensus exists among 
psychologists on this issue. "Few state definitely that 
sudden conversion is the one and only kind, and yet most 
apparently feel that it partakes more of the essence of 
conversion than what they term 'gradual conversion'." 
Gillespie (1979:54) counters by insisting that persons can 
experience conversion as either sudden or gradual. 
Others such as William James (1958:157) and John 
Kildahl (1965:37-44) theorize that distinct personality 
differences exist which cause persons to have either a 
sudden or gradual conversion. James teaches that "healthy 
-minded" persons block out sadness and evil and have a 
childlike quality which makes the idea of religion very 
pleasant to them (1958:78). They incline toward gradual 
conversions because they feel that God cares about them and 
they have faith in the goodness of life. In contrast, "sick-
minded" persons constantly see evil in themselves and the 
world around them (1958:114). They usually experience 
conversion as radical and sudden, because deliverance from 
their desparate condition demands such a dramatic event.[6] 
Furgeson calls James a "fence-straddler" because in 
his formal definition of conversion he says it could occur 
suddenly or gradually, but in his clinical analysis he 
favors defining conversion as sudden (1965:9). 
I must disagree with all those who depict conversion 
as sudden or gradual because they omit the possibility 
that it includes both dimensions. Salzman rightly argues 
that conversion must include both aspects. 
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Most change--possibly all--is gradual in its ' 
development, but, since it culminates in a 
specific moment of alteration or conversion, it 
may seem to the observer to be an instantaneous, 
unexplained, mysterious event. However, in every 
case there has been an incubation or preparation, 
with lesser or greater struggle, and then a final 
triggering or precipitating event or confluence 
of events which produces the sudden, dramatic, and 
obvious change. (1966:11) 
The best explanation of how persons become Christians 
depicts it as a process with both sudden and gradual aspects 
in it. 
Other significant works in this area include the 
psychophysiological theory of William Sargent (1957:42) 
which compares religious conversion with brainwashing and 
the psychosexual theory of Sigmund Freud (1955 13:244). 
These were not used in this review because they ignore the 
divine element in how persons become Christians. 
The best ideas gleaned from reading the psychology 
of conversion declare that becoming a Christian involves a 
process with definite periods and points in it, that it 
most often occurs in adolescence, and that some persons 
experience it more suddenly, and others more gradually. 
Theological Literature 
Do all persons become Christians in the same manner? 
G. Campbell Morgan (1937:1-8) asserts that a model of how 
persons become Christians can only come about by studying 
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the life of Christ. He then describes forty-one encounters 
which Jesus had with individuals as recorded in the Gospels. 
No two were alike. Jesus did not use a patented, four step 
presentation with those he met. Rather he contextualized 
his approach to address the felt need of each individual. 
William Barclay (1964:92-93) objects to any attempt to 
standardize the normal conversion as sudden and shattering. 
He insists that conversions vary as infinitely as human 
experience does.[7] G. W. Bromiley (1979:769) argues that 
conversions may take place suddenly like those of Paul (Acts 
9, 22, 26) and the Philippian jailer (Acts 16). In other 
instances, such as the experience of the Ethiopian eunuch 
(Acts 8) and the centurion, Cornelius (Acts 10), a period of 
preparation precedes the moment of conversion. In contrast to 
these, Lydia (Acts 16) experienced a brief process during which 
the Lord opened her heart to receive what Paul was saying. 
Although not dramatic, her conversion proved authentic. 
Morgan, Barclay, and Bromiley each conclude that the 
conversions recorded in the New Testament show that all 
persons do not become Christians in the same way. I agree 
with their argument and believe that a model of how persons 
become Christians must not attempt to force all conversions 
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into the same time table. In addition to calling for 
flexibility in a model of conversion, the theologians studied 
for this review discuss the experiences that take place in an 
adequate model of how persons become Christians. 
John Wesley (Sugden 1966 1:178-98) proposes three 
states that exist in the process of becoming a Christian: 
the natural, the legal, and the evangelical. Wesley 
describes natural persons as spiritually unawakened and 
unable to discern between good and evil. In this state of 
sleep, such a person experiences a false sense of security. 
Persons enter the legal state when God awakens them through 
a providential act or by the Word of God. Persons then 
experience guilt, fear, and unhappiness which they cannot 
escape. Through the justifying grace of God such persons 
move into the evangelical state and enjoy peace, joy, a 
good conscience, and assurance. Passage from the natural to 
the legal state requires persons to become aware of God, the 
gospel, and their spiritual need. To move from the legal to 
the evangelical state persons must come to a turning point 
at which they meet God's requirements of repentance and faith 
and make a personal commitment to him. Because I endorse 
Wesley's explanation, my model of how persons become 
Christians entails a period of increasing awareness of God 
and the gospel, a realization of personal need, and a point 
of personal commitment to Christ. 
E. Stanley Jones (1959:188-90) compares the process 
of becoming a Christian with the development of a new 
friendship. During the stage of drawing near, persons 
question whether they really want to commit themselves to 
another person. In the stage of decision which follows, 
persons resolve their questions and conclude that they 
47 
should make that commitment. Both of these stages vary in 
length depending upon the individual. Persons then implement 
their decision by making an inward surrender to the other 
person. [8] Jones' comparison correctly indicates that the 
process of becoming a Christian contains the following: a 
period during which persons become more familiar with God, 
a period when they make a decision to become a Christian, 
and a point at which they actually commit themselves to Christ. 
Lewis R. Rambo (1987:73-77) presents a stage model of 
conversion that begins with a crisis during which myths, 
rituals, symbols, goals, and standards cease to function, 
causing great disturbance in a person's life. This leads 
to a quest during which persons attempt to create meaning 
and purpose in life. Next comes contact and interaction 
between the advocates and potential converts. This 
interaction produces a period of decision making which 
culminates in a commitment to a new way of life. Rambo's 
model implies that becoming a Christian involves a period 
during which persons experience a strong sense of personal 
need and search for a solution. Contact with Christians 
provides a growing awareness of the gospel. This interaction 
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leads persons into a period of decision making which climaxes 
in a personal commitment to Christ. 
John Walsh (1982:56-58), a Catholic theologian, 
developed an evangelization process involving a series of 
search and encounter experiences through which persons 
advance into the higher stages of faith maturity. First 
comes a preliminary step during which persons have highly 
negative attitudes toward God, themselves, others, and 
religion. A searching step follows during which the desire 
for something better than this present condition grows. In 
step three persons give intellectual assent to the idea that 
an encounter with God and others will deliver ~8em from this 
condition. During step four persons attempt to encounter 
God and others solely through their own resources. Step 
five contains a realization that persons can encounter God 
through the Scriptures. In the next step, Scripture reveals 
how Christ entered the human condition to encounter all 
persons and to assist them in encountering others. The 
process climaxes in baptism which provides a deep encounter 
with God and with the friends of Christ called the church. 
Walsh's evangelization process reminds me that becoming a 
Christian requires not only a knowledge of God and the gospel, 
but also a positive attitude toward them. Scripture plays a 
key role in producing this change and bringing persons to a 
personal encounter with God. 
Joseph C. Aldrich (1981:87-89) lists the ingredients 
in an inductive approach to evangelism. While a deductive 
approach offers one message for all whatever the need, an 
inductive approach requires Christians to share how the 
gospel relates to the specific felt needs of individuals, 
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as well as their ultimate needs. Then Christians should 
advocate a commitment to Christ which will make the gospel 
solution operational through the Holy Spirit. This strategy 
of evangelism assumes that becoming a Christian requires the 
following: an awareness of God and the gospel, a realization 
of how the gospel addresses personal needs, and a personal 
commitment to become a Christian.[9] 
Charles G. Finney (1898; 1971:290) teaches that while 
the preparatory work of conviction and the enlightening of 
the mind occurs gradually, regeneration takes place instantly. 
Likewise, A. D. Nock (1933:8) insists that even . when 
converts - say they just became aware of the beliefs to which 
they gave their sudden assent, still in the background there 
exists a gradual process of growing conviction. Both Finney 
and Nock indicate that becoming a Christian entails both a 
period of growing awareness of God and the gospel and a 
point at which persons actually become Christians. 
Paul Tillich (1951-63 3:220) argues that the image of 
turning around, inherent in the concept of conversion, 
produces the impression of something momentary and sudden. 
Conversion requires a decision and the word "decision" 
implies the momentary act of cutting off other 
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possibilities. Karl Barth (1958:553-84) describes 
conversion as a turning around made possible when God turned 
the world to himself in the life, death, and resurrection of 
Jesus Christ. In this vicarious work God awakens believers 
to personal conversion, which occurs at a point in time, as 
an entry into Christ in repentance, faith, and sanctification. 
Emil Brunner (1960:283) explains that conversion brings an 
end to the old person who focused on self and the beginning 
of the new self created by God. Personal autonomy ends in 
an acknowledgement of Christ as Savior and Lord. Ti1lich, 
Barth, and Brunner are right when they teach that becoming a 
Christian involves a decision making process that culminates 
in a moment of decision when persons turn to Christ in faith. 
The following statements summarize the insights 
acquired from theological studies concerning how persons 
become Christians. First, I concur with Morgan, Barclay, 
and Bromiley's conclusion that not all persons become 
Christians in the same way. How can one accept the two time 
periods and the two turning points already identified in this 
review and still agree with Morgan, Barclay, and Bromiley in 
this regard? This is possible for two reasons. First, the 
two time periods vary greatly according to the background 
of the individual. Therefore no two persons would experience 
them identically. Second, the two turning points may not be 
recognizable in the experience of all persons. Thus a person 
could become a Christian and not remember when the points 
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occurred. Also, I accept the conclusions of Wesley, Jones, 
Rambo, Walsh, Aldrich, Finney, Tillich, Barth, and Brunner 
concerning the necessary components in a valid model of how 
persons become Christians. Their combined wisdom convinces 
me to include the following in the model resulting from this 
study: a period of increasing awareness of God and the gospel, 
a positive attitude toward what is known, a realization of 
personal need, a time of decision making, and a moment of 
personal commitment to Christ. 
Faith Development Literature 
John R. Hendrick (1977) sets forth five distinct types 
of faith present at different ages in the life cycle. He 
sought means of awakening and nurturing the religious faith 
of persons in infancy, early childhood, childhood, youth, 
and adulthood. This study deals with how persons age fifteen 
and older become Christians in CCCU. What kind of faith is 
needed to become a Christian during adolescence and 
adulthood? Hendrick argues that humans have a developing 
capacity for faith, but they are only ready for a 1tfull1t 
faith in adolescence and adulthood. At these stages they 
can experience a faith that is discriminating, direct, and 
personal (1977:66). 
How does faith in adolesence differ from faith in 
adulthood? The critical thinking of adolescents allows them 
to formulate problems and to explore alternatives clearly. 
They are no longer content to accept automatically the faith 
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of their parents which they shared in la ter childhood. The 
question is no longer, "What does my church teach?" or 
"What do my parents believe?" Rather the question becomes, 
"What do I believe?" Sometimes they affirm the faith of 
their church and their parents. Other times they begin the 
quest for a faith of their own (Hendrick 1977: 60-61). On 
the other hand, adults are usually more familiar with the 
religious traditions in the world and with those teachings 
that question the validity of all religious heritages. 
Adulthood demands a faith that chooses from all these 
alternatives. Some return to a reinterpreted version of 
the religious tradition of their childhood, while others 
do not (Hendrick 1977:63-65). In summary, adolescents 
become Christians through a faith that explores the 
alternatives and chooses the Christian faith as their 
own. Adults become Christians through a more mature faith 
that faces more options than adolescents do, but still 
chooses the Christian option. 
Similar to Hendrick, V. Bailey Gillespie (1988:79-82) 
envisions seven major faith situations which roughly 
correlate with the life cycle concerns of most religious 
people.[lO] He then discusses the most effective methods 
of nurturing faith at each age in the life cycle. 
James Fowler's (1981) landmark study in this area 
hypothesizes six stages of faith development. [II] However 
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his de f inition of fai t h differs gre a tly f rom t hat of 
evangelical Chris t ians . 
Anyone not abou t to kill himself lives by 
faith. I t is wha t keeps us going when love has 
t urned to hate or hope t o despair. Faith carries 
us forward when there is no longer reason to 
carryon. It enables us to exist during the in-
be t ween t imes: between meanings, amid dangers of 
radical discontinuity, even in the face of death. 
Faith is a sine qua non of life, a primal force 
we cannot do without. (Fowler and Keen 1978:1) 
Thus, all humans have faith. The pilgrimage of general 
faith begins in infancy (1981:119), long before persons view 
themselves as Catholics, Protestants, Jews, or Muslims. 
Even non-believers, agnostics, or atheists must be concerned 
with how to put their lives together and what will make life 
worth living (1981:5). Fowler therefore denies the existence 
of a state of nonfaith. 
How then does Fowler define conversion? It cannot be 
a change from nonfaith to general or religious faith, if a 
state of nonfaith _does not exist. Rather it refers to 
sudden or gradual changes in the contents of faith. Faith 
development points to evolutionary changes in the way faith 
imagines, while conversion refers to revolutionary changes 
in the centering of faith (1981:34). This recentering of 
faith can occur in any of Fowler's stages of faith or at any 
of the transitions between them (1981:285-86). 
Despite the studies which strongly conclude that most 
persons who become Christians do so during adolescence, 
Hendrick, Gillespie, and Fowler affirmed my belief that 
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through repen t ance and tr usting in t he meri t s of Chr i s t 
persons may become Chr i s t ians a t any point in the life cycle. 
However , persons a t various s t ages o f fai t h developmen t 
must exercise differen t types of faith t o become Chris t ians. 
Adolescen t s and adults become Christians when they survey 
all their options and then choose the Christian faith as 
their own. Adults are usually aware of more alternatives 
than adolescents. 
World Evangelization Literature 
James F. Engel (Engel and Norton 1975:44-46) provides 
a model of the spiritual-decision process through which 
persons become Christians. God's role in the process 
includes the following: the provision of general revelation 
which creates an awareness of a Supreme Being, the 
conviction of sin, of righteousness, and of judgment, and 
the impartation of new life in Christ. The Christian's role 
consists of proclaiming the fundamentals of the gospel and 
persuading persons to make commitments to Christ. The 
receptor's response entails an eight-stage continuum 
containing four levels of awareness, a positive attitude 
toward the gospel, a recognition of personal need, a 
decision to become a Christian, and repentance and faith 
in Christ. 
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Engel's scale helped to spark my interest in how 
persons become Christians because it addresses each of the 
basic elements in human communication: the speaker, the 
message, and the listener. It also provides a continuum 
upon which all non-Christians could be located. However, 
its shortcoming lies in its preoccupation with the 
cognitive process involved in becoming a Christian to the 
neglect of the affective, even though it does refer to the 
need for a positive attitude toward the gospel. 
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Edward R. Dayton (1983:54-55) emphasizes the importance 
of knowledge and attitude in the process of becoming a 
Christian. How much people know about the gospel falls 
within the following range: no awareness, awareness, some 
knowledge, and adequate knowledge to decide for or against 
Christ. Dayton was the first writer to show me that becoming 
a Christian not only requires new knowledge of the gospel, 
but also the formation of new attitudes toward it. Persons 
may understand the gospel, but still have negative attitudes 
about what they know. To become Christians, persons need 
both adequate knowledge and a positive attitude toward the 
gospel. 
This review of world evangelization writings convinced 
me that a model of how persons become Christians should 
contain a period of increasing awareness of God and the 
gospel, a period during which a positive attitude toward 
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God and the gospel is developed, a period of decision making, 
and a point of personal commitment to Christ. 
Church Growth Literature 
C. Peter Wagner (1971:134) argues that true evangelism 
must include presence, proclamation, and persuasion. 
Presence requires a loving contact with non-Christians that 
identifies with them and ministers to their felt needs. 
In proclamation Christians present the gospel message, and 
through persuasion they urge non-Christians to become 
Christians. Wagner's 3-P evangelism supports the 
proposition that becoming a Christian requires a period 
during which persons become aware of God and the gospel 
through contact with Christians and hearing their message. 
It also sustains the conclusion that this process includes a 
period of decision making during which Christians exercise 
their powers of persuasion and a point at which non-
Christians actually commit themselves to Christ. 
George G. Hunter (1979:41-58) advocates two models of 
evangelism which utilize Abraham Maslow's (1970:35-58) 
hierarchy of human needs: the inductive-grace and the 
inductive-mission model. Both models instruct Christians 
to locate non-Christians on Maslow's hierarchy, to discover 
how the gospel addresses their current, felt need, and then 
to share that good news. I agree that an adequate model of 
how persons become Christians must contain an explanation of 
the gospel that leads persons to a realization that it can 
meet the needs in their lives. 
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Allen J. Swanson (1989:53) observes that a faulty 
approach to evangelism views it as a one-way monologue that 
seeks decisions rather than disciples. This approach 
assumes that if persons make a decison, the gospel has been 
successfully communicated. Donald McGavran (1980:92) teaches 
that New Testament evangelism includes proclaiming Jesus 
Christ as Savior and Lord, and persuading persons to become 
his disciples and responsible members of his church. 
Swanson (1989:54) cites a 1986 study which shows that 
churches in Taiwan averaged a net increase of one new member 
for every three baptisms. He further estimates that about 
twenty decisions were needed to gain a baptism. Thus, a 
church must gain fifty to sixty decisions for each new member 
added. He also presents a 1985 study of recent converts in 
Taiwan which investigated, among other things, the nature 
and length of contact which they had with the gospel prior 
to the point of decision (1989:53-68). This study reveals 
that converts who made decisions, were baptized, and became 
active church members had a 50 percent longer exposure to 
the gospel than those who made decisions, but were not 
baptized, and did not join the church. A significant 
relationship existed between the length of contact with 
the gospel and the degree to which converts continue or drop 
out. Thus, evangelism that views becoming a Christian as 
a process rather than just a specific act produces longer 
lasting conversions. The thoroughness of this process 
determines the permanence of the results (1989:53). 
Win Arn agrees with Swanson's conclusion. 
The more times a person is exposed to the 
gospel prior to a Christian commitment, the 
more likely he or she is to understand the 
implications of commitment . . . the fewer the 
Christian exposures prior to a commitment, the 
greater likelihood that the person has not 
understood and will later drop out. (1986:118) 
Swanson and Arn are on target to call for a strategy 
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of evangelism that provides repeated exposure to the gospel 
during the periods of awareness and decision making which 
Wagner described previously. 
Win and Charles Arn (1982:43) supply valuable data 
concerning the most effective methods in bringing persons 
into the Christian faith. In research conducted by the 
Institute for American Church Growth, over 14,000 lay 
persons were asked, "What or who was responsible for your 
coming to Christ and your church?" They responded as 
follows: 
1. Special need 
2. Walk-in 
3. Pastor 
4. Visitation 
5. Sunday School 
6. Evangelistic Crusades 
7. Church Program 
8. Friend/Relative 
1-2% 
2-3% 
5-6% 
1-2% 
4-5;0 
.5% 
2-3% 
75-90% 
Charles Arn (Telephone interview: July 18, 1988) reports 
that over 40,000 have now been asked this question and the 
results remain the same. 
Arn and Arn (1982:134-36) conclude that the majority 
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of American Christians today can trace their spiritual roots 
directly to a friend or a relative as the major reason 
they serve Christ and his church. Thus, local churches 
should carefully identify the extended family of their 
present membership, and then develop caring ministries 
designed to meet the felt needs of those who live within 
the ministry area of the church. 
Is this conclusion of the Arn study valid for the 
Christians in CCCU? This study will seek an answer to 
this question. 
My study in church growth reaffirmed the belief that 
becoming a Christian entails a period of increasing 
awareness of God and the gospel, a realization of personal 
need, a period of decision making, and a point at which 
persons commit themselves to Christ. This study of church 
growth literature also added the observation that the longer 
the period prior to this commitment, and the greater the 
exposure to the gospel during that period, the more lasting 
the commitment to Christ. Finally, data found in this 
literature suggest that the majority of persons who become 
Christians do so through the influence of a friend or 
relative. 
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Missiological Literature 
Alan R. Tippet t (1977:218 - 20) designed a complete 
model of the convers i on process. Rambo describes it as 
excellent because it not only takes many variables into 
account, but it also discerns the patterns and themes which 
emerge in the process of accepting a new religious 
orientation (1982:147). This model contains four periods 
and t wo points. The last two periods and the final point 
represent what happens after persons become Christians.[12] 
The following diagram shows the two periods and the two 
points that depict how persons become Christians. 
I Period of Awareness 1- R - I Period of Decision 1- E 
Fig. 2. The Conversion Process (Tippett 1977:219). 
This process of conversion must begin with some 
awareness of the gospel as an option, even though persons 
may not completely understand it. This awareness may be 
accidentally or intentionally stimulated, clearly or vaguely 
felt, of short or long duration, and of diminishing, 
accelerating, or irregular intensity- One way or another 
the individual or group must become aware of a way of life, 
behavior pattern, or set of values different from their 
traditional context. This awareness may come from a variety 
of factors, but without knowledge of a context different 
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from the old one, no conversion can take place (1977:207-08). 
At the point of realization (R) the gospel becomes a 
meaningful possibility. This point terminates the period of 
awareness and begins the period of decision. Individuals and 
groups arrive at this point when they realize that the 
gospel offers not just an idea, but an option with 
particular relevance for them (1977:212-14). At this point 
advocates for change playa decisive role. Here Christians 
must seek to bring non-Christians from a static or hostile 
state of awareness to a state of dynamic decision making by 
making thrusts of advocacy in meaningful forms (1977:217). 
The period of decision, initiated by the point of 
realization, varies in length according to the individual 
or group involved. Here a once fixed attitude becomes a 
state of unrest, of conflict, and of decision making ' 
(1977:208-10). 
Next comes the point of encounter (E) which climaxes 
the period of decision. For individuals this dramatic 
experience could take the form of a public testimony 
following an altar call in an evangelical church. In 
contrast, a communal group reaches this point when through 
discussion members iron out all individual differences and 
express a desire to take group action (1977:213). 
Cedric B. Johnson and H. Newton Malony (1982:71-72)[13] 
and Charles H. Kraft (1979:335-37)[14] have developed revisions 
of Tippett's model, but these do not provide significant 
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additional insight into how persons become Christians. 
Paul G. Hiebert (1985:49) explains the process of 
becoming a Christian as a change in worldview. The concept 
of worldview refers to the way humans see themselves in 
relation to all else (Redfield 1953:86), or the collection 
of basic assumptions that an individual or group has about 
reality (Kearney 1984:42). Despite a high degree of 
conservatism, worldviews, like all areas of culture, do 
change. New ideas, if adopted, may challenge the basic 
worldview assumptions of a person or group. This creates 
tension. When the internal inconsistencies become 
unbearable, the person or group change some of their 
assumptions. When adequate numbers of persons change their 
assumptions, a gradual transformation in culture takes 
place. In other cases, persons or a group may shift in their 
perceptions of reality because their former worldview no 
longer meets their basic needs. If another more adequate 
worldview appears, they may reject the old and adopt the 
new, especially if influential persons in their culture do 
so. Such a change in worldview is commonly referred to as 
conversion (Hiebert 1985:49). Thus, becoming a Christian 
involves the freeing discovery of a new worldview centered 
in the Lordship of Jesus Christ. 
Hiebert (1978:24-29) sheds further light on how persons 
become Christians by comparing two categories formed by the 
human mind: bounded sets and centered sets. The mind forms 
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bounded sets by putting together things which share common 
characteristics. The term "Christian," defined as a bounded 
set, would refer to a person judged to have a certain set of 
essential characteristics. These consist of characteristics 
that persons can see or hear, since we cannot see into the 
human heart. Through these characteristics, we create a 
boundary between Christians and non-Christians. Conversion 
or becoming a Christian would then involve a dramatic 
crossing of this boundary achieved by acquiring the proper 
characteristics. Crossing the boundary makes a person 
Christian. In contrast, a centered set entails a center and 
its relationship to all objects moving toward it. Whether 
near or far away, objects moving toward the center belong to 
the center set, while objects moving away from the center 
do not. What is a Christian in terms of a centered set? A 
Christian has Christ at the center of his or her life as the 
only object of worship. Persons who move toward Christ by 
seeking to know and follow him as Savior and Lord meet the 
centered set criteria for a Christian. Becoming a Christian, 
then, means that a person has turned from his or her 
previous center and has made Jesus Christ the central focus 
in his or her life. This change in the center of one's 
life requires a definite act of faith. Hiebert concludes 
that a centered set approach to defining "Christian" and 
"conversion" conforms more closely to what Scripture teaches 
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and what people experience than does a bounded set approach 
(1978:29). 
Insights from these missiological studies reaffirm that 
a model of how persons become Christians should contain a 
period of growing awareness of God and the gospel, a point 
at which persons realize their need to become Christians, a 
period of decision making, and a point of personal commitment 
to Christ. This process of becoming a Christian requires the 
adoption of a new set of assumptions about reality which are 
centered in the Lordship of Jesus Christ. 
Developing ~ Model 
Having investigated eight different literatures, ranging 
from Rogers' study of how people make decisions in general to 
Tippett's model of how they make the specific decision to 
become Christians, what comes next? The purpose of this 
review of various approaches to conversion has been to 
develop a model of how persons become Christians. What is 
meant by a model? Barbour (1974:6) says, "Broadly speaking, 
a model is a symbolic representation of selected aspects of 
a complex system for particular purposes." He explains that 
models in the area of religion provide images which can be 
used to order and to interpret patterns of human experience 
(1974:49-50). Thus, this review is the quest for a helpful 
frame of reference within which observable data concerning 
how persons become Christians can be explored and described. 
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While each of the literatures reviewed in this study have 
been helpful in this pursuit, by far Tippett's model of the 
conversion process provides the most complete representation 
of how persons become Christians. Figure 2 on page 61 depicts 
this model as follows: 
Period of Awareness 1- R - I Period of Decision 1- E 
In this study the period of incorporation, the point 
of consummation, and the period of maturity in Tippett's 
model are omitted because they represent things that take 
place after persons become Christians. These are things 
that need to happen if persons are to remain Christians, 
but they are not part of the actual process of becoming 
a Christian. 
The part of Tippett's model which I have retained 
contains two periods and two points. During the period of 
awareness, persons become increasingly aware of the existence 
of God and the basic teachings of the gospel. At the point 
of realization (R) the period of awareness ends and the 
period of decision begins. At this point persons realize 
their personal need of what the gospel offers. During the 
period of decision, persons wrestle with how they will 
respond to the invitation the gospel presents. At the 
point of encounter, which climaxes the period of decision, 
persons make a personal commitment to Jesus Christ as Lord 
and Savior. 
The other literatures beside missiology in this study 
confirm the existence of Tippett's periods and points in 
the process of becoming a Christian. They also contribute 
another concept that should be added to Tippett's model. 
Persons not only need to become aware of God and the basic 
teachings of the gospel in order to become Christians, but 
they must also have a positive attitude toward what they 
know. Thus, my revision of Tippett's model contains the 
following periods and points. 
1. A period of awareness and a positive attitude 
toward God and the gospel. 
2. A point of realization of personal need to 
become a Christian. 
3. A period of decision to become a Christian. 
4. A point of personal commitment to Christ. 
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How did the literatures reviewed in this study confirm 
the existence of the periods and points in Tippett's model? 
How did they contribute to the addition of attitude formation 
to Tippett's model? I shall answer these questions using the 
four ingredients in my model listed above. First it must be 
pointed out that becoming a Christian involves a process, not 
just a single event. The writings of Rogers, Lofland and 
Stark, Gerlach and Hine, Batson and Ventis, Wesley, Jones, 
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Rambo, Walsh, Engel, Dayton, Swanson, and Tippett all support 
this consensus. 
A Period of Awareness and a Positive Attitude Toward God 
and the Gospel. 
Rogers (1983:164-69) portrays this concept as an 
awareness of an innovation's existence and a limited 
understanding of how it functions. Lofland and Stark 
(1965:870-74), Gerlach and Hine (1970:111), and Rambo 
(1987:73-77) argue that this knowledge results from 
contact with professing Christians. Batson and Ventis 
(1982: 82-87) call for the appearance of a new way of 
looking at one's needs. Gillespie (1988:58) views this 
knowledge as an essential gift from God delivered through 
a variety of channels. The natural person, referred to by 
Wesley (Sugden 1966 1:181-85), knows that God exists and 
has some understanding of the gospel. Jones (1959:188-90) 
describes this period as the stage of drawing near to a new 
friend. Aldrich (1981:88-89), Finney (1971:290), Nock 
(1933:8), Wagner (1971:134), and Hunter (1979:41-58) all 
agree that persons could not become Christians without 
hearing and understanding the gospel. Walsh (1982:56) 
assumes the existence of this awareness at the beginning 
of his evangelization process. Dayton (1983:54) describes 
various degrees of this knowledge ranging from no awareness, 
to adequate knowledge to decide for or against Christ. 
Finally, Engel (Engel and Norton 1975:45) argues in favor 
of a continuum that contains the following: 
1. An awareness of a Supreme Being but no effective 
knowledge of the gospel. 
2. An initial awareness of the gospel. 
3. An awareness of the fundamentals of the gospel. 
4. A grasp of the implications of the gospel. 
Rogers argues that an awareness of an innovation's 
existence and a limited understanding of how it functions 
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is followed by the formation of either a positive or negative 
attitude toward the innovation in the innovation-decision 
process (1983:169-70). Walsh (1982:56-58), Dayton (1983:55), 
and Engel (Engel and Norton 1975:45) apply Rogers' theory 
when they teach that becoming a Christian requires both an 
adequate knowledge of God and the gospel and a positive 
attitude toward what is known. Both are needed before 
persons will recognize their need to become Christians. 
Yeakley (1981:10-11) suggests that persons develop this 
attitude when their persuaders treat them as friends and 
not objects for manipulation. 
I agree with the arguments of the authors cited in this 
section. For me they confirm the existence of Tippett's 
period of awareness in the process of becoming a Christian. 
They also support the addition of the need for a positive 
attitude toward God and the gospel. I believe that during 
this period persons become aware of God and the gospel 
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through both general revelation and contact with Christians. 
This contact may produce either a positive or a negative 
attitude toward God and the gospel depending on the experience 
of the individual. Loving, serving, and treating non-
Christians as friends usually contributes to a positive 
attitude. However, when detected, manipulation most often 
produces a negative attitude. If persons are to move 
forward in the process of becoming Christians, they need to 
have both a clear understanding of and a positive attitude 
toward God and the gospel. Only then will they sense a 
personal need to become a Christian. Therefore I have 
incorporated this period into my model of how persons 
become Christians. 
A Point of Realization of Personal Need to Become a Christian 
Rogers (1983:170-71) declares that the innovation-decision 
process includes a persuasion that persons have an immediate 
need for an innovation. The first three factors in Lofland and 
Stark's (1965:864-70) model suggest that persons must have a 
sense of need, and a conviction that God can meet their need. 
Step two of Gerlach and Hines' (1970:110) model consists of 
a redefining of the potential convert's needs, desires, and 
discontents. The creative conversion model endorsed by 
Batson and Ventis (1982:82-87) describe this recognition of 
,-
need in terms of an existential crisis produced by a failure 
to overcome a discrepancy between what is and what ought 
to be, a point of self-surrender when persons give up 
, I 
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their old way of viewing this crisis, and the appearance of 
a new vision which provides a new way of looking at it. God 
has spiritually awakened the legal person described by 
Wesley (Sugden 1966 1:185-91) to a personal need to become a 
Christian. Aldrich (1981:88-89) and Hunter (1979:41-58) 
argue that an inductive approach to helping persons to 
become Christians requires that believers discover the felt 
needs of non-Christians, and then relate the gospel to those 
needs and their ultimate needs. Finally, Engel's (Engel and 
Norton 1975:45) spiritual decision process includes a stage 
identified as personal problem recognition. 
In my opinion these writers sustain the need for a 
point of realization in the process of becoming a Christian. 
After persons obtain a clear understanding of the gospel and 
develop a positive attitude toward what they know, they must 
sense a personal need to become a Christian. At this point 
persons recognize that the truth of the gospel applies to 
them. Persons will not enter the period of decision making 
unless they are aware of this need. Consequently, I have 
included a point of realization of personal need to become a 
Christian. 
A Period of Decision to Become a Christian 
Gillespie (1988:133-34), Jones (1959:190), Rambo 
(1987:77), Tillich (1951-63:220), and Engel (Engel and Norton 
1975:45) all explicitly state that becoming a Christian 
includes a period of decision making. The writings of 
Rogers (1983:172-73), Gerlach and Hine (1970:117-19), 
Batson and Ventis (1982:82-87), Wesley (Sugden 1966 1:185-
94), Walsh (1982:56-58), and Wagner (1971:134) implicitly 
endorse the necessity of this period in the process of 
becoming a Christian. Swanson (1989:53-68) and Arn 
(1986:118) warn that the shorter this period and the less 
the exposure to the gospel during this period, the greater 
the danger of gaining decisions, but not disciples. 
72 
Each of the scholars referred to above agree that the 
process of becoming a Christian includes a period during 
which persons make a decision. Persons enter this period 
after they sense a personal need to become Christians. 
During this period persons must determine whether they will 
accept or reject the invitation of the gospel. Positive 
experiences with Christians and exposures to the gospel are 
vital during this period. The more positive the experiences 
with Christians and the greater the exposure to the gospel, 
the greater the possibility that persons will then make 
personal commitments to Christ. The more negative the 
experiences with Christians and the less the exposure to 
the gospel during this period, the greater the danger that 
persons will not make personal commitments to Christ. 
A Point of Personal Commitment to Christ 
Gerlach and Hine (1970:119-30) call for a commitment 
event which takes the form of an overt act that set persons 
apart and burned bridges that linked them to their past. 
Gillespie (1988:156) describes this event as the beginning 
of a personal relationship with God. Jones (1959:190) 
compares this commitment to an inward surrender to a new 
friend. Rambo (1987:77) calls it a commitment to a 
new way of life. Walsh (1982:56-58) believes that this 
commitment takes place through a deep encounter with God 
in baptism. Aldrich (1981:88-89), Finney (1971:290), 
Nock (1933:8), Tillich (1951-63:220), and Brunner 
(1960:283) all refer to a point in time when persons 
must make a personal commitment to become a Christian. 
Wesley (Sugden 1966 1:178-98), Barth (1988:553), and 
Engel (Engel and Norton 1975:45) each add that persons 
at this point experience repentance and faith. Hiebert 
(1978:24-29) explains that at this point persons turn from 
the previous central focus in their lives. and adopt a new 
worldview centered in the Lordship of Jesus Christ 
(1985:49). 
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From the combined input of the writers cited in this 
section I conclude that the process of becoming a Christian 
culminates in a personal commitment to Jesus Christ. 
After persons have made a decision to become a Christian, 
through repentance and faith they receive the forgiveness 
of their sins and new life in Christ. At this point they 
experience Christ as Savior and Lord. Accordingly the 
final step in my model of how persons become Christians 
consists of a point of personal commitment to Christ.[15] 
A Revision of Tippett's Model 
Alan R. Tippett's (1977:218-20) conversion model 
includes all four of the concepts just described, with one 
partial exception. He does not call for the formation of 
a positive attitude toward the gospel in his period of 
awareness. I have selected the following revision of 
Tippett's model for use in determining how persons become 
Christians in CCCU because it includes the four concepts 
which I believe make up that process. 
1. A period of awareness and attitude formation 
2. A point of realization (R) 
3. A period of decision 
4. A point of commitment (C) 
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What are a period and a point? A period is any amount 
of time which is longer than an event. It could be hours, 
days, weeks, months, or even years. A point is an event 
which may vary in length, such as a prayer, a conversation, 
or a time of meditation. It does not necessarily refer to 
an instant or a moment. 
When diagramed, my revision of Tippett's model of the 
conversion process appears as follows. 
Awareness an ~ R ~ I Period of Decision I~ C 
Formation 
Fig. 3. A Revision of Tippett's Model. 
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In the following chapters I will use this model in the 
process of comparing the assumptions of certain CCCU leaders 
and the perceptions of selected CCCU members concerning how 
persons become Christians in CCCU. 
CHAPTER 2 NOTES 
1. Rogers actually describes this second stage as 
persuasion, but then explains that it involves 
the formation of either a favorable or unfavorable 
attitude. 
2. Richardson, Steward and Simmonds (1979) integrate 
the models of Lofland and Stark, and Gerlach and 
Hine into a more inclusive model with the following 
elements: prior socialization, perceived personal 
difficulties, resolving perceived difficulties, loss 
of meaningful ties with society, and the "pulling" 
effect. 
3. In this article (12-13) and in a previous one 
(1954:64-65) Salzman distinguishes between two 
major types of conversion. The progressive or 
maturational type occurs when reasonably normal 
persons, after a reasoned, thoughtful search, 
adopt new values and goals which they have 
determined to be higher than those abandoned. 
Such conversions may be political, ethical, or 
spiritual. The regressive or psychopathological 
conversion occurs in neurotic, prepsychotic, 
psychotic, or even in presumably normal persons 
faced with major conflicts. Such conversions are 
highly charged, emotional experiences which take 
the form of a mystical change in religious affliation 
or a sudden enthusiasm within the framework of one's 
own group. Carl W. Christensen (1965:20) supplies a 
helpful summary of Salzman's two papers. 
4. See "Religious Conversion in Adolescence" by Carl W. 
Christensen (1965:17-28) for a presentation of the 
psychodynamics of religious conversion as it 
supposedly occurs in adolescence. Christensen 
describes six stages which take place in such 
conversions. 
76 
5. For a discussion of these studies and the arguments 
of some who disagree with the results of these 
studies, see "Issues in the Psychology of Religious 
Convers ion" by Scroggs and Douglas (1979: 259-60) or 
Gillespie (1979:120). 
6. For a discussion of research projects by Starbuck, 
Coe, Clark, and Kildahl which also study the 
personalities of converts, see "The Personalities 
of Sudden Religious Converts" by John P. Kildahl 
(1965:37-44). Another approach to the study of 
conversion considers the motivational factors that 
lead to conversion. For such an approach, see 
"Manifest Anxiety as a Contributing Factor in 
Religious Conversion" by Spellman et. ale 
(1979:249-52) . 
7. Barclay's (1964) Turning to God provides an 
excellent study of conversion in the book of Acts. 
8. Jones (1959:198) lists six steps involved in a 
surr~~der to Christ: review, repentance, surrender, 
receptivity, restitution, and life committal. 
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9. Alfred Krass (1979:148-55) summarizes what Jesus taught 
about conversion in the synoptic Gospels and then 
compares this summary to the conversions produced 
through the efforts of mainline Protestants, mainstream 
evangelicals and charismatics, and the radical 
evangelicals. He concludes that none of these is 
witnessing to all of what Christ taught about conversion. 
Each has something to say about the wholeness of 
conversion that the others need to hear. 
10. Gillespie (1988) describes seven major faith situations 
in the human life cycle: 
1. Borrowed faith--early childhood 
2. Reflected faith--middle childhood 
3. Personalized faith--early adolescence 
4. Established faith--later youth 
5. Reordered faith--young adulthood 
6. Reflective faith--middle adulthood 
7. Resolute faith--older adulthood 
11. James Fowler (1981) suggests the existence of six 
stages of faith development: intuitive-projective 
faith, mythic-literal faith, conjunctive faith, 
synthetic-conventional faith, individuative-
reflective faith, and universalizing faith. His 
system incorporates insights from Erik Erikson 
on psychosocial development, from Jean Piaget on 
cognitive development, and from Lawrence Kohlberg 
on moral development. 
12. Tippett (1977:210-20) also includes a period of 
incorporation, a point of consummation or 
confirmation, and a period of maturity in his 
conversion model. The period of incorporation 
usually begins with an event in which the church 
incorporates converts who have separated 
themselves from the old pagan context. In 
Christianity this most often takes the form of 
baptism (210-12). The point of consummation or 
confirmation occurs when people who have been 
incorporated into the fellowship of the church 
and have learned to use the means of grace and 
to study the Scriptures, now pass into a deeper 
experience of faith, a growing in grace or 
sanctification. Tippett insists that this 
point of consummation must be a precise work of the 
Holy Spirit or church members will attend services 
and utilize the means of grace, but fail to mature 
and to grow in grace (218-20). 
13. Johnson and Malony's (1982:71-72) revision of 
Tippett's conversion model contains the following 
stages defined in psychological terms: the period 
of growing awareness which ends with a point of 
realization, the period of consideration which 
climaxes in a point of encounter, and a period of 
incorporation. 
14. Charles Kraft (1979:335-37) offers a variation of 
Tippett's model which depicts the process of 
conversion as a multitude of decisions by persons 
interacting with God. Each decision contains a 
point of stimulus, a period of awareness, a point 
of realization, a period of consideration, a point 
of decision, a period of incorporation, and a point 
called "new-habit." 
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15. This point of commitment is the same as Alan Tippett's 
point of encounter and is also referred to as the 
point of conversion. 
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CHAPTER 3 
The Assumptions of Certain CCCU Leaders 
This chapter describes the assumptions held by certain 
CCCU leaders in strategy making positions for evangelism in 
North America concerning how persons become Christians in 
CCCU. Data were gathered for this purpose through historical 
analysis, questionnaires, and interviews. 
Historical Analysis 
Four denominational sources were investigated to 
determine the assumptions of certain CCCU leaders concerning 
how persons become Christians in CCCU. These included the 
CCCU Yearbook from 1909 to 1989, the Advocate from 1909 to 
1990, ~ Goodly Heritage, the history of CCCU, and various 
CCCU publications on evangelism in North America. This 
investigation revealed three methods of evangelism endorsed 
by CCCU leadership and two programs of evangelism designed 
by the General Evangelism Committee. The three methods 
include revivals, camp meetings, and the Sunday school. 
The two programs are entitled "REAP" and "Building His 
Church." 
Revivals, Camp Meetings, and the Sunday School 
Timithy L. Smith (1980:15) argues that evangelical 
Protestantism reached the height of its influence in 
America during the last half of the nineteenth century. 
During this period revivalism moved from the frontier to 
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the urban religious scene. Melvin E. Dieter (1973:1) adds 
that from the Great Awakening to the close of the nineteenth 
century revivalism was the dominant force in American 
Protestantism. During the 20 years at the close of that 
century the largest number of new church organizations 
which America ever produced in such a short time came into 
existence (1973:313). Thousands of persons left the 
established denominations and carried the active promotion 
of Wesleyan perfectionism with them (1973:313). Not many 
years later CCCU was organized in 1909. 
Revivals have played a vital role in the history of 
CCCU from its beginning. The ministers who founded CCCU 
all promoted revivals as a means of helping persons to 
become Christians. The first council meeting of CCCU in 
1909 elected five state evangelists for this purpose (Brown 
and Brevard 1980:108). Many CCCU churches started as the 
result of a revival meeting (Ferguson and McKibban 1911:2). 
The majority of CCCU churches still conduct revival 
services on an average of twice a year. From the beginning 
of CCCU, the Advocate has published announcements of 
revivals scheduled in various CCCU churches, as well as the 
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itineraries of the evangelists and song evangelists in CCCU. 
These revivals are held not only that Christians may 
experience spiritual renewal and entire sanctification, but 
that nonbelievers may become Christians.[1] Articles 
continually appear in the Advocate which describe the 
results of revivals in various CCCU churches. 
The following chart shows that the number of such 
articles dealing with revival has decreased over the past 
forty years. 
Time Period 
1951-60 
1961-70 
1971-80 
1981-89 
Articles per Year on Revival 
8.2 
3.5 
3.2 
3.9 
In 1915 W. H. Kemper (Apr. 1, 1915:2) wrote, "The 
revival closed at Ewington on the 15th. 19 were saved and 
sanctified. To God be all the glory-" In 1989 Pastor Floyd 
Suman reported as follows: 
Revival camel That week we witnessed a great 
outpouring of the Holy Spirit. Thirty or more 
people prayed to be saved and many prayed for 
God's Holy Spirit to fill them and use them. 
People who had been away from the Lord received 
His saving grace. (July 1989:11) 
CCCU leaders periodically write articles for the 
Advocate which focus on the need for revivals. In an 
article entitled "Revival at Any Cost", General 
Superintendent Robert Kline (July, 1987:2) wrote, "Local 
churches no longer need revivals, nor do dying people need 
healing. The first statement is as absurd as the last." 
The September, 1979 issue of the Advocate dealt entirely 
with the need for revival. It contained eight articles on 
this subject. CCCU leaders, past and present, have 
considered revivals to be a valuable tool in helping 
persons to become Christians in CCCU. 
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The practice of holding consecutive morning and evening 
services which began in the Great Awakening set the stage 
for the camp meeting as a new method of evangelism (Taylor 
1964:408). In June of 1800 James McGready began holding 
extended sacramental meetings in Cane Ridge, Kentucky 
(1964:409). These meetings lasted three to four days and 
consisted of preaching and partaking of the Lord's Supper. 
Because of a shortage of ordained ministers to perform the 
sacrament in local churches, people came from numerous 
denominations. Barton W. Stone, one of McGready's converts, 
organized the first planned camp meeting at Cane Ridge, 
Kentucky on August 6, 1801 (1964:411). By 1811 there were 
some 400 to 500 camp meetings in the United States (1964:417). 
In 1820 the Methodists had a total of 1,000 camp meetings and 
by 1825 the camp meeting was almost exclusively a Methodist 
institution (1964:418). Unfortunately, as decades passed 
the spiritual program of camp meetings was replaced by an 
emphasis upon intellectual studies. In the Chautaugua 
movement the camp meeting was revised to deal primarily 
with political, social, economic, and literary issues 
(1964:422). 
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In 1866 J. A. Wood conceived the idea of a camp meeting 
devoted specifically to the promotion of holiness (1964:423). 
This led to the organization of the National Camp-meeting 
for the Promotion of Christian Holiness. The first such 
camp meeting was held July 17-26, 1867 in Vineland, 
New Jersey (1964:424). In 1889 the National Holiness 
Association was organized. By this time there were some 
100 holiness camp meetings being held each year. By 1963 
there were about 158 camp meetings operating under the 
auspices of the National Holiness Association (1964:424). 
Like revivals, camp meetings have been a part of CCCU 
since its founding (Brown and Brevard 1980:159). In 1934 E. 
A. Keaton (June 21, 1934:13), moderator of CCCU, insisted 
that the Mount of Praise Camp was "the greatest event of the 
year" for the CCCU. Today CCCU still has the Mount of 
Praise Camp in Circleville, Ohio and seven district camps in 
six states. These camps exist to provide spiritual renewal 
for Christians, to lead them into the experience of entire 
sanctification, and to help persons to become Christians 
(Brown and Brevard 1980:172). Every summer since 1909 CCCU 
leaders have advertised these camps in the Advocate. The 
Advocate also frequently publishes articles by CCCU leaders 
which emphasize the need for these camps. Concerning the 
Mount of Praise Camp, Robert Kline wrote: 
The unsaved come to meet Him at the old altar 
in the tabernacle, as well as other places on 
the grounds. People will be changed because of 
what happens here. Twisted lives will be 
straightened. Broken homes will be put back 
together. Warped minds will be healed. The 
unsaved will come to meet Jesus. (Aug., 1987:2) 
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Each fall and winter the Advocate reports the results 
of the general and district camps, including accounts of how 
persons became Christians. In 1911 H. C. Leeth (Aug. 3, 
1911:2) wrote, "The fire at the general camp meeting is 
burning brighter and brighter, souls are being either saved, 
sanctified or healed at every service." In 1987 Dan Tipton 
a district superintendent, portrayed the Nipgen camp as 
follows: 
Personal spiritual renewal grew as an atmosphere 
of joy settled upon the saints service after 
service. The freedom of the services drew many 
unsaved persons toward God. How sweet to see some 
... restored to God! (Sept., 1987:3) 
The emphasis on camp meetings in the Advocate remained 
fairly consistent from 1951 to 1980, and then decreased from 
1981 to 1989. 
Time Period 
1951-60 
1961-70 
1971-80 
1981-89 
Articles ~ Year on Camp Meetings 
21.3 
24.9 
21.7 
14.1 
pespite some fluctuation, the fact remains that CCCU 
historically has valued camps as an effective means of 
helping persons to become Christians in CCCU. 
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A third method of evangelism endorsed by CCCU leaders 
involves the Sunday school, another important facet of CCCU 
since its inception (Brown and Brevard 1980:121). Each fall 
and spring the General Christian Education Board of CCCU 
presents a promotional program about six weeks long. This 
board prepares various themes and strategies to promote 
increased Sunday school attendance during these periods. 
CCCU leaders assume that if Sunday school attendance 
increases, more persons will become Christians (Wright 
1954:3). Each year since 1920 CCCU has held a Sunday school 
convention with sessions on starting and teaching Sunday 
school classes, increasing attendance, and helping persons 
to become Christians through the Sunday school.[2J During 
1951 to 1980 the number of Advocate articles per year 
reporting on the Sunday school remained fairly constant. 
However, the number dropped sharply during 1981-89. 
Time Period Articles ~ Year on Sunday School 
1951-60 8~2 
1961-70 9.6 
1971-80 9.3 
1981-89 3.0 
Interviews with Brown and Brevard 
After concluding that revivals, camps, and the Sunday 
school have historically been the methods used most often 
in CCCU to help persons to become Christians, I 
interviewed Dr. Kenneth Brown and Rev- P. Lewis Brevard, 
the coauthors of ~ Goodly Heritage, the history of CCCU. 
I did this to evaluate my conclusions. During these 
interviews I asked the following questions: 
1. During the early years of CCCU what were 
the most effective methods of helping persons 
to become Christians? 
2. What types of persons were most effective in 
helping persons to become Christians during 
those early years of CCCU? 
3. What role did lay persons play in helping 
persons to become Christians in CCCU? 
4. How have the answers to these questions 
changed in more recent years in CCCU? 
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Kenneth Brown currently serves as a United Methodist 
pastor in Hazelton, Pennsylvania. He attended a CCCU church 
as a young man and graduated from Circleville Bible College. 
Brown cited camp meetings, revivals, and religious education 
as the methods which CCCU most frequently used to help 
persons to become Christians. He then spoke of those 
persons who used these methods effectively. 
According to Brown, camp meetings became the most 
effective method of helping persons to become Christians in 
CCCU. This included the district camps, but especially the 
Mount of Praise camp. This camp attracted large crowds 
because it scheduled the most noted holiness evangelists in 
the United States. Brown attributed the success of the 
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Mount of Praise to the ministry of these well-known 
evangelists and "a quality of spiritual liberty in the 
services resulting from the blessing of God." The specific 
method used during the camp to help persons to become 
Christians consisted of evangelistic singing and then 
preaching, followed by a public invitation to repent and 
receive Christ as Savior and Lord. Thus, the individuals 
most effective in helping persons to become Christians 
through the Mount of Praise Camp were the song evangelists, 
the evangelists, and the Bible teachers. 
The second most effective method of helping persons to 
become Christians in CCCU according to Brown involved the 
revival. He believed that these revivals came about at 
least in part because of the spirit from the summer camps 
which persons took back to their local churches. In other 
instances, CCCU ministers started new churches in areas 
where revivals occurred following the camps. Brown asserted 
that those most effective in helping persons to become 
Christians during these revivals were the evangelists who 
did the preaching, and evangelistic pastors who exhorted 
people in the community to attend the services. 
The third method of helping persons to become 
Christians in CCCU selected by Brown involved religious 
education. In this category Brown placed the Sunday school 
and Circleville Bible College, because both had an 
evangelistic emphasis. The Sunday school in CCCU existed 
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not only to educate but also to convince persons to become 
Christians. On the other hand, CCCU founded Circleville 
Bible College in 1948 to train workers for the task of world 
evangelization. 
How did CCCU members participate in the job of 
evangelism? Brown explained that their job first called for 
supporting their church, their pastors, the camps, and the 
revivals. Their task also included outreach through 
witnessing to unsaved friends and family members. 
Brown argued that the camps, revivals, and religious 
education in CCCU maintained their effectiveness in bringing 
~ersons into the Christian faith at least through 1975. He 
has had only limited contact with CCCU since then. However, 
he stated, "I do not know how effective these methods are in 
bringing persons to Christ today, but I do not believe that 
any new methods have replaced them." He added that some 
CCCU churches learned to use the Sunday school, and the bus 
ministry, in particular to evangelize the unsaved, while 
others, especially in rural areas, did not. 
P. Lewis Brevard joined CCCU in 1947. He has worked 
with the Advocate, the CCCU periodical, for 32 years, and 
has served as its editor for 19 years. Brevard observed 
that the founders of CCCU had great compassion for lost 
people. These ministers served both as pastors and 
evangelists. Their method of bringing persons to Christ 
entailed preaching at tent meetings, camps, and most of 
all, revivals. Many persons became Christians through the 
Mount of Praise camp in particular. 
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Brevard then argued that the evangelistic success of 
CCCU in those early years did not result from the efforts of 
the clergy alone. Lay persons in CCCU became involved 
through attending cottage prayer meetings and inviting 
neighbors and friends to the revivals and camps. Most CCCU 
members then worked on farms, but they did not miss Sunday 
services, prayer meetings, or revivals. Perhaps their 
greatest contribution came in the form of boldness in 
inviting family, friends, and neighbors to church. They did 
not try to lead persons to a commitment to Christ as Savior 
and Lord, but worked hard to get them to attend church 
services. 
In 1947 when Rev. Brevard joined CCCU, revivals still 
served as the most effective method of helping persons to 
become Christians in CCCU. This method, passed on from the 
founding fathers, was still working. The crowds were still 
coming. People came under the convicting power of the Holy 
Spirit and responded to the public invitation to repent and 
to receive Christ. 
Brevard stated that changes took place in the 
1950's. CCCU churches began holding one revival a year 
instead of two. Churches shortened revivals from two weeks 
to one. Soon some people stopped faithfully attending the 
one week meetings. Brevard gave no reason for this change. 
Attendance at mid-week prayer meetings declined because of 
school activities and involvement in various social 
organizations. cccu members stopped visiting revivals in 
other churches. Persons outside the local church ceased 
attending revivals, especially non-Christians. Brevard 
stated that eceu still needs revivals to encourage 
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believers and to lead them into entire sanctification. 
However, revivals do not bring new people to personal faith 
in Christ as they once did. He argued that CCCD has not yet 
found a method to replace the revival as a primary means of 
helping persons to become Christians. He closed by saying, 
"We need more concern for those outside the church." 
REAP and Building His Church 
The General Evangelism Committee operates under the 
General Church Extension Board of CCCD. The acronym REAP 
represented a four year program of evangelism designed by 
this committee to "Reach Every Available Person" for Christ 
during 1976-1980. This program, based upon Psalm 126:5-6, 
called for a seven percent annual increase in every 
department of ceeD (eCCD 1976:2).[3] REAP challenged eccu 
members to help persons to become Christians through visitation 
evangelism, mass evangelism, and small group evangelism 
(1976:11). It asked pastors to teach all their members a 
soul winning plan from The Soul Winner's Guide (1976) 
published by ceCD. REAP urged eCCD members to join a prayer 
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cell in their church and to spend one evening weekly in 
visiting homes and sharing the soul winning plan which they 
had learned (1976:11). REAP also called for two revivals 
to be conducted in each local church annually. In addition 
to attending evening services, REAP urged CCCU members to take 
part in soul winning classes and home visitation during the 
day (1976:11). Finally, REAP provided for small group 
evangelism through the development of home Bible study groups. 
Thus, the General Evangelism Committee which designed REAP 
assumed that in CCCU persons would become Christians through 
personal evangelism practiced during home visitation, through 
attending revival services, and through participating in home 
Bible studies. 
Phase two of the REAP program continued to challenge 
all CCCU departments to seek a seven percent annual increase 
during the period between 1983 and 1986 (CCCU 1983:1). REAP 
II provided additional literature for evangelism such as the 
booklet Bible Study for Busy People written for home Bible 
studies. It urged CCCU churches to continue the visitation 
evangelism, the revivals, and the home Bible studies 
endorsed in the original REAP program. An additional 
feature of REAP II involved the PIER prayer groups. This 
acronym challenged CCCU members to "Pray In Evangelism And 
Revival." These groups focused on the creation of a 
Christian character that would result in a sincere desire to 
reach every available person for Christ (1983:2). 
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In 1988 CCCU adopted a mUltiyear evangelism program 
entitled Building His Church (BHC) , based on Matthew 16:18 
(CCCU 1988:2). This program replaced REAP and REAP II. One 
of the six objectives of BHC involves building evangelism 
ministries (1988:5). BHC acknowledges the existence of a 
variety of strategies for evangelism and the fact that what 
works in one church may not work in another. BHC urges each 
local church to find the strategy that works in its local 
setting. To aid in this process BHC includes general and 
regional conferences and local workshops to equip both clergy 
and laity for evangelism (1988:9-10). An important part 
of BHC involves the Church Builder's Fellowship, advertised 
in the first issue of The Church Builder (Nov-, 1988:1). 
To join this fellowship CCCU members must sign a covenant in 
which they agree to do the following on a weekly basis: 
1. Pray for the growth of your local church. 
2. Minister to at least one of your family members. 
3. Share a verbal witness with at least one unsaved 
person. 
4. Seek to encourage at least one other Christian. 
5. Use your spiritual gift in some way for Building 
His Church. (1988:1) 
This covenant assumes four things about how persons 
become Christians in CCCU. First, it assumes that without 
prayer BRC will involve only a mechanical, human effort to 
help persons to become Christians. It acknowledges that 
without Divine blessing, BRC will fail. It next assumes 
that persons become Christians through the witness of family 
members. Then it implies that persons become Christians 
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through the personal witness of a Christian who shares with 
a non-Christian. Finally, it assumes that persons become 
Christians when believers in a church identify and use their 
spiritual gifts in the ministry of their local church. 
It appears that REAP and REAP II motivated churches to 
set goals for evangelism and provided literature for 
outreach and discipleship. These four year programs 
endorsed visitation evangelism, revivals, and home Bible 
studies as strategies for evangelism. In contrast, Building 
His Church does not endorse any particular strategies for 
evangelism. It focuses more on equipping persons for 
evangelism, urging persons to identify and use their 
spiritual gifts, and on witnessing to non-Christians 
through social networks. This seems to be a change in 
focus concer~ing evangelism and CCCU leaders are optimistic 
about the spiritual harvest it will produce. 
Questionnaire Data 
This section describes the responses of the ten members 
of the General Church Extension Board of CCCU to the 
questionnaire based on their assumptions of how the majority 
of CCCU members would respond. The data relate to the 
preconversion period and the point of conversion. [4] 
The tables used in this chapter report frequency 
distributions, means, ranges, and standard deviations. The 
letter "n" refers to the number of persons who responded to 
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a particular item. The mean is simply the average response 
to each item. A range reports the highest and lowest 
responses to an item. Finally, standard deviation is the 
most common measure of variability. It is based on the mean 
as the point of reference and takes into account the size of 
each response (Ary, Jacobs, and Razavieh 1979:106-08). 
The Preconversion Period 
First, the questionnnaire asked board members to 
use the following scale to indicate the level of agreement 
or disagreement they believed CCCU members would have with 
four statements related to the preconversion period: 
1 - Strongly disagree 
2 - Disagree 
3 - Agree 
4 - Strongly agree 
Table 1 
Agreement or Disagreement with Statements 
Regarding the Preconversion Period 
Statements n Mean 
There was a period of time during which 
I became increasingly aware of the 
existence of God and the basic teachings 
of the gospel. 10 3.60 
There was a period of time during which 
I became increasingly positive in 
attitude toward God and the basic 
teachings of the gospel. 9 3.78 
There was a point in time when I realized a 
personal need to be saved and become a 
Christian. 10 3.70 
There was a period of time during which I 
considered whether or not to be saved and 
to become a Christian. 10 3.40 
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Range 
3-4 
3-4 
3-4 
1-4 
Generally the board members believed that CCCU members 
would agree with each of the statements concerning the three 
periods and the point in the preconversion period. All the 
responses except one indicated either agreement or strong 
agreement with the statements. The one exception was one 
response of strong disagreement with the fourth statement 
concerning a period of decision making. 
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The questionnaire then addressed the relative 
importance which CCCU members would attach to the spiritual 
help they received from selected individuals before they 
became Christians. For this purpose a scale of 0 to 8 was 
used, with 0 representing the least importance and 8 the 
greatest importance. 
Table 2 
Mean Importance of Preconversion Helpers 
in Descending Order of Importance 
Standard 
Type of Person n Mean Deviation 
Relative 9 6.67 1.94 
Pastor 10 5.90 1. 29 
Sunday school teacher 10 4.90 2.13 
Revival speaker 9 4.89 1. 69 
Friend or neighbor 9 4.67 2.55 
Adult or youth camp speaker 9 4.11 2.15 
According to the board, CCCU members would list family 
members as highest in importance as a source of spiritual 
help to them before they became Christians. Pastors would 
finish second. In contrast, they believed that speakers at 
adult or youth camps would be ranked as least important. [5] 
The board said the other three types of persons would be 
rated as moderately important. 
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This persuasion that CCCU members would rank relatives 
as the most important source of spiritual help during the 
preconversion period may explain the shift to more of a 
relational approach to evangelism in the Building His Church 
program. 
Next, the questionnaire dealt with the relative 
helpfulness of methods through which CCCU members made 
contact with those who most helped them during the 
preconversion period. 
Table 3 
Mean Importance of Methods of Contacting Preconversion 
Helpers in Descending Order of Importance 
Standard 
T~]:~e of Method n Mean Deviation 
Family contact 10 6.10 2.69 
Regular church service 10 5.80 1. 75 
Revival service 9 5.22 1.92 
Pastoral visitation 9 4.44 1. 67 
Adult or youth camp service 8 4.38 2.07 
Sunday school class 9 4.11 2.09 
Home visitation by church members 8 3.88 2.42 
Work, school, or neighborhood 
contact 9 3.22 1. 79 
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According to the board, CCCU members would rate only 
family contacts and regular church services as very important 
methods of making contact with sources of spiritual help 
during the preconversion period. All other methods would 
receive lesser degrees of importance. Thus, the board 
agreed that CCCU members would see listening to family and 
attending church as the best methods of contacting those 
who will give spiritual help before persons become 
Christians. However, persons whose families are not 
Christians and who do not attend church would not contact 
spiritual helpers through these methods. 
Board members were then asked what CCCU members would 
say about written materials and other communication media 
that may have helped them to become Christians. 
Table 4 
Mean Importance of Written Materials and Other Media 
in Descending Order of Importance 
Standard 
TYEe of Material n Mean Deviation 
The Bible 10 5.20 1. 62 
Christian book or magazine 9 1. 33 1.00 
Gospel tract 9 .89 1.05 
Christian radio or TV Erogram 9 .78 .97 
99 
The board pointed to the Bible as the only important 
written material or media which CCCU members would rank as 
important. However, they would not rate even the Bible as 
very important. Its mean was only 5.2. All other sources 
received very low levels of importance. Apparently this 
board is convinced that neither Christian literature, 
Christian radio, nor Christian TV are important methods of 
evangelism to CCCU members. This may partially explain the 
lack of CCCU involvement in these areas, except for the 
denominational periodical which is directed to Christians. 
In summary, the General Church Extension Board 
indicated that CCCU members would see family members and 
pastors as the major sources of spiritual help to CCCU 
members before they become Christians. Furthermore, they 
would judge family contacts, regular church services, and 
revivals as the most important means of contacting 
preconversion helpers. However, other than the Bible, CCCU 
members would not consider written materials and other 
media as important in helping them to become Christians. 
These results seem to suggest that most preconversion help 
is administered either through family networks or through 
pastoral ministry to those who attend regular church 
services or revivals. 
The Point of Conversion 
First, the questionnaire addressed the subject of the 
level of agreement or disagreement which CCCU members would 
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register concerning the following statement: "There was a 
point in time when I was saved and became a Christian." 
Again, the following scale was used. 
1 - Strongly disagree 
2 - Disagree 
3 - Agree 
4 - Strongly agree 
All ten board members responded that CCCU members would 
either agree or strongly agree with the statement. The mean 
level of agreement with the statement was 3.70 and the 
responses ranged from 3 to 4. 
The next question presented to the board by the 
questionnaire concerned where most CCCU members would say 
they became Christians. The ten members responded as 
follows: 
Table 5 
Location of Conversion Experiences in Descending 
Order of Importance 
Location n 
1. In own church 6 
2. In own home 2 
3. At a church camp for adults or youth 2 
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Thus, the majority of the board believed that most CCCU 
members would say their conversion took place in their 
home church. 
The questionnaire next dealt with the type of person 
who gave CCCU members the most help at the time they became 
Christians. Board members again answered as they thought 
most CCCU members would. To do so they used a scale of 
o to 8 to rate the importance of various types of persons. 
Table 6 
Mean Importance of Helpers at the Point of Conversion 
in Descending Order of Importance 
Standard 
TYEe of Person n Mean Deviation 
Pastor 10 6.70 1.06 
Relative 9 4.89 2.85 
Revival speaker 9 4.78 1.86 
Adult or youth camp speaker 8 4.00 2.07 
Friend or neighbor 9 3.22 2.22 
Sunday school teacher 9 3.11 2.42 
Board members believed that CCCU members would rate 
pastors as the major source of help to CCCU members at the 
time they became Christians. All other categories of 
persons received a moderate or a low rating with Sunday 
school teacher being rated lowest in importance. 
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The final question to the board from the questionnaire 
related to the relative importance of various methods 
through which CCCU members made contact with the persons who 
most helped them at the time they became Christians. 
As with all the previous questions, board members were 
instructed to answer as they thought most CCCU members 
would. 
Table 7 
Mean Importance of Methods of Contacting 
Point of Conversion in Descending Order 
Type of Method n 
Regular church service 9 
Family contact 10 
Revival service 8 
Adult or youth camp service 7 
Pastoral visitation 8 
Home visitation by church member 8 
Sunday school class 9 
Work, school, or neighborhood 
contact 9 
Helpers at the 
of Importance 
Standard 
Mean Deviation 
6.11 1. 76 
5.10 2.81 
5.00 1. 69 
4.14 1. 57 
3.75 2.55 
3.75 2.25 
3.67 2.65 
2.78 2.05 
The board chose the regular church service as the only 
method that CCCU members would specify as very important in 
making contact with persons helpful at the time they became 
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Christians. Board members believed that CCCU members would 
rate family contact as moderately helpful. The board also 
evaluated the next four methods as moderately helpful, but 
in each case two or three board members failed to respond. 
They may not have deemed these methods important enough for 
a response. Contacts made at work, school, or in the 
neighborhood received by far the lowest ratings. 
Interview Data 
Two types of data were gathered by interviewing the 
ten members of the General Church Extension Board of CCCU. 
First, board members were given seven questions to answer 
as they thought the majority of CCCU members would. These 
questions dealt with how long ago persons became Christians, 
family background, the preconversion period, and the point 
of conversion. Second, the board was asked to share any 
thoughts they wished about how they think people become 
Christians in CCCU. 
How Long Ago Persons Became Christians and Family Background 
Here board members were asked to estimate how long the 
average CCCU member had been a Christian. The responses 
ranged from a high of 20 years to a low of eight, with a 
mean of 15.1 years. 
Next, I asked the board to approximate the percentage 
of CCCU members who were raised in Christian homes. Their 
responses fell between 25 and 75 percent, and the average 
was 54.1 percent. If this is true, then the majority of the 
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membership growth in CCCU is the result of what Donald 
McGavran (1980:98) calls biological growth. Such growth 
comes from the conversion of those born into Christian 
families. Board members were also asked what percent of 
CCCU members attended church prior to the age of 15 years. 
Here their answers ranged between 60 and 90 percent with a 
mean of 76.3 percent. This suggests that the vast majority 
of those reached for Christ by CCCU are churched and raises 
the question of how much is being done to reach the unchurched. 
The Preconversion Period 
At this point board members were asked to list in order 
of their importance the things that spiritually influenced 
CCCU members most before they became Christians. Again they 
were instructed to answer as most CCCU members would. The 
vast majority believed that friends and relatives provided 
the most spiritual help to CCCU members before they became 
Christians. Only a few indicated that pastors provided the 
greatest amount of help. On the questionnaire, the board 
ranked pastors as second in importance behind relatives and 
listed friends as only moderately important. Why this 
discrepancy between their verbal and written response? All 
ten members of this board are either pastors or former 
pastors. Perhaps they tended to be more modest about their 
importance during the interviews. Board members referred to 
adult and youth camp speakers briefly in the interviews. 
Even then, they ascribed to them a low degree of importance 
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as a spiritual influence during the preconversion period. 
Two board members spoke strongly concerning how CCCU 
members perceive the importance of Christian friends. One 
declared, "Without question the greatest witness comes 
through the example of Christian friends, particularly those 
from a person's home church." Another agreed saying, "The 
greatest influence is what they see in the godly saints in 
the church." 
One member insisted that CCCU members would declare, 
"Nothing can compare with the godly walk of one who lives in 
your own home." Another disagreed saying that CCCU members 
believed that the influence of family members is not nearly 
as great as that of personal friends and preachers. 
During the interviews, board members declared that in 
the minds of CCCU members, family contact is the most 
effective method of contacting persons who give spiritual 
help during the preconversion period. A few mentioned the 
Sunday school class as a means of making such contacts, but 
they did not rank it as high as family contact. One board 
member insisted that CCCU members would rate the Sunday 
school as the most effective method because "the atmosphere 
is more relaxed than the worship service and thus persons 
have no fear of being pressured into making a commitment 
to Christ." Another board member argued that in the minds 
of CCCU members the best method of making such contacts 
involves a combination of " making contact with a pastor 
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outside the church, then attending worship services with 
good music and good preaching, which in turn leads to 
closer contact with the pastor." In the interviews, board 
members spent much more time talking about the people who 
influenced CCCU members during the preconversion period 
than methods that were used to contact these helpers. 
No board member spoke of written materials, Christian 
radio, or Christian television in their discussion of things 
that helped CCCU members to become Christians. Not even the 
Bible was mentioned. 
The Point of Conversion 
.- " . 
In the process of interviewing the General Church 
Extension Board, two questions were presented concerning the 
point of conversion. Where did most CCCU members experience 
their conversion and what persons most helped them at that 
time? Again board members were instructed to respond as 
they thought most CCCU members would. 
Eight board members indicated that most CCCU members 
would say they became Christians by responding to a public 
invitation during a service in their local church. Only one 
member believed that most CCCU members would respond that 
the majority of decisions to become Christians take place in 
one's home during a private conversation. Another member 
argued that the majority of CCCU members would say that most 
persons over 35 become Christians in their local church, 
while most of those under 35 become Christians during a 
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youth camp. These responses varied only a little from those 
to the questionnaires. 
Through the interviews, most board members indicated 
that CCCU members would point to pastors as the most 
important source of spiritual help at the time they became 
Christians. The majority then selected either revival 
speakers or friends as second in importance. Only a few 
believed that CCCU members would identify family members as 
important helpers at the time they became Christians. In 
contrast, family members were ranked as second in importance 
on the questionnaires. 
Several board members thought that most CCCU members 
became Christians during a worship service in their home 
church. Thus, most CCCU members would point to these 
services as their means of contacting those who helped them 
at the point of conversion. Other board members indicated 
that most CCCU members became Christians during a revival 
service, and would thus identify revival services as their 
means of contacting their helpers. Other methods briefly 
mentioned during the interviews included family contacts and 
camp meeting services. All these methods point to either a 
church service or a Christian family as means of contacting 
helpers at the point of conversion. Again this raises the 
question of how unchurched people with no Christian relatives 
make such contacts. 
Board Member Opinions Concerning How Persons Become 
Christians in CCCU 
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Several times during the interviews I sensed that board 
members were expressing their own views instead of their 
perception of how most CCCU members would respond. When 
this occurred, I reminded board members that at the end of 
the interview they would have an opportunity to give their 
own opinions, but during the rest of the interview I needed 
their perception of how the majority of CCCU members would 
answer. This section records the opinions of board members 
given at the end of the interviews. 
Board Member Opinions Concerning the Preconversion Period. 
The Board disagreed concerning the greatest influences during 
this period according to CCCU members, but they agreed that 
this is a time during which Christians must find ways to 
develop relationships with non-Christians. One member 
expressed concern that potential converts turn away from 
the gospel during this period when Christians speak of 
standards of conduct which they must obey, instead of the 
need of a Savior. He did not give details concerning what 
standards he meant. 
Board Member Opinions Concerning the Point of Conversion. 
One member argued "There's no question that the altar call 
is our favorite method of getting people saved in CCCU." 
Another lamented, "I wish that people were getting saved 
through personal contact with our members, but they aren't. 
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It should happen, but it isn't." A third member insisted 
that the best means of making such contacts is love 
demonstrated by Christians. He then added, "Our concern for 
the unsaved must be shown through church ministries that 
tell people that we care." Another board member commented, 
"Whether it comes from a pastor or an evangelist the key 
factor in getting people saved is the Word of God." A fifth 
member emphasized the work of the Holy Spirit saying, "The 
most important thing in helping people to Christ is the 
convicting power of the Holy Spirit through preaching, 
singing, or through personal witnessing." 
Other questions addressed to the board during the 
interviews included the following. Members were asked how 
long the average CCCU member had been a Christian. The mean 
response was 15.1 years. They were then asked what percent 
of CCCU members were raised in Christian homes. Here the 
mean came to 54.1 percent. Finally, board members were 
asked what percent of CCCU members attended church prior to 
the age of 15 years. The mean response was 76.3 percent. 
Other Views Concerning Evangelism in CCCU. One issue 
raised by a couple of members concerned the need for genuine 
love and compassion for the unsaved by Christians. When 
persons feel loved by those in the church, they become more 
~eceptive to the gospel. One member expressed that 
Christians show such love and compassion best by meeting 
the needs of people in the community. His strategy involved 
the development of friendships with those he helped. He 
then made contact with their extended family. He added, 
"Before discovering this approach to evangelism, I found 
visitation evangelism to be an unfruitful drudgery. Now 
evangelism is fun." 
Another concern expressed by a few members involved 
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the danger of gaining decisions from those who do not really 
want to become Christians. One member feared that some 
persons respond to the invitation to become a Christian to 
escape pressure being applied to them. A second member 
desired to see more people "pray through to a definite 
experience of salvation" rather than being talked into a 
profession of faith. He objected to the strategy of making 
a presentation of the gospel to persons in their homes 
followed by a short prayer and a quick profession. Three 
members warned that the best human efforts without the work 
of the Holy Spirit will not produce genuine disciples. 
Another member argued that discipleship classes provide an 
effective means of evangelizing nominal Christians who think 
they are saved, but are not. 
Two members stressed the importance of prayer as a 
means of helping persons to become Christians. God works 
in the lives of non-Christians in response to the prayers 
of Christians who carry a burden for lost people. 
Two other members spoke of how God used the ministry of 
music to prepare people to make a personal commitment to 
Christ. 
111 
In contrast to views already expressed, one board 
member warned against presentations of the gospel which make 
it sound too hard to become a Christian . He declared that 
such approaches emphasize what persons will no longer be 
able to do if they become Christians. 
Two final concerns expressed included the need to 
evangelize more through the social networks of people in 
CCCU and the need for CCCU churches to set goals in terms 
of gaining new members by profession of faith in Christ. 
Summary 
A review of various CCCU publications shows that 
historically revivals, camp meetings, and the Sunday school 
have been the major methods of helping persons to become 
Christians in CCCU. The two denominational programs of 
evangelism instituted since 1976 endorsed several methods. 
REAP stressed the need for visitation evangelism, revivals, 
and home Bible studies. Building His Church emphasized the 
need for witnessing through social networks. The research of 
Win and Charles Arn (1982:43) would certainly support this 
latter strategy. The CCCU leaders who designed these 
programs apparently believe that these methods best 
represent how person become Christians in CCCU. 
112 
The questionnaires reveal the following assumptions of 
certain CCCU leaders concerning how people become Christians 
in CCCU. 
1. During the preconversion period, family members 
rank highest in importance as spiritual helpers, 
while pastors come second. 
2. During the preconversion period, family contact, 
regular church services, and revival services 
are the most important methods of contacting 
preconversion helpers. 
3. Of various types of written material and other 
media, only the Bible ranks as important in helping 
CCCU members to become Christians. 
4. Most CCCU members become Christians in their own 
church. 
5. Pastors supply the most spiritual help at the point 
of conversion. 
6. Regular church services provide the most important 
means of contacting helpers at the point of 
conversion. 
The questionnaires also show that certain CCCU leaders 
register a high level of agreement with the five statements 
in my model concerning how persons become Christians in 
CCCU. 
The results of the interviews for the most part matched 
those of the questionnaires, except that in the interviews 
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family members and friends were identified as the most 
important helpers during the preconversion period, instead 
of family and pastors. 
Now that the assumptions of certain CCCU leaders have 
been examined, it is time to describe the perceptions of 
selected CCCU members concerning how persons become 
Christians in CCCU. 
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CHAPTER 3 NOTES 
1. The Manual of the CCCU (1985:3) defines entire 
sanctification-as a second, definite work of grace, 
subsequent to regeneration whereby the child of God 
is cleansed from original sin and is filled with 
the Holy Spirit. 
2. See the following issues of the Advocate for the 
list of topics covered during two of these 
conventions: June 26, 1930 (1) and Sept., 1989 (15). 
3. Initially REAP asked all CCCU departments to work 
for a 19 percent increase per year. At the end of 
the first year this goal was deemed unrealistic, 
and was lowered to a seven percent annual increase. 
4. No correlations appear in this chapter because 
normally a group of ten is considered too small 
for correlation studies. 
5. In this study the terms "camp speaker" and "camp 
meeting speaker" are used to refer to the same 
type of person. There is no distinction between 
them in CCCU. 
CHAPTER 4 
The Perceptions of Selected CCCU Members 
This chapter describes the perceptions of selected 
CCCU members concerning how they became Christians. Data 
were collected through historical analysis, participant 
observation, questionnaires, and interviews. 
Historical Analysis 
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Two denominational documents were consulted for 
testimonies of CCCU members concerning how they became 
Christians and for s~atistics concerning CCCU members gained 
by profession of faith. The first was the CCCU Yearbook 
which contains annual statistical reports for each local 
church and minister in the denomination. The other was the 
Advocate which is the official periodical of CCCU. 
The CCCU Yearbook 
The founders of CCCU placed great emphasis upon 
evangelism and growth. Between its beginning in 1909 and 
1925, the number of CCCU churches grew from 22 to 60, 
membership increased from 672 to 2,100, Sunday school 
enrollment jumped from 215 to 2,012, and the number of 
conversions annually leaped from 267 to 2,366 (Brown and 
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Brevard 1980 : 109 - 11). The cat egor y o f annu a l conve rs ions 
was la t er replaced by the number of member s gained annually 
by profession o f fa ith. 
Be t ween 1964 , when I joined eeeu , and 1989, the 
denomination grew in some categories and declined in others. 
(See chart in Appendix D on pages 248-51.) The number of 
churches increased from 213 in 1964 to a high of 259 in 1970. 
From 1970 to 1989 the number of churches remained fairly 
constant, ranging from the 1970 high of 259 to a low of 244 
in 1982 , and ending with 246 in 1989. Adult membership grew 
from 6 , 982 in 1964 to a high of 11 , 861 in 1984. The 1989 total 
of 9,427 members is the lowest since the 1975 figure of 9 , 293. 
Sunday school attendance increased from 15,830 in 1964 to a 
high of 19,725 in 1976. The 1989 figure of 13,126 is the 
lowest in the last 25 years. Most important of all, members 
gained by profession of faith grew from 650 in 1964 to a 
high of 1 , 132 in 1975. Again, the 1989 total of 525 is the 
lowest in the last 25 years. Why have adult membership, 
Sunday school attendance, and members gained by profession 
of faith continued to decline since 1975 and 1976? 
Some of the variation in these denominational totals 
results from the fluctuation in the number of churches that 
file reports annually. To compensate for this, comparisons 
are best made on a per reporting church basis. Three 
comparisons of 1964 and 1989 are revealing in this regard. 
First, the number of members gained by profession of faith 
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per reporting church increased from 3.5 in 1964 to a high of 
5.0 in 1975. The 1989 figure of 2.6 is the lowest during 
the past 25 years. Second, the number of reporting churches 
with no members gained by profession of faith rose from 66 
in 1964 to a high of 109 in 1984. The 1989 total was 82. 
Third, the percentage of reporting churches with no members 
gained by profession of faith increased from 35.1 in 1964 to 
a high of 46.8 in 1984. The 1989 figure was 40.6. Each of 
these figures suggests a decreasing effectiveness in helping 
persons to become Christians in CCCU. 
The chart in Appendix E shows the number of members 
gained by profession of faith per thousand members (see pages 
252-55). This total rose from 93.1 in 1964 to a high of 121.8 
in 1976. The 1989 figure of 55.9 again is the lowest in the 
past 25 years. Appendices F, G, and H provide graphs of 
CCCU membership and members gained by profession of faith 
from 1964 to 1989 (see pages 256-58). 
The charts and graphs compiled from the 1964 to 1989 
CCCU Yearbooks paint a very discouraging picture. What 
happened during this period which caused such a large decrease 
in the number of people becoming Christians in CCCU? How 
could such a rapid decline occur in about 15 years? What can 
be done to reverse this trend? These questions are much too 
important in terms of eternal values to go unanswered. 
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The Advocate 
Originally known as The Church of Christ Advocate for 
Primitive Christian Union, this periodical began as "a 
weekly holiness journal" in 1907. Rev. J. H. McKibban, the 
first editor, was one of the founding fathers of CCCU which 
began on October 27, 1909. The Church of Christ Advocate 
thus became the offical periodical of CCCU. Each issue had 
a column entitled "Testimonies" until the early 1960's. In 
these columns I found repeated expressions of compassion for 
non-Christians and prayer requests for their salvation. In 
1921 Bessie Stuthard wrote: "Let us pray more, get burdened 
for the lost, plead and pray in Jesus' dear name for the 
lost ones, which are many. Pray for my home that we may 
have the peace we had when our whole house was serving the 
Lord" (June 23, 1921:2). In 1950 Pina Slone said: "I want 
to get closer to God each day I live and carry a burden for 
the lost souls who are dying without God. If we do not do 
our best to help win souls for God, I am afraid many are 
going to be left behind" (March 23, 1950:14). 
By surveying the Advocate from 1909 to 1990 and reading 
hundreds of testimonies I located 63 accounts of how persons 
became Christians in CCCU. Appendix I contains a table 
describing where these persons became Christians (see page 
259). 
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Of those who responded concerning where they became 
Christians 61.4 percent did so at church, 14.0 percent at 
home , and 8.8 percent at a camp meeting. Of the 35 persons 
who became Christians in a local church 16, or 46.7 percent 
did so during a revival. This data would suggest that the 
vast majority of persons who became Christians in CCCU in 
the past did so by responding to a public invitation during 
a regular church service, a revival service, or a camp 
meeting service. 
Next the type of persons who most helped these 63 
persons to become Christians were identified (see Appendix 
J on page 260). It was not possible to separate these into 
helpers before and at the point of conversion from the 
information given in the testimonies. A combined 60 percent 
of those who identified the person who most helped them to 
become Christians pointed to an evangelist or a pastor. 
This data gathered from the Advocate imply that in the 
past the task of helping persons to become Christians in 
CCCU belonged primarily to pastors and evangelists. 
Participant Observation 
During the 26 years I have been a member of CCCU, I 
have attended services in six CCCU campmeetings and in 144 
of the 246 churches now in CCCU. During the fall and winter 
of 1988, I visited a purposeful sample of ten CCCU churches. 
The first five consisted of the churches which gained the 
most members by profession of faith during the 1986-87 
church year. The second five were randomly selected from 
the 102 CCCU churches that did not gain a member by 
profession of faith during 1986-87. 
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I called each pastor late on the Saturday evening prior 
to my visit. This was done so they would not think I was 
coming to represent Circleville Bible College in the service. 
For 13 years I visited CCCU churches for the college. 
During these ten visits, I attended an adult Sunday 
school class and the morning worship service. I took notes 
on the following nine subjects: location, building and 
parking, the pastor, how I was greeted, the Sunday school, 
the worship service, the preaching, the age groups in the 
congregation, and the outreach programs mentioned. 
In this section the five churches that gained the most 
new members by profession of faith will be referred to as 
group A. The five which gained no new members will be 
called group B. 
Location 
Of the churches in group A two are in central Ohio, 
two in southern Ohio, and one in upper Michigan. Two are 
located in major cities, two in small towns, and one is a 
rural church. Group B has three churches in southern Ohio, 
one in northern Ohio, and one in New York. One is in 
a large city, two are in small towns, and two are rural 
churches. Thus, the locations of the churches in these two 
groups are very similar. 
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Buildings, Parking, and Signs 
I found all ten church buildings to be attractive and 
nine of the ten were very clean. One church in group A 
needed additional cleaning. Each provided adequate facilities 
for their attendance. Of the ten churches, only one in group 
B lacked adequate parking facilities. Thus, these churches do 
not significantly vary in these first two categories. 
In group A two churches have large, attractive signs 
which can be seen coming from either direction. One has a 
sign that is much too small to be read from the street, and 
the other two have signs which can only be read from 
directly in front of the building. In group B one church 
has an adequate sign, while two others have very small 
signs, and two have none at all. Although group A does 
better than group B in this regard, both groups lack the 
kinds of signs which will clearly identify them to potential 
visitors. One church in group A and two in group B were 
very difficult to find even though I had directions. 
Another area of need involved signs inside the building 
which point to restrooms, the nursery, the sanctuary, and 
the Sunday school rooms. Visitors to a church need such 
direction and are often frustrated when it is not provided. 
Only one church in group A has such signs, while no church 
in group B has them. Both groups need to make major 
improvements in this area. 
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Adult Membership 
Group A has churches of 50, 53, 56, 140, and 297 adult 
members, while group B has memberships of 29, 30, 34, 57, 
and 150. The churches in group A are generally larger than 
those in group B. 
Staff 
Four of the five churches in group A have full-time 
pastors. The other has a bivocationa1 pastor. In contrast, 
only two churches in group B have full-time pastors, while 
the remaining three have bivocationa1 pastors. One church 
in group A has an unsalaried associate pastor, and another 
has three such associates. One church in group A has a 
full-time secretary, and another has a part-time secretary. 
No church in group B has either an associate or a secretary. 
Thus, the churches in group A, because they generally are 
larger, are also better staffed. 
Gr.eet ing ~ People 
Churches that expect visitors often have members 
assigned to greet people at the main entrance. Three 
churches in group A have such greeters, while the pastor 
performs this function in the other two. No church in group 
B had greeters of any kind on the morning of my visit. In 
eight of the ten churches visited I experienced the people 
as warm and friendly. In only two did I experience the 
people as somewhat distant and lacking in friendliness. 
Both of these churches are in group B. It appears that the 
churches in group A do a good job of greeting visitors, 
while those in group B apparently do not understand its 
importance. 
Sunday School 
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I attended an adult Sunday school class in each of the 
ten churches visited. Three of the classes in group A have 
good teaching with a significant amount of participation by 
class members. Two of the classes in group A have average 
teaching with only a small amount of class participation. 
One group A church serves a light breakfast which about half 
the adults in Sunday school attended. I experienced the 
teaching in all five group B churches as inferior. In three 
of them, the teacher read the Sunday school quarterly to the 
class and gained almost no participation from class members. 
The other two teachers in group B lectured to their classes, 
making some use of the quarterly, but obtaining very little 
participation from the class. Two group B churches have a 
long opening exercise before persons go to their classes. 
In two others, at least half of the adults and children left 
after Sunday school and did not attend the morning worship 
service. In summary, the teachers in group A appeared to 
to do a better job of teaching and achieved a much higher 
level of class participation than those in group B. 
Sunday Morning Worship Service 
The worship style of these churches ranges from very 
informal to very structured, but I enjoyed the service in 
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all ten. Only one church in group A has an informal type 
of worship. Three churches in group A have many verbal 
prayer requests from the congregation. The other two have 
them read by the worship leader. Only two included prayer 
requests for spiritual needs. All other requests were for 
physical needs. I experienced the vocal and instrumental 
music as adequate in four churches in group A. The music 
in the other was excellent. Only one church in group A 
distributed visitor cards. The others did not recognize 
visitors. One church began the worship service by stating 
their desire to bring non-Christians to personal faith in 
Christ and into the fellowship of the church. 
Four of the churches in group B have a very informal 
style of worship. The services were orderly, but rather 
spontaneous. Only one group B church has a more structured 
type of worship. All five churches in group B have verbal 
requests before their prayer time. However, only one church 
had requests for the spiritual needs of non-Christians. All 
other requests were for physical needs. I experienced the 
vocal music in all five group B churches as adequate. However, 
one church had no one to play their piano or organ. Visitor 
cards were not used in any of the group B churches. 
In summary, the worship style was more informal in 
group B than group A, and the quality of music in group A 
was superior to that in group B. All ten churches have many 
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prayer requests as part of their worship, but very few are 
for the spiritual needs of non-Christians. 
Preaching 
I experienced the preaching as excellent in two of the 
group A churches and good in the other three. Two of the 
sermons were 15 minutes or less in length, while the other 
three averaged about 30 minutes. All five sermons were 
directed to Christians. There was a response to the public 
invitation in three of the five group A churches. In one 
church a woman returned to personal faith in Christ. In 
another a young couple indicated that they had become 
Christians in their Sunday school class that morning. The 
response in the third church was entirely by Christians 
seeking spiritual encouragement and motivation. 
In group B one sermon was good, while three others were 
weak. Of the three weak sermons, one was very negative. In 
another the pastor read a sermon from a periodical, and in 
the third the pastor apologized for his sermon. In the fifth 
church of group B the pastor refused to preach and insisted 
that I do so. Reluctantly I complied. Two of the sermons 
in group B were directed to Christians, while two others 
targeted non-Christians. There was an altar response in 
one of the five group B churches. This involved a 
discouraged Christian seeking help. 
To summarize, the preaching in the group A churches 
was superior to that in the group B churches. Also there 
was more of a response to the invitations extended in the 
group A churches. 
Age Groups 
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There appeared to be a good mixture of adults, teens, 
and children in all five of the group A churches. Four had 
a nursery and a childten's worship service. Three group A 
churches announced youth activities for the coming week, 
while the other two made no mention of such activities. 
All five group B churches lacked a good mixture of age 
groups in - their congregation. Four had a mixture of 
children and older adults with very few teens or young 
adults. One had a good mixture of older and younger adults 
and children, but not many teens. Four provided a nursery 
and a children's worship service, while one church offered 
neither. No youth activities were announced in any of the 
group B churches. 
In short, the group A churches have a better mixture of 
age groups and more youth activities than group B churches. 
Outreach Programs 
These consist of programs directed to persons with 
physical and spiritual needs who do not attend church. Two 
group A churches have a home visitation ministry by lay 
persons, while one has a van ministry that brings children 
to church on Sunday mornings. Two group A churches have a 
pantry ministry which provides food for those in need from 
their community. Two churches, however, do not have an 
outreach ministry of any kind. That surprised me. 
None of the five group B churches has a home 
visitation program. One holds a weekly jail service. 
Another church in this group has a small pantry ministry. 
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In summary, three churches in group A have programs 
directed to the needs of those outside their church. Group 
B has only a single pantry ministry and a jail service. 
Summary 
The locations of the churches in groups A and Bare 
very similar. The buildings and parking facilities were 
also alike. Both groups lack outdoor signs that adequately 
identify them to visitors and indoor signs that would help 
visitors. The churches in group A are both larger and 
better staffed than those in group B. Group A churches do 
greet their visitors while group B churches do not. The 
quality of Sunday school teaching in group A is much higher 
than that in group B. The worship style in group B is more 
informal than that in group A, and group A's music is 
superior to group B's. The vast majority of prayer requests 
in both groups were for physical needs. The preaching in 
group A was of higher quality than that in group B. Group 
A has a much better mixture of age groups and more youth 
~ctivities than group B. Finally, three group A churches 
had outreach programs, while group B had only one. 
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Quite obviously , the five churches that gained no 
members by profession of faith during 1986-87 could learn a 
great deal from the five who gained the most new members by 
profession of faith during that year. However, even the 
churches gaining members by profession of faith could do much 
to improve themselves in terms of church signs, prayer for 
the spiritual needs of non-Christians, youth ministry, and 
outreach programs. Improvements in these areas could help 
these churches to become even more effective in helping 
persons to become Christians in CCCU. 
Questionnaire Data 
This section describes the responses of 380 selected 
CCCU members concerning how they became Christians. A 
total of 1,405 members were selected from the membership 
lists of 50 randomly selected CCCU churches. Of these 1,405 
members, 720 responded to my letter while 685 did not. It 
was necessary to determine whether the 380 who completed 
the questionnaire were representative of all the 1,405 
members contacted. Thus a random sample of 70 of the 685 
non-respondents were interviewed by telephone to determine 
if their responses were comparable to those of the 380 who 
completed the questionnaire. Appendix B contains a guide 
that was used during these interviews (see page 246). 
Their responses were similar, thus indicating that the 380 
respondents were typical of the total group of 1,405 members 
contacted. 
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Ano t her 340 responded t o my le t t e r , bu t were no t sent a 
ques tionnaire because t hey either did not bec ome a Christian 
t hrough con t ac t with CCCU or they were not willing to fill 
ou t a ques t ionnaire. 
The remaining 380 received a questionnaire. Of these, 
320 returned a completed questionnaire. One of these 
questionnaires was not used because the respondent became a 
Chris t ian outside of North America. The other 60 who did 
not respond were interviewed by telephone to determine if 
their responses to the questionnaire were representative of 
the 319 questionnaires that could be used. Appendix B 
contains a guide used during these interviews (see page 
246). The responses of the 319 who completed the 
questionnaire and the 60 who did not were similar. Thus I 
concluded that the responses of the 319 were representative 
of all the 380 who received a questionnaire. 
Descriptive statistics were used to summarize the 
quantitative data from the questionnaires concerning how 
319 persons became Christians in CCCU. These statistics 
included means, medians, modes, ranges, standard deviations, 
and frequency distributions. 
Correlational techniques and analyses of variance were 
conducted to determine the relationships between how long 
ago persons became Christians and selected variables related 
to how persons become Christians in CCCU. They were also 
used to discover the relationships between family background 
and selected variables related to how persons become 
Christians in CCCU. 
Perceptions of Selected CCCU Members Concerning How They 
Became Christians 
This section describes what was learned from the 
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questionnaires concerning the sex, the current age, and the 
family backgrounds of the respondents. It also gives data 
concerning their age at conversion. Then it provides 
answers to the following questions concerning what the 
respondents experienced before they became Christians. 
1. Do they agree with what my model of conversion 
described in Chapter 2 says about the preconversion period? 
2. How important were different types of persons 
as spiritual helpers during the preconversion period? 
3. How important were various types of methods of 
contacting those who spiritually helped them during the 
preconversion period? 
4. How important were various kinds of written 
materials and media in spiritually helping them during 
the preconversion period? 
Answers are also given to the following questions 
concerning what the respondents experienced at the time 
they became Christians. 
1. Do they agree with what my model of conversion 
says about the point of conversion? 
2 . In what t ype of social set t ing did t hey become 
Christians ? 
3. How important were different types of persons as 
spiritual helpers at the point of conversion? 
4. How important were various types of methods of 
contacting those who spiritually helped them at the point 
of conversion? 
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As a reminder, in the tables that follow "n" refers to 
the number of responses to an item, a mean indicates the 
average score, and a mode is the response that was given 
the most. Standard deviation is the most common measure of 
variability - It is based on the mean as a point of reference 
and takes into account the size of each score (Ary, Jacobs, 
and Razavieh 1979:107-08). In other words, it is an index 
of how much a group of scores vary from the average score. 
Respondents and Their Families. My sample contains 
almost twice as many women as men. Of the 317 who indicated 
their sex, 201 were female and 116 were male. The mean age 
was 46.9 with a standard deviation of 18.59. Responses to the 
question of whether they lived in a Christian home prior to 
the age of 15 years were almost evenly divided. Of the 308 
who replied, 162 said "yes" and 146 "no." Of the 305 who 
responded concerning whether they attended church prior to 
the age of 15 years, 267 replied "yes" and only 38 "no." 
(See the chart on page 154 for the varying degrees of church 
attendance.) 
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Age at Which Respondents Became Christians. When 
asked the age at which they became Christians, the mean 
response was 19.9 with a standard deviation of 10.99. However, 
the mode or age most frequently given was 16. In Chapter 2 
six studies are listed which give an average age of conversion 
which ranges between 12.4 and 16.6. Becoming a Christian in 
cccu takes place at an age a little older than that indicated 
in these studies. However, five of these six studies took 
place prior to 1930. 
Interestingly, of the 315 persons who responded to the 
question of whether they had a period or periods during 
which they strayed from their personal relationship with 
Christ, 180 or 56.4 percent said "yes." All 180, however, 
indicated that they later returned to faith in Christ. The 
mean age of that return was 29.3 with a standard deviation 
of 11.68. The mode or age most often given for this return 
was 20. Apparently, it is very common for persons who become 
Christians in CCCU to experience a period of spiritual 
relapse sometime during their spiritual pilgrimage. 
The Preconversion Period. The questionnaire then 
instructed CCCU members to use the following scale to 
indicate their level of agreement or disagreement with four 
statements related to the preconversion period in my 
conversion model described in Chapter 2. 
l. Strongly disagree 
2. Disagree 
3. Agree 
4. Strongly agree 
Table 8 
Agreement or Disagreement with Statements 
Regarding the Preconversion Period 
Statements 
There was a period of time during 
which I became aware of the 
existence of God and the basic 
teachings of the gospel. 
There was a period of time during 
which I became increasingly positive 
in attitude toward God and the basic 
teachings of the gospel. 
There was a point in time when I 
realized a personal need to be 
saved and became a Christian. 
There was a period of time during 
which I considered whether or not 
to be saved and to become a 
Christian. 
n Mean 
300 3.40 
302 3.46 
312 3.70 
288 3.07 
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Range 
1-4 
1-4 
1-4 
1-4 
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Thus, CCCU members registered a high level of agreement 
with each of these statements concerning the preconversion 
period with the means ranging from 3.07 to 3.70. However, 
the level of agreement with the fourth statement is less 
than the agreement with the first three. This might indicate 
that some members do not remember a period of decision during 
which they considered whether or not to become a Christian. 
On the other hand, it may mean they immediately decided to 
become Christians when they realized their personal need. 
The questionnaire then addressed the relative 
importance of the spiritual help which CCCU members received 
from selected individuals before they became Christians. 
Respondents rated each type of helper on a scale of 0 to 8, 
with 0 representing the least importance and 8 the greatest 
importance. 
Table 9 
Mean Importance of Preconversion Helpers 
in Descending Order of Importance 
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Standard 
Type of Person n Mean Mode Deviation 
Pastor 285 6.33 8.00 2.12 
Relative 251 5.86 8.00 2.66 
Revival speaker 236 5.60 8.00 2.52 
Sunday school teacher 222 5.28 8.00 2.58 
Friend or neighbor 229 5.16 8.00 2.83 
Adult or youth camp 
speaker 132 4.07 0.00 3.03 
According to CCCU members, pastors rated highest 
in importance as helpers before conversion. By far, they 
believed that speakers at adult and youth camps supplied 
the least amount of help. CCCU members rated the other 
four types of persons as moderately important. 
CCCU members were then instructed to judge the relative 
importance of various methods through which they made 
contact with those who most helped them before they became 
Christians (see table 10 on page 137). 
CCCU members rated regular church services as the most 
important method of making contact with persons who most 
helped them before they became Christians. They also 
reported that family contacts and revival services were very 
important means of making such contacts. How then do CCCU 
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members meet those who spiritually help them before they 
become Christians? Most often they do so through attending 
regular church services and revival services and through 
their family. 
This study indicates that pastors rate highest in 
importance as helpers to CCCU members before they become 
Christians, but their primary method of contacting those 
whom they help is regular church services. This means that 
persons visiting a church for the first time need to have a 
positive worship experience if they are to return and supply 
opportunities for the pastor to contact them. 
Neither visitation by pastors nor church members provided 
an important means of contacting persons to whom pastors and 
church members give spiritual help. Also work, school, and 
neighborhood contacts were judged least important as a method 
of meeting persons to whom spiritual help may be given. 
This raises the question of whether more people would become 
Christians through CCCU if these three methods were used 
more to make such contacts. 
137 
Table 10 
Mean Importance of Methods of Contacting Preconversion 
Helpers in Descending Order of Importance 
Standard 
T~]~e of Method n Mean Mode Deviation 
Regular church service 256 6.52 8.00 1.89 
Family contact 242 5.91 8.00 2.51 
Revival service 237 5.83 8.00 2.45 
Sunday school class 231 5.32 7.00 2.41 
Pastoral visitation 191 4.55 8.00 2.91 
Adult or youth 
camp service 123 4.22 0.00 3.08 
Home visitation by 
church members 176 3.77 0.00 3.00 
Work, school or neighborhood 
contact 163 2.86 0.00 2.93 
Next, CCCU members were questioned about written 
materials and other communication media that may have helped 
them to become Christians. 
Table 11 
Mean Importance of Written Materials and Other 
Media in Descending Order of Importance 
T:n~e of Material n Mean Mode 
The Bible 281 6.58 8.00 
Christian radio or TV program 208 3.37 0.00 
Christian book or magazine 192 2.95 0.00 
Gos,eel tract 181 2.64 0.00 
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Standard 
Deviation 
2.03 
2.93 
2.62 
2.60 
These results clearly show that CCCU members experienced 
the Bible as a very important source of help in becoming a 
Christian. However, radio, TV, books, magazines, and gospel 
tracts do not supply much help to persons who become 
Christians in CCCU. 
To summarize, CCCU members rank pastors as first in 
importance as spiritual helpers to CCCU members before they 
become Christians. In contrast, camp meeting speakers do 
not provide high levels of spiritual help during this period. 
Also, family contacts, revival services, and Sunday school 
classes provide important means of contacting persons who 
supply spiritual help to CCCU members during the 
preconversion period. However, the regular church service 
is by far the most important method of making such contacts. 
Finally, of the types of written material or media tested, 
only the Bible was rated as important as a source of help in 
becoming a Christian. 
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The Point of Conversion. After asking about the 
persons, methods, media, and material that supplied spiritual 
help to CCCU members before they became Christians, CCCU 
members were asked about their experience at the time they 
became Christians. 
First, CCCU members were asked to register their level 
of agreement or disagreement with the following statement: 
"There was a point in time when I was saved and became a 
Christian." Again the following scale was used. 
l. Strongly disagree 
2. Disagree 
3. Agree 
4. Strongly agree 
Of the 319 CCCU members who completed the questionnaire 310 
responded to this question. While the responses ranged from 
1 to 4, only eight persons indicated that they disagreed or 
strongly disagreed with this statement. The mean level of 
agreement with the statement was 3.72. 
The next question directed to CCCU members involved 
where they became Christians. 
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Table 12 
Location of Conversion Experiences in 
Descending Order of Importance 
Percent of 
Location n Responses 
1. In own church 198 64.3 
2. In another church 45 14.6 
3. In own home 39 12.7 
4. Other locations 18 5.8 
5. At a church camp for 
adults or youth 8 2.6 
Total 308 100.0 
The results show that 78.9 percent of CCCU members became 
Christians in a church and 64.3 percent did so in a church 
they considered as their own. The next most common place to 
become a Christian in CCCU is one's home. Only 2.6 percent 
indicated that they became Christians at a camp meeting. 
Although my historical analysis indicates that camp meetings 
were once a major method of helping persons to become 
Christians in CCCU, that no longer appears to be true. 
Next, the questionnaire addressed the relative 
importance of different types of persons who gave CCCU 
members help at the time they became Christians. Again, 
members used a scale of 0 to 8 to rate the importance of 
various types of persons. 
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CCCU members rated both pastors and relatives as very 
important in helping them at the time they became Christians. 
Friends or neighbors, revival speakers, and Sunday school 
teachers received very similar ratings of moderate importance. 
Only 98 members responded to the category of camp speakers, 
and these rated such speakers as being of least importance 
among the six categories (see table 13 on page 142). 
In Chapter 2 data were reported from Win and Charles 
Arn (1982:43) concerning the responses of lay persons who 
were asked, "What or who was responsible for your coming to 
Christ and your church?" Only five to six percent of those 
interviewed in that study indicated that pastors were most 
responsible in this regard. In contrast, data from this 
study show that pastors rank highest in importance as helpers 
to CCCU members before and at the time they became Christians. 
Apparently, pastors playa much more important role in 
helping persons to become Christians in CCCU than they do in 
the churches involved in the Arn research. Further, the Arn 
research reports that 75-90 percent of those interviewed 
said that a friend or relative was most responsible for 
bringing them to Christ and their church. While this 
study shows that CCCU members believe that relatives, 
friends, and neighbors are important sources of spiritual 
help both before and at the point of conversion, they do 
not play the dominant role in bringing persons to Christ 
that they do in the churches involved in the Arn research. 
This suggests that CCCU depends primarily upon pastors to 
do the job of evangelism. It then raises the question of 
whether this level of dependence has changed over time. 
It also raises the question of whether more persons would 
become Christians through CCCU if lay persons played a 
greater role in evangelism. 
Table 13 
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Mean Importance of Helpers at the Point of Conversion 
in Descending Order of Importance 
Standard 
TYEe of Person n Mean Mode Deviation 
Pastor 275 6.64 8.00 2.08 
Relative 216 6.00 8.00 2.57 
Friend or neighbor 219 5.28 8.00 2.87 
Revival speaker 206 5.26 8.00 2.88 
Sunday school teacher 196 5.24 8.00 2.73 
Adult or youth camp 
sEeaker 98 3.16 8.00 2.95 
The final question presented to CCCU members in the 
questionnaire concerns the relative importance of various 
methods through which CCCU members made contact with the 
persons who most helped them at the time they became 
Christians. 
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Table 14 
Mean Importance of Methods of Contacting Helpers at the 
Point of Conversion in Descending Order of Importance 
Standard 
T:lEe of Method n Mean Mode Deviation 
Regular church service 262 6.79 8.00 1. 87 
Family contact 226 5.91 8.00 2.58 
Revival service 216 5.74 8.00 2.65 
Sunday school class 216 5.26 8.00 2.52 
Pastoral visitation 182 4.45 8.00 3.00 
Adult or youth camp 
service 106 3.59 0.00 3.02 
Home visitation by 
church members 168 3.62 0.00 3.01 
Work, school or 
neighborhood contact 158 2.91 0.00 2.91 
While CCCU members rated both family contacts and 
revival services as very important methods of contacting 
those persons who helped them at the time they became 
Christians, regular church services received the highest 
rating. Work, school, and neighborhood contacts again 
received the lowest degree of importance, while only one 
third of the members bothered to respond to the question 
of the importance of camp services. 
In summary, it is interesting that while pastors were 
the persons most helpful at the time CCCU members became 
Christians the primary method of contacting such pastors 
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involved attending regular church services, and not pastoral 
visitation. What about those people who do not attend church 
and thus do not make contact with pastors? Would more of 
these people become Christians in CCCU if pastors visited 
more homes? This could help to explain the decline in CCCU 
evangelism since 1976. Has the importance of pastoral 
visitation recorded in tables 10 and 14 (see pages 137 and 
143) changed over time? Does it vary with a person's family 
background? 
According to the historical analysis in Chapter 3, camp 
meetings were a primary method of helping persons to become 
Christians in CCCU during its early history. The data in 
this section suggests that this is no longer true. The data 
also pose other questions. For example, could more people 
be brought to Christ through CCCU if work, school, and 
neighborhood contacts were pursued more? I believe so. 
How Long Ago Persons Became Christians and Selected Variables 
Related to How Persons Become Christians in CCCU 
The purpose of this section is to describe the 
relationship between how long ago persons became Christians 
and how persons become Christians in CCCU. This will be 
done by answering six questions concerning the relationships 
between how long ago persons became Christians and six 
variables related to how persons become Christians in CCCU. 
An interval score was used to measure how long ago persons 
became Christians in answering questions 1 through 5. Four 
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time periods were used to measure how long ago persons became 
Christians in answering question 6. These included those 
who became Christians zero to two years ago, three to 20 
years ago, 21 to 40 years ago, and 41 years ago or more. 
(See pages 17-18 for an explanation of why how long ago 
persons became Christians was measured two different ways.) 
There are two kinds of statistics that are used in this 
study. Those used in tables 1 through 14 are descriptive 
statistics which describe what was found in the sample in 
this study. For this purpose frequency distributions, means, 
and -standard deviations were used. These terms are all 
defined earlier in this chapter. In table 15 (see page 148) 
and tables 26 through 38 (see Appendices L through T on 
pages 262-72) a second type of statistic appears. These 
are inferential statistics which describe all adult members 
who became Christians through contact with CCCU. These 
include correlation coefficients, associated probabilities, 
and analyses of variance. These terms will now be explained. 
A correlation coefficient is a statistical index which 
shows the extent to which changes in one variable are 
associated with changes in another variable. This index 
reports both the direction and the strength of the 
relationship between two variables. Direction tells whether 
the relationship is positive or negative. A relationship 
between variables is positive when high scores on one are 
associated with high scores on the other or when low scores 
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are associated with low scores. In contrast, when variables 
are negatively related high scores on one variable are 
associated with low scores on the other. The strength of 
the relationship between variables is also measured by 
correlation coefficients which range between -1.00 and +1.00. 
A correlation coefficient of -1.00 implies a perfect negative 
relationship, while a value of +1.00 reflects a perfect 
positive relationship. A score of zero means that there is 
no relationship at all between the variables (Ary, Jacobs, 
and Razavieh 1979:113-116). All of the correlation 
coefficients in this study are Pearson product moment 
correlations. 
An associated probability is the degree of certainty 
that a relationship in the sample does not exist in the 
general population. The standard for this study is a 
probability factor of .05 which means that there must be 
a 95 percent certainty that a relationship in the sample 
also exists in the general population in order for that 
relationship to be statistically significant. Relationships 
with an associated probability of more than .05 are not 
statistically significant. 
Although the associated probability indicates whether 
or not a relationship in the sample also exists in the 
population, it cannot provide any additional information 
concerning that relationship. Therefore, the following scale 
suggested by Davis (1971) was used to describe the strength 
of the relationships between variables based upon the 
correlation coefficient.[ll 
Coefficient DescriEtion 
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.70 or higher very high relationships 
.50 to .69 substantial relationships 
.30 to .49 moderate relationships 
.10 to .29 low relationships 
.01 to .09 negligible relationships 
A t-test is a statistical technique which tests the 
difference between two means. An analysis of variance is a 
technique which can test the difference between two or more 
means (Ary, Jacobs, and Razavieh 1979:152). Both techniques 
were used in this study. 
Question 1 What is the relationship between the 
importance of persons who have helped CCCU members before 
they became Christians and how long ago persons became 
Christians? 
Table 9 (see page 135) reports that pastors are the 
most important preconversion helpers, while table 15 (see 
page 148) tells us that this importance does not change with 
time. Therefore, pastors are important as preconversion 
helpers regardless of how long ago a CCCU member became a 
Christian. However, there is a low positive relationship 
between how long ago persons became Christians and the 
importance of revival speakers and relatives as helpers to 
CCCU members before they become Christians. This means that 
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the longer CCCU members have been Christians the more 
important they perceive revival speakers and relatives to be 
as preconversion helpers. In other words, the importance of 
revival speakers and relatives has changed with time. 
Persons converted years ago evaluate them as much more 
important than more recent converts. This indicates that 
revivals and families are not as important a source of 
preconversion help as they once were. It may suggest that 
CCCU members need to evangelize their family members more 
than they do currently. It could also mean that families 
have become smaller and more mobile resulting in a decrease 
in their importance as spiritual helpers. 
Table 15 
The Relationship Between How Long Ago Persons Became 
Christians and Six Types of Preconversion Helpers 
Correlation Associated 
TYEe of Person n Coefficient Probability 
1. Revival speaker 225 .1271 .028 
2. Adult or youth 
camp speaker 126 .0613 .248 
3. Pastor 273 .0285 .320 
4. Relative 240 .1323 .020 
5. Friend or neighbor 218 .0017 .490 
6. Sunday school teacher 213 .1047 .064 
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Question 2 What is the relationship between the 
importance of methods which have helped CCCU members to make 
contact with those who helped them before they became 
Christians and how long ago persons became Christians? 
This research reveals that there is a low positive 
relationship, at a 95 percent level of certainty, between 
how long ago persons became Christians and the perceived 
importance of revival services, family contacts, and 
Sunday school classes as methods of contacting preconversion 
helpers. Thus, the longer a CCCU member has been a Christian, 
the greater the importance attributed to these methods of 
contacting those who helped CCCU members before they become 
Christians. The shorter the length of time as a Christian, 
the lower the importance ascribed to these methods. Here 
are three methods whose importance has changed over time. 
Persons who became Christians a number of years ago estimate 
the importance of these methods of contacting preconversion 
helpers much higher than persons who became Christians more 
recently. This suggests that CCCU should not currently 
depend upon revival services and Sunday school classes as 
methods of meeting non-Christians and spiritually influencing 
them before they become Christians. It also indicates again 
that CCCU members need to increase their efforts to 
evangelize their family members. (See Appendix K on page 261 
for data on all eight methods.) 
Question l What is the relationship between where 
CCCU members became Christians and how long ago persons 
became Christians? 
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In my sample there was a wide variety in the mean 
scores for these seven locations. They ranged from a high 
of 21.907 for another church to a low of 7.333 for another 
home. However, I cannot generalize that this variety also 
exists among all adult members who became Christians through 
contact with CCCU because the analysis of variance test 
indicated that no statistical difference existed between 
group means. In other words, the analysis of variance test 
showed an associated probability of .5945. Thus, the 
variation in the mean scores in my sample does not exist in 
my general population. This probability factor does not 
reflect the variation in my sample perhaps because of the 
differences in the size of the seven groups. Therefore, 
there is no indication that where CCCU members became 
Christians has changed over time. (See Appendix L on page 
262 for data on all seven locations.) 
Question 4 What is the relationship between the 
importance of the persons who helped CCCU members at the 
time they became Christians and how long ago persons 
became Christians? 
This study uncovers the fact that a significant 
relationship exists between how long ago persons became 
Christians and only one of these six types of helpers at 
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the point of conversion. A low positive and statistically 
significant relationship exists between how long ago persons 
became Christians and the perceived importance of the 
revival speaker as a helper at the time CCCU members become 
Christians. Thus, the longer CCCU members have been 
Christians, the higher the importance they attribute to 
revival speakers as helpers at the point of conversion. The 
shorter the period they have been Christians, the less the 
importance attached to revival speakers. Therefore, the 
importance of revival speakers as helpers at the point of 
conversion has changed with time. This suggests again that 
CCCU should not depend upon revivals as a current means of 
helping persons to become Christians. (See Appendix M on 
page 263 for data on all six types of persons.) 
There is no relationship between how long ago persons 
became Christians and the importance of pastors and relatives 
as spiritual helpers at the point of conversion. Thus 
according to table 13 (see page 142), pastors and relatives 
are very important as spiritual helpers at this point 
regardless of how long CCCU members have been Christians. 
Question 5 What is the relationship between the 
importance of the methods through which contact was made 
with the persons who helped CCCU members at the time they 
became Christians and how long ago persons became Christians? 
This research reveals a significant relationship 
between how long ago persons became Christians and four 
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of the eight methods of contacting helpers at the point of 
conversion. A low positive relationship exists between how 
long ago persons became Christians and the perceived 
importance of the following methods of contacting helpers 
at the point of conversion: revival services, family 
contacts, and work, school, or neighborhood contacts. This 
means that the longer CCCU members have been Christians, 
the greater the importance they attach to these three 
methods of contacting helpers at the time of conversion. 
In contrast, a low negative relationship exists between how 
long ago persons became Christians and the importance 
attributed to the regular church service as a method of 
contacting helpers at the time CCCU members become Christians. 
This indicates that the longer CCCU members have been 
Christians, the less the perceived importance of the regular 
church service as a method of contacting helpers at the 
point of conversion. (See Appendix N on page 264 for all 
eight methods.) 
Question ~ Did CCCU members score differently on 
the five statements relating to the periods and points in 
my model of how persons become Christians in CCCU based on 
how long ago they became Christians? 
Appendix 0 (see pages 265-67) contains five tables 
which record the means, standard deviations, and analyses of 
variance for the level of agreement with the five statements 
in questions 5 through 9 of the questionnaire which relate 
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to the periods and points in my model of how persons become 
Christians in CCCU by how long ago they became Christians. 
There is some variation between the means scores concerning 
the level of agreement with these five statements. However, 
the probability factors for these statements indicate that 
CCCU members did not score statistically different in their 
level of agreement with them based on how long ago persons 
became Christians. In other words, according to the 
associated probabilities from the analysis of variance tests, 
the variation in the mean scores in my sample does not also 
exist among all adult members who became Christians through 
contact with CCCU. Therefore, there is no evidence that the 
level of agreement of CCCU members with these five statements 
has changed with time. 
Family Background and Selected Variables Related to How 
Persons Become Christians in CCCU. 
This section will answer questions which deal with 
family background and six variables related to how persons 
become Christians in CCCU. 
Question 1 What is the relationship between the 
importance of persons who spiritually helped CCCU members 
before they became Christians and family background? 
As a reminder, for the purpose of this study family 
background refers to the perception of whether CCCU members 
were raised in a Christian home and the degree of family 
church attendance before they reached the age of 15 years. 
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The following scale was used to combine the responses to 
questions 30 and 31 in the questionnaire and thus measure 
family background. The highest score is a 10 and the 
lowest is a 1. 
Family 
Background Score 
10 
9 
8 
7 
6 
5 
4 
3 
2 
1 
Were You Raised 
in a Christian Home 
Prior to Age IS? 
Yes 
Yes 
Yes 
Yes 
Yes 
No 
No 
No 
No 
No 
Did You 
Attend Church 
Prior to Age IS? 
Yes, weekly with both 
or one parent 
Yes, weekly with no 
parent 
Yes, less than weekly 
with both or one parent 
Yes, less than weekly 
with no parent 
No 
Yes, weekly with both 
or one parent 
Yes, weekly with no 
parent 
Yes, less than weekly 
with both or one 
parent 
Yes, less than weekly 
with no parent 
No 
This study shows that there is a significant 
relationship between family background and three of these 
preconversion helpers. A low positive relationship exists 
between family background and the perceived importance of 
two types of persons, camp speakers and Sunday school 
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teachers. A moderate positive relationship exists between 
family background and the importance attributed to relatives 
as helpers to CCCU members before they become Christians. 
This means that the higher the score on the family background 
the greater the perceived importance of camp speakers, Sunday 
school teachers, and relatives as preconversion helpers. The 
lower the score on family background, the less the importance 
attached to these helpers. Here are three types of 
preconversion helpers whose importance changes with the 
family backgrounds of those they are trying to influence. 
They are much more important to persons with higher scores 
than to those with lower scores. This means that camp 
speakers, Sunday school teachers, and relatives are more 
effective in ministry to the churched than to the 
unchurched. To reach the unchurched other types of 
preconversion helpers are needed. 
A low negative relationship exists between family 
background and the perceived importance of friends or 
neighbors as helpers before CCCU members become Christians. 
This says that the higher the score on family background, 
the less the importance attributed to friends or neighbors 
as preconversion helpers and vice versa. It is not hard to 
believe that persons from strong family backgrounds receive 
the preconversion help they need from family members and 
thus do not depend upon friends or neighbors for such help. 
However, friends or neighbors are important preconversion 
helpers to persons with lower scores on family background 
such as the unchurched. 
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There is no relationship between family background and 
the perceived importance of pastors as preconversion helpers. 
This means that the importance attached to pastors as 
preconversion helpers is not affected by family background. 
Thus, according to table 9 (see page 135), pastors are very 
important regardless of family background. (See Appendix P 
on page 268 for data on all six types of persons.) 
Question 2 What is the relationship between the 
importance of the methods through which contact was made 
with the persons who helped CCCU members before they become 
Christians and family background? 
There is a relationship between family background and 
the perceived importance of five methods through which CCCU 
members contact persons who helped them before they became 
Christians. A low positive relationship exists between 
family background and the importance attached to camp 
services, family contacts, and Sunday school classes. This 
indicates that the higher the score on family background the 
greater the perceived importance of these three methods. 
The opposite is also true. In contrast, a low negative 
relationship exists between family background and the 
importance attached to pastoral visitation and visitation 
by church members. This declares that the higher the family 
background score, the less the perceived importance of these 
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two methods of contacting preconversion helpers. Also the 
lower the family background score, the greater the importance 
attached to visitation as a means of contacting preconversion 
helpers. 
What does all this mean for evangelism in CCCU? It 
suggests that camp services, family contacts, and Sunday 
school classes are important methods of contacting 
preconversion helpers for persons with higher family 
background scores, but not for persons with lower scores, 
such as the unchurched. Visitation by pastors and church 
members is needed to help these persons to contact 
preconversion helpers. (See Appendix Q on page 269 for 
data on all eight methods.) 
Question 3 What is the relationship between the age 
of conversion and family background? 
This research shows the following statistics for this 
relationship: an associated probability of .0001, an "n" of 
289, and a correlation coefficient of -.4407. These indicate 
that there is a moderate negative relationship between family 
background and the age of conversion. This simply says that 
the higher the score on family background the younger the 
age of conversion. The lower the family background score, 
the older the age of conversion. It appears that strong 
family backgrounds result in persons becoming Christians 
at a younger age. 
Question ~ Wha t i s t he re l a t ionsh i p betwe en where 
CCCU members become Christians and f ami ly background? 
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This study i ndicates that my sample contains a great 
variety in the mean scores for these seven places where CCCU 
members became Christians. These means ranged from a high 
of 8.750 for a church camp to a low of 3.000 for a public 
building. However, I cannot assume that this variety exists 
among all adult members who became Christians through 
contact with CCCU because the analysis of variance tests 
indicated no significant difference. This factor fails to 
reflect the variation in my sample probably because of the 
difference in the size of these seven groups. In other words, 
because the analysis of variance tests shows an associated 
probability of .2706, there is no evidence that the variation 
in the mean scores in my sample also exists in my general 
population. Therefore, there is no indication that where 
CCCU members became Christians changes with the family 
backgrounds of individuals. (See Appendix R on page 270 
for data on all seven locations.) 
Question 5 What is the relationship between the 
importance of persons who spiritually helped CCCU members 
at the time they became Christians and family background? 
This research reflects a positive relationship between 
family background and the perceived importance of three 
types of helpers at the point of conversion. A low positive 
relationship exists between family background and the 
159 
importance attributed to camp speakers and Sunday school 
teachers. There is a moderate positive relationship between 
the score on family background and the importance attached 
to relatives as helpers to CCCU members at the time of 
conversion. This indicates that the higher the score on 
family background the greater the perceived importance of 
camp speakers, Sunday school teachers, and relatives as 
helpers at the point of conversion. Here are three types 
of helpers at the point of conversion whose importance 
varies dependent upon family background. They are more 
important as helpers at the point of conversion to persons 
with higher family background scores than to persons with 
lower scores, such as the unchurched. If CCCU is to reach 
the unchurched, other types of helpers are needed. 
A negligible negative relationship exists between 
family background and the importance attached to revival 
speakers and friends or neighbors as helpers at the time 
of conversion. This means that the higher the family 
background score the less the perceived importance of 
revival speakers and friends or neighbors as helpers at 
the point of conversion. The opposite is also true. This 
may suggest that persons with strong family backgrounds 
receive all the help they need from their family, while 
persons with lower scores on family background must depend 
more on persons such as revival speakers and friends or 
neighbors for such help. 
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No relationship exists between family background and 
the importance attributed to pastors as a source of help to 
CCCU members at the time of conversion. This means that 
according to table 13 (see page 142) pastors are important 
as helpers at the point of conversion to all persons, 
regardless of their family background. (See Appendix S on 
page 271 for data of all six types of persons.) 
Question 6 What is the relationship between the 
importance of methods which have helped CCCU members to make 
contact with those who helped them at the time they became 
Christians and family background? 
A relationship does exist between family background 
and the perceived importance of three of these methods of 
contacting those who help CCCU members at the time of 
conversion. A moderate positive relationship exists between 
family background and the importance attributed to family 
contacts as a means of contacting such helpers. Thus, the 
higher the score on family background the greater the 
importance attached to family contacts and vice versa. In 
contrast, a low negative relationship exists between family 
background and the perceived importance of pastoral visits 
and visits by church members as a means of contacting 
helpers at the time CCCU members become Christians. This 
indicates that the higher the score on family background, 
the less the importance attached to pastoral visits and 
visits by church members. Again this makes good sense. 
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If persons have a strong family background, they do not 
need visits by pastors or church members to help them 
contact those who can help them to become Christians. 
Their family will provide the help they need. In turn, 
those with a low score on family background have a greater 
need for such visits as a means of meeting those who will 
provide this help. (See Appendix T on page 272 for data 
on all eight methods.) 
Interview Data 
Originally, I planned to interview a purposeful sample 
of 40 CCCU members who completed the questionnaire. I 
selected members within 50 miles of Circleville, Ohio where 
I live. These 40 persons were evenly divided between men 
and women, and between those raised in Christian homes and 
those not raised in Christian homes. This sample contains 
ten persons in each of the following age groups: 15-30, 
31-45, 46-60, and 61 years or more. I also chose persons 
from churches of various locations. Thus, my sample has 
15 members from churches in large cities, 13 members from 
rural churches, and 12 members from small town churches. 
I actually interviewed only 38 of those selected for this 
sample. 
two.[2] 
Interviews could not be arranged with the other 
Appendix B (see page 246) contains the guide used 
in these interviews. 
I began the interviews by asking these persons what 
church they belonged to and how long they had been there. 
I recorded their responses but did not analyze them, 
because these questions were only intended to open up 
a conversation. 
Then I asked, "How long have you been a Christian?" 
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The results show that my sample did not contain many new 
Christians or many persons who have been serving the Lord 
over 40 years. It had 31 persons who became Christians 3 
to 40 years ago. (See Appendix U on page 273 for details.) 
Next, I wanted to know if they were raised in a 
Christian home. I found that 22 were, and 16 were not. 
These results vary slightly from the responses given by 
these persons on the questionnaires. There the two 
groups were evenly divided. 
Third, I questioned these members concerning whether 
or not they attended church prior to the age of 15. A 
v~st majority, 35 replied positively, while only three gave 
a negative response. This response is similar to that in 
the questionnaire where 88.1 percent said they attended 
church prior to the age of 15. This suggests that CCCU 
does help persons in this category to become Christians. 
However, how effectively does CCCU evangelize those who 
did not attend church prior to the age of IS? What can 
CCCU do to improve its outreach to the unchurched? 
I then asked these members to tell about the people 
or things that most influenced them spiritually prior to 
becoming a Christian. I requested a list of at least 
three such influences listed in the order of their 
importance. Some gave many more than three, while three 
persons gave only two. I have included only the top 
three responses in the following summary of the 111 
responses given. 
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Relatives by far received the most responses. A total 
of 41.4 percent of the responses pointed to family members. 
Pastors received 10.8 percent of the responses. These 
results differ from those of the questionnaire, where pastors 
received an average response of 6.33 on a scale of 0 to 8 in 
importance and relatives placed second with an average 
response of 5.86 (see table 9 on page 135). I cannot 
account for this difference. Friends, Sunday school 
teachers. and the love and friendliness shown by church 
members each received 9.0 percent of the responses. (See 
Appendix V on page 274 for a description of all 111 
responses.) 
Of the 46 responses which listed relatives among the 
top three spiritual influences during the preconversion 
period a total of 25 or 54.3 percent of the responses 
listed mother, father, or the parents together. Conversions 
gained through these influences are known in contemporary 
church growth literature as biological growth. All churches 
should achieve growth through this means, but what about the 
need to reach persons who do not have a father or mother who 
is a Christian? Of the top eight influences listed above, 
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only the category of friend suggests contacts made outside 
of the family and the church. This raises the question of 
whether more persons would become Christians in CCCU if 
friendship contacts were pursued more in evangelism? (See 
Appendix W on page 275 for details.) 
Next, I asked the members in my sample to describe 
where and how they became Christians. The questionnaire 
showed that 78.9 percent of CCCU members became Christians 
in a church. In the interviews 84.2 percent indicated the 
same. It appears that the vast majority of those who become 
Christians in CCCU do so at church. 
Only one person in the 38 questioned became a Christian 
at a camp meeting. It appears that the camp meeting does 
not play the major role it once did in helping persons to 
become Christians in CCCU. (See Appendix X on page 276 for 
data on all seven locations.) 
This study shows that 34.2 percent of those interviewed 
said that a relative was their most important helper at the 
time they became Christians, while 21.1 percent pointed to 
a pastor. On the questionnaires pastors were listed as the 
most important helpers at the point of conversion and 
relatives finished second (see table 13 on page 142). 
Revival speakers were identified as most important by 13.2 
percent of those interviewed. Only 7.9 percent said that 
a friend was the most helpful at this point. No one selected 
a camp speaker or a Sunday school teacher as the most helpful 
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persons at the time they became Christians. (See Appendix Y 
on page 277 for data on all eight types of persons indicated.) 
Looking at the three top responses above I again must 
ask, what happens to persons who do not have Christian 
relatives and do not attend church? What more can be done 
in CCCU to help these persons to become Christians? These 
questions will be addressed in chapter 6. 
I closed the interview by asking if there was anything 
else they would like to tell me which would help me to 
understand how they became Christians. Of the 38 persons 
interviewed, 24 responded to this question. These responses 
varied greatly, but two subjects were mentioned five times 
each. 
The first was the fact that after becoming a Christian, 
persons were able to influence members of their family to 
become Christians. Lee testified to his wife the morning 
after his conversion. A few days later she became a 
Christian. He added, "I was so anxious to get my kids into 
church regularly." Mary became a Christian during revival 
services at her mother-in-law's church. Her husband had a 
terrible problem with gambling, but he was converted a few 
months later during the next revival meeting at that same 
church. Pam became a Christian at the age of nine during 
vacation Bible school and immediately told her family. Her 
mother wept and within a year was converted at a revival 
meeting in Pam's church. Her father became a Christian a 
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year after that . Don rejoiced tha t followi ng his conversion, 
his mother and f ive of his children became Christians. There 
are now 11 members of Don's family attending his church. 
Todd told how he responded to an invitation to become a 
Christian during revival services a few moments after his 
wife did. She rose from her place of prayer to learn that 
he had followed her example. 
Win and Charles Arn (1982:38-41) call this networking 
principle, oikos evangelism. It was rewarding to discover 
its impact in CCCU. 
The second subject which arose five times in response 
to my final question in the interviews was entire 
sanctification. [3] Lana told how she received this 
experience at the age of 15. She adds, "I saw a definite 
change in my temperament after that. Also there was power 
in my Christian life that had not been there before." The 
length of time between conversion and entire sanctification 
varied widely among the other four persons. Harry received 
the experience one week later during the same revival 
meeting in which be became a Christian. He comments, "I 
knew I needed to be sanctified to stay saved." Sarah 
described how she experienced entire sanctification a few 
months after her conversion. For Hazel it happened about a 
year later during a revival service and in Lee's case it 
occurred about three years later. 
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While I enjoyed hearing all the testimonies given during 
these interviews, certain ones stood out such as the one I 
described in the introduction to this study. It involved 
Mildred who was so sure that her husband would become a 
Christian one Sunday morning that she took a change of 
clothes to church for him, so he could be baptized with 
her that afternoon. Her faith was rewarded. 
Two testimonies involved physical healing. Mildred's 
husband, Ray, suffered from arthritis and the gout. He took 
medication and shots regulary for his pain. He claims that 
at his baptism the Lord healed him of both problems and 
he has been free of both for 28 years. His doctor was so 
amazed that he wrote a description of Ray's healing for a 
medical journal. The second healing concerns Diane who 
began attending church at the request of her six year old 
son who had been attending alone. A second son, eight 
months old, became hospitalized with meningitis. The pastor 
from her son's church visited their home and the hospital 
to pray for the family. Diane became a Christian while 
praying alone at home. Her son was then healed. She later 
went to church to tell about the miracle in her life and in 
her son's body. She commented, "If people in the church had 
urged me, I might have become a Christian before my son 
became ill. I was already receptive to the gospel and 
became even more receptive when my son became ill." 
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Another trio of testimonies describe the influence of 
Christian parents. Linda said that her parents lived and 
talked Christ, and then added "I learned the Bible by 
watching them live it." Tom declared that the positive 
influence of his family and the nightly devotions with his 
mother made the Christian life very attractive to him. He 
became a Christian at the age of seven and remained true to 
Christ even through the troublesome teen years. Brandon 
described an experience his mother had while carrying him in 
the womb. A figure appeared at the end of her bed and told 
her she would have a son with a birth defect, who would 
take the gospel to many. Brandon has a heart problem and 
is blind in one eye. He is presently attending a Christian 
college in preparation for the ministry. 
Two testimonies involved women at their wit's end when 
they came to Christ. Karen was experiencing trouble with her 
nerves and contemplated suicide when a friend suggested that 
God could help her. She declared, "When my friend said 
'Maybe God can help you,' it was like time stood still. I 
thought to myself, do you suppose God would be willing to 
help me?" She went to church that Sunday with her two 
daughters and became a Christian three weeks later. She 
added, "I have taken no nerve medication, since the Lord 
saved me." Brenda had an alcoholic husband, who was 
suicidal and a daughter who was a drug addict. Her husband 
stopped drinking, but her problems continued. She declared, 
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"The hostilities from all those drinking days were still 
there. I lived with a dry drunk. I was a co-alcoholic. I 
knew that the only way I could cope anymore was to turn to 
the Lord." The following Sunday she went to church alone 
and responded to the invitation to become a Christian. 
The final testimony involves a married couple. Matt 
was from a Christian home, but Paula was not. Paula was 
not allowed to date, so they could only meet at church. 
After high school graduation, they were married at 7:00 p.m. 
in their home church. After the ceremony they drove about 
20 miles to a second church that was conducting revival 
services. At 9:00 p.m. they responded to an invitation to 
become Christians and committed their lives to Christ. 
Matt declared, "We wanted our married life to start out 
right. We spent our honeymoon attending that revival." 
In summary, the vast majority of those interviewed 
became Christians between three and forty years ago. Most 
were raised in Christian homes and attended church prior 
to the age of 15. By far relatives were rated highest in 
importance as spiritual helpers both before and at the 
point of conversion. The majority of the interviewees 
became Christians in a church. The topics discussed most 
by those interviewed include how they influenced family 
members to become Christians and the experience of entire 
sanctification. Testimonies were shared which involved 
physical healing, the influence of Christian parents, 
women in despair who became Christians, and how to begin 
a marriage with Christ. 
Summary 
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The CCCU Yearbooks and the Advocate were used to 
complete an historical analysis of how persons become 
Christians in CCCU. The statistics taken from the Yearbooks 
draw a picture of decreasing effectiveness in helping 
persons to become Christians in CCCU since 1975 and 1976. 
The 1989 totals for Sunday school attendance, members gained 
by profession of faith, members gained by profession of 
faith per reporting church, and members gained by profession 
of faith per thousand members are all at the lowest point in 
the last 25 years. The reports of 63 conversions recorded in 
the Advocate between 1909 and 1990 show two things. First, 
in CCCU most persons become Christians in a local church. 
Second, a combined 60 percent of those who identified the 
person who most helped them to become a Christian pointed 
to either an evangelist or a pastor. 
My participant observation consisted of comparing 
the five churches which gained the most new members by 
profession of faith in 1987 with a random sample of five 
churches which gained no new members by profession of faith 
during that year. This comparison suggests that CCCU 
churches which are effective in gaining new members by 
profession of faith have the following characteristics, 
while those which gain no new members by profession of 
faith do not. 
l. An adequate staff. 
2. Lay persons skilled at greeting visitors. 
3. Well-trained Sunday school teachers. 
4. A good music program. 
S. A high quality of biblical preaching. 
6. A mixture of age groups. 
7. A good youth program. 
8. Outreach programs for the unchurched. 
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CCCU churches that do not gain new members by profession of 
faith would be wise to set goals in each of these areas. 
What does the questionnaire data reveal about the 
perceptions of CCCU members concerning how they became 
Christians? Most CCCU members were raised in Christian 
homes and have a background of family church attendance. 
This suggests that CCCU is more effective in evangelizing 
these persons than those not raised in Christian homes and 
without a background of family church attendance. The 
average age of conversion in CCCU is 19.9 years. This 
is higher than the average in other studies of age at 
conversion. This might indicate that CCCU needs to increase 
its evangelism of youth. The fact that over half of CCCU 
members experienced a period during which they strayed from 
their relationship with Christ points to the need for 
ministries that seek to restore such persons. CCCU members 
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agreed with the periods and points in my model of how 
persons become Christians in CCCU. Therefore, CCCU needs 
ministries which help non-Christians to experience what is 
described in each of those periods and points. 
-- What types of persons and methods were most important 
in helping CCCU members to become Christians? Pastors were 
rated the highest in importance, while relatives ranked 
second in importance. This suggests that lay persons need 
to become more involved in evangelizing non-Christians 
outside their families. Because camp speakers were rated 
lowest in importance in helping persons to become Christians 
in CCCU. CCCU should not depend on camp meetings to do the 
job of evangelism. Regular church services ranked highest, 
while work, school, and neighborhood contacts were rated 
lowest in importance as methods of contacting those who 
helped CCCU members to become Christians. This indicates 
that church services are CCCU's most important method of 
contacting non-Christians. It also suggests that more 
persons might become Christians in CCCU if work, school, 
and neighborhood contacts were used more as a means of 
reaching non-Christians. 
Finally, because CCCU members ranked the Bible as so 
important in helping them to become Christians, CCCU needs 
to use every means possible to bring non-Christians into 
contact with it. 
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According to the questionnaire data, what changes, if 
any, have taken place in how persons become Christians in 
CCCU with the passing of time? To answer this, one must 
determine if changes have occurred over time in six 
selected variables related to how persons become Christians 
in CCCU. The questionnaire data show that several important 
changes have taken place. 
First, the importance of revival speakers and relatives 
as preconversion helpers and the importance of revival 
services, family contacts, and Sunday school as methods of 
contacting preconversion helpers have decreased over time. 
In other words, these two types of preconversion helpers and 
these three methods of contacting such helpers are not as 
important in helping persons to become Christians in CCCU as 
they once were. 
Next the importance of revival speakers as spiritual 
helpers at the point of conversion and the importance of 
revival services, family contacts, and work, school, or 
neighborhood contacts as methods of contacting helpers at 
the point of conversion have also decreased. This means 
that revival speakers as helpers at the point of conversion 
and these three methods of contacting such helpers are not 
as important in helping persons to become Christians in 
CCCU as they used to be. 
In contrast, the importance of regular church services 
as a method of contacting helpers at the point of conversion 
has increased over time. They are now more important in 
CCCU evangelism than they were formerly. 
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There is no indication that where CCCU members became 
Christians or their level of agreement with the periods and 
points in my model of how persons become Christians changed 
based upon how long ago they became Christians. 
According to the questionnaire data, does how persons 
become Christians in CCCU vary with the degree of Christian 
influence they experienced in their family while growing up? 
In order to answer this question it was necessary to determine 
if six selected variables related to how persons become 
Christians in CCCU changed with scores on family background. 
The questionnaire data show that several of these variables 
did change with family background. 
First, camp speakers, Sunday school teachers, and 
relatives were more important as preconversion helpers to 
persons with higher scores on family background than they 
were to persons with lower scores. In contrast, friends 
and neighbors were more important as preconversion helpers 
to persons with lower scores on family background than 
they were to persons with higher scores. Therefore, when 
ministering to the preconversion needs of persons with 
higher family background scores, camp speakers, Sunday 
school teachers, and relatives are important, but in 
ministry to the preconversion needs of persons with lower 
scores, friends and neighbors are needed. 
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Likewise, camp meetings, family contacts, and Sunday 
school classes were more important as methods of contacting 
preconversion helpers to CCCU members with higher scores on 
family background than they were to those with lower scores. 
However, pastoral visitation and visitation by church members 
were more important as methods of contacting preconversion 
helpers to CCCU members with lower family background scores 
than they were to members with higher scores. All this means 
that in ministry to persons with higher scores on family 
background camp meetings, family contacts, and Sunday school 
classes are needed to help persons contact preconversion 
helpers. However, in ministry to persons with lower family 
background scores visitation by pastors and church members 
needs to be used. 
Next CCCU members who had a high degree of Christian 
influence while growing up became Christians at a younger 
age than persons raised with a low degree of such influence. 
However, there is no evidence that where CCCU members became 
Christians varied with the degree of this influence. 
This study also shows that camp speakers, Sunday school 
teachers, and relatives were more important as helpers at 
the point of conversion to CCCU members with higher scores 
on family background than to those with lower scores. On 
the other hand, revival speakers and friends or neighbors 
were more important as helpers at the point of conversion 
to CCCU members with lower family background scores than to 
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members with higher scores. Therefore, in ministry to 
persons with higher scores on family background camp 
speakers, Sunday school teachers, and relatives are needed 
as helpers at the point of conversion. However, in ministry 
to persons with lower scores revival speakers and friends or 
neighbors are more valuable at this point. 
Finally, family contacts were more important as a 
method of contacting helpers at the point of conversion to 
CCCU members who had a higher degree of Christian influence 
in their family while growing up than to members with a 
lower degree of such influence. In contrast, pastoral 
visitation and visitation by church members were more 
important as a method of contacting helpers at the point 
of conversion to CCCU members with a lower degree of 
Christian influence in their family while growing up than 
members raised with a higher degree of such influence. 
As a result, family contacts need to be used to reach 
persons raised with a higher degree of Christian influence, 
while visitation by pastors and church members is more 
effective in reaching persons who had a lower degree of 
such influence in their family while growing up. 
Interviews with a purposeful sample of 38 CCCU members 
who completed the questionnaire provided the following 
information. The majority of those interviewed have been 
Christians between 3 and 40 years, were raised in a 
Christian home, and did attend church prior to the age of 
15. When asked to name three persons who spiritually 
influenced them prior to conversion, those interviewed 
pointed to relatives 41.4 percent of the time. Pastors 
ranked second with only 10.8 percent of the responses. 
Of those who identified relatives as their preconversion 
helpers, 54.3 percent listed mother, father, or their 
parents together among their top three influences. Of 
those interviewed, 84.2 percent became Christians in a 
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local church. Of these, 53.1 percent were converted during 
a regular church service, while 46.9 percent came to the 
Lord during a revival service. Interviewees were then 
asked to name the person who most helped them at the time 
they became a Christian. Relatives received 43.2 percent of 
the responses, while pastors had 21.1 percent. When asked 
what else they would like to share that would be helpful, 
those interviewed mentioned two subjects most often. The 
first was the influence they had in bringing relatives to 
Christ since their conversion. The second was an experience 
of entire sanctification subsequent to their conversion. 
Numerous outstanding testimonies were shared by those 
interviewed. 
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CHAPTER 4 NOTES 
1. The Davis (1971) scale tells how strong the relationship 
is between two variables based on the correlation 
coefficient. Davis argues that squaring the correlation 
coefficient provides the percentage of variance in one 
variable that can be attributed to the relationship 
between two variables. 
2. One of these persons is an elderly woman who moved 
away to live with a daughter because of poor 
health. The second is a man who lives in Columbus, 
but works out of town. He does not have a phone 
and has left the CCCU church he attended when he 
completed the questionnaire. All attempts to 
contact him were unsuccessful. I still have 38 
members in my purposeful sample, which is ten 
percent of the 380 who completed the 
questionnaire. 
3. According to the Manual of the Churches of Christ in 
Christian Union (1985:l3~ entire sanctitlcation is a 
second, definite work of God's grace through which the 
heart of the Christian is cleansed from original sin 
and is filled with the Holy Spirit. The adjective 
"entire" is used to distinguish this experience from 
the initial sanctification that Christians possess 
when they are born again. In entire sanctification 
Christians are cleansed from all sin and empowered 
to live above sin. Sin is still a possibility, but 
not a necessity. Christians receive entire 
sanctification through consecration and faith. 
CHAPTER 5 
A Comparison of Leadership Assumptions 
and Membership Perceptions 
179 
This chapter compares the assumptions of certain CCCU 
leaders and the perceptions of selected CCCU members 
concerning how persons become Christians in CCCU. This 
is accomplished by comparing the data received from CCCU 
leaders with the data obtained from CCCU members on the 
questionnaires and during the face to face interviews. 
On the questionnaires and in the interviews CCCU leaders 
were asked to respond as they thought most CCCU members 
would, while CCCU members were instructed to describe their 
own experience. Thus when reference is made to the responses 
of CCCU leaders, it is to be understood that these leaders 
responded as they believed the majority of CCCU members would. 
CCCU leaders may have personal opinions that differ from how 
they think the majority of CCCU members may respond. However, 
this study assumes that CCCU members accurately perceived and 
reported how they became Christians (see page 10). Therefore, 
this writer asked CCCU leaders to respond as they thought 
most CCCU members would, and not according to their personal 
opinions. 
The information from both the questionnaires and the 
interviews is divided between that which relates to the 
preconversion period and that which concerns the point of 
conversion. The preconversion period contains the period 
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of awareness and attitude formation, the point of realization, 
and the period of decision described in Chapter 2. The point 
of conversion refers to the point of commitment also 
described in Chapter 2 (see page 74). 
Questionnaire Data 
This section compares the questionnaire data obtained 
from CCCU leaders and members concerning the persons, 
methods, and media which helped CCCU members before they 
became Christians and at the time they became Christians. 
In each of the comparative tables the responses of the 
leaders are listed first and those of the members second. 
The Preconversion Period 
The questionnaire instructed CCCU leaders and members 
to use the following scale to indicate their level of 
agreement or disagreement with four statements which relate 
to the preconversion period from my model of conversion 
described in Chapter 2. 
1. Strongly disagree 
2. Disagree 
3. Agree 
4. Strongly agree 
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Table 16 
Agreemen t or Disagreemen t wi t h Statements 
Regarding t he Preconversion Period 
Statements 
There was a period of time 
during which I became 
aware of the existence of 
God and the basic teachings 
of the gospel. 
There was a period of time 
during which I became 
increasingly positive in 
attitude toward God and 
the basic teachings of the 
gospel. 
There was a point in time 
when I realized a personal 
need to be saved and to 
become a Christian. 
There was a period of time 
during which I considered 
whether or not to be saved 
CCCU Leaders 
n Mean Range 
10 3.60 3-4 
9 3.78 3-4 
10 3.70 3-4 
and to become a Christian. 10 3.40 1-4 
CCCU Members 
n Mean Range 
300 3.40 1-4 
302 3.46 1-4 
312 3.70 1-4 
288 3.07 1-4 
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Both the CCCU leaders and members responded with a high 
level of agreement with each of these four statements. 
However, the leaders registered a higher level of agreement 
with three of the statements than the members. Their levels 
of agreement with the third statement were identical. Both 
groups indicated a lower level of agreement with the fourth 
statement than with the first three. 
The questionnaire then addressed the relative 
importance of the spiritual help which CCCU members received 
from selected individuals before they became Christians. 
Respondents rated each type of helper on a scale of 0 to 8, 
with 0 representing the least importance and 8 the greatest 
importance. 
Table 17 
Mean Importance of Helpers Before Conversion 
CCCU Leaaers CCCU Members 
Stanaard Standard 
TYEe of Person n Mean Deviation n Mean Deviation 
Relative 9 6.67 1. 94 251 5.86 2.66 
Pastor 10 5.90 1.29 285 6.33 2.66 
Sunday school 
teacher 10 4.90 2.13 222 5.28 2.58 
Revival speaker 9 4.89 1.69 236 5.60 2.52 
Friend or neighbor 9 4.67 2.55 229 5.16 2.83 
Adult or youth 
camE sEeaker 9 4.11 2.15 132 4.07 3.03 
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CCCU leaders rated four types of preconversion helpers 
lower in importance than CCCU members did, while ranking a 
fifth almost the same as CCCU members. In contrast, CCCU 
leaders attributed to relatives a level of importance 
almost 14 percent higher than that of CCCU members. 
Considering the importance ascribed to relatives in helping 
persons to become Christians by Win and Charles Arn 
(1982:43), I would have expected the members to list relatives 
higher in importance than pastors. Such is the case with 
CCCU leaders, but not with CCCU members. Also CCCU members 
rated revival speakers over 14 percent higher in importance 
than CCCU leaders. It appears that CCCU leaders overestimated 
the importance of relatives as preconversion helpers and 
underestimated the importance of revival speakers in this 
regard. 
Next, the questionnaire instructed respondents to 
evaluate the relative helpfulness of various methods through 
which CCCU members made contact with those who spiritually 
most helped them before they became Christians. 
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Table 18 
Mean Importance of Methods of Contacting 
Preconversion Helpers 
CCCU Leaaers CCCU Memoers 
Standara Standara 
T:lEe of Method n Mean Deviation n Mean Deviation 
Family contact 10 6.10 2.69 242 5.91 2.51 
Regular church 
service 10 5.80 1. 75 256 6.52 1. 89 
Revival service 9 5.22 1.92 237 5.83 2.56 
Pastoral visitation 9 4.44 1. 67 191 4.55 2.91 
Adult or youth 
camp service 8 4.38 2.07 123 4.22 3.08 
Sunday school class 9 4.11 2.09 231 5.32 2.41 
Home visitation by 
church members 8 3.88 2.42 176 3.77 3.00 
Work, school or 
neighborhood contact 9 3.22 1. 79 163 2.86 2.93 
CCCU leaders judged four methods of contacting 
preconversion helpers higher in importance than did CCCU 
members. The largest distinction among these four methods 
involved work, school, or neighborhood contacts which CCCU 
leaders evaluated over 12 percent higher than CCCU members. 
However, the three methods showing the greatest difference in 
importance as judged by these two groups involved methods 
appraised higher in importance by CCCU members. CCCU 
members ranked regular church services over 12 percent higher, 
revival services almost 12 percent higher, and Sunday school 
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classes over 29 percent higher in importance than CCCU 
leaders did. Why did CCCU leaders underestimate the value 
of these methods of contacting preconversion helpers and 
overestimate the importance of work, school, or neighborhood 
contacts in this regard? 
The questionnaire then addressed the relative 
importance of written materials and other communication 
media that may have helped CCCD members to become 
Christians. 
Table 19 
Mean Importance of Written Materials 
and Other Media 
eceD Leaders CCCD Memoers 
Standard Standard 
T:n:~e of Method n Mean Deviation n Mean Deviation 
The Bible 10 5.20 1. 62 281 6.88 2.03 
Christian book 
or magazine 9 1.33 1.00 192 2.95 2.62 
Gospel tract 9 .89 1.05 181 2.64 2.60 
Christian radio 
or TV Erogram 9 .78 .97 208 3.37 2.93 
In each case cecu leaders rated these types of material 
much lower in importance than eeeu members did. Even though 
both groups ranked the Bible highest in importance among these 
materials, CeeD members evaluated it over 32 percent higher 
than CCCU leaders. CCCU members appraised Christian books 
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and magazines over 200 percent higher, gospel tracts almost 
300 percent higher, and Christian radio and TV programs over 
400 percent higher than CCCU leaders did. It certainly 
appears that CCCU leaders greatly underestimate the 
importance of all these materials in helping persons to 
become Christians in CCCU. The danger here is that CCCU 
leaders would not encourage the use of these materials as 
much as they should. 
The Point of Conversion 
The questionnaire directed all respondents to use the 
following scale to register their level of agreement or 
disagreement with the following statement: "There was a 
point in time when I was saved and became a Christian." 
1. Strongly disagree 
2. Disagree 
3. Agree 
4. Strongly agree 
All ten CCCU leaders responded that CCCU members would 
either agree or strongly agree with this statement, while 
302 of the 310 members who responded agreed or strongly agreed 
with it. The mean level of agreement which CCCU leaders 
believed CCCU members would give was 3.70, while the CCCU 
members registered a 3.72 level of agreement. It appears that 
CCCU leaders and members strongly agree that there was a point 
in time when CCCU members became Christians. 
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The next matter addressed by the questionnaire involves 
where CCCU members became Christians. 
Table 20 
Location of Conversion Experiences 
CCCU Leaaers CCCU Memoers 
Percent of Percent of 
Location n ResEonses n ResEonses 
In own church 6 60.0 198 64.3 
In own home 2 20.0 39 12.7 
At a church camp for 
adults or youth 2 20.0 8 2.6 
In another church 0 45 14.6 
Other locations 0 18 5.7 
This study reveals that CCCU leaders and members 
generally agreed on the percentage of CCCU members who become 
Christians in their home church. However, it also shows 
three differences between the assumptions of CCCU leaders 
and the perceptions of CCCU members. CCCU members reported a 
lower percentage of those who become Christians in their own 
home than CCCU leaders. Also CCCU leaders greatly 
overestimated the proportion of CCCU members who become 
Christians at a camp meeting. Finally, CCCU leaders 
greatly underestimated the percentage of CCCU members who 
become Christians in a church other than their own. 
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The questionnaire then dealt with the relative importance 
of various types of persons as spiritual helpers to CCCU 
members at the point of conversion. 
Table 21 
Mean Importance of Helpers at the 
Point of Conversion 
CCCU Leaaers CCCU Members 
Stanaard Standard 
TYEe of Person n Mean Deviation n Mean Deviation 
Pastor 10 6.70 1.06 275 6.64 2.08 
Relative 9 4.89 2.85 216 6.00 2.57 
Revival speaker 9 4.78 1.86 219 5.28 2.87 
Adult or youth 
camp speaker 8 4.00 2.07 98 3.16 2.96 
Friend or neighbor 9 3.22 2.22 196 5.24 2.73 
Sunday school teacher 9 3.11 2.42 206 5.26 2.88 
Of the six types of spiritual helpers addressed by the 
questionnaire CCCU leaders rated one higher in importance 
than CCCU members, another about the same as did CCCU 
members, and four much lower in importance than CCCU 
members. CCCU leaders ranked camp meeting speakers over 26 
percent higher in importance as spiritual helpers at the 
point of conversion than CCCU members did. Both CCCU leaders 
-and members listed pastors as highest in importance and 
attributed to them a comparable degree of importance. 
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However, eeeu members evaluated relatives almost 23 percent 
higher, revival speakers some 10 percent higher, friends or 
neighbors almost 63 percent higher, and Sunday school 
teachers some 69 percent higher than eeeu leaders did. 
These differences suggest that eeeu leaders may depend too 
much on camp meetings as a source of spiritual help to persons 
at the point of conversion and not depend enough upon these 
other four types of helpers. 
The final topic on the questionnaire concerns the 
relative importance of various methods through which eeeu 
members made contact with those who spiritually most helped 
them at the time they became Christians. 
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Table 22 
Mean I mpor tance of Methods' of Con t ac t ing 
Helpers at t he Poin t of Conversion 
CCCU Leaders CCCU Memoers 
Standard Standard 
Tll~e of Method n Mean Deviation n Mean Deviation 
Regular church 
service 9 6.11 1. 76 262 6.79 1.87 
Family contact 10 5.10 2.81 226 5.91 2.58 
Revival service 8 5.00 1.89 216 5.74 2.65 
Adult or youth 
camp service 7 4.14 1. 57 168 3.62 3.01 
Pastoral visitation 8 3.75 2.55 182 4.45 3.00 
Home visitation by 
church members 8 3.75 2.25 106 3.59 3.02 
Sunday school class 9 3.67 2.65 216 5.26 2.52 
Work, school or 
neighborhood contact 9 2.78 2.05 158 2.91 2.91 
CCCU leaders appraised adult or youth camp services 
over 14 percent higher in importance as methods of 
contacting spiritual helpers at the point of conversion than 
CCCU members did. Both CCCU leaders and members ranked regular 
church services, family contacts, and revival services as 
the three most important methods of making such contacts. 
However, CCCU members rated regular church services 11 
percent higher, family contacts over 15 percent higher, and 
revival services almost 15 percent higher than CCCU leaders. 
In addition, CCCU members evaluated pastoral visitation over 
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18 percen t h igher and Sund a y school class es over 43 percent 
higher t han CCCU leader s. The impor t ance at t ached t o home 
visitation and work , school, or neighborhood con t ac t s by 
CCCU leaders and members were comparable. Again CCCU leaders 
are in danger of depending too much upon camp meetings as a 
method through which persons contact helpers at the point 
of conversion and not using these other five methods enough, 
especially Sunday school classes. 
Interview Data 
The purpose of this section is to compare the interviews 
of t he t en members of the General Church Extension Board with 
t hose of a purposeful sample of 38 CCCU members who completed 
the questionnaire. Again the data are divided between the 
preconversion period and the point of conversion as defined 
on page 180. 
The Preconversion Period 
During the interviews CCCU leaders pointed to friends 
and relatives as the most important spiritual helpers to 
CCCU members before they became Christians. Only a few 
identified pastors as important in supplying such help. 
Similarly, CCCU members declared that, by far, relatives 
provided the most important source of preconversion help. 
While CCCU members did not mention friends, 12 of those 
interviewed named pastors as important in providing spiritual 
help to CCCU members before they became Christians. 
CCCU leaders then asserted that family contacts 
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provided the most important method of contacting those who 
spiritually helped CCCU members before they became Christians. 
A few leaders pointed to the Sunday school class as the most 
important method of making such contacts. During the 
interviews with CCCU members, seven members mentioned church 
services and Sunday school classes as important methods of 
contacting preconversion helpers. No other methods were 
mentioned. Because so few CCCU members identified methods 
of contacting preconversion helpers, it is impossible to 
make a meaningful comparison of CCCU leaders and members 
concerning these methods. 
During the interviews, neither the CCCU leaders nor the 
members identified any type of written material or media, 
such as radio or TV, as a source of spiritual help to CCCU 
members before they became Christians. Of particular 
interest is the fact that the Bible was not mentioned, even 
though both CCCU leaders and members rated it as very 
important on the questionnaire (see page 138). 
The Point of Conversion 
Both groups interviewed asserted that most CCCU members 
became Christians in their own church. The leaders added 
that these conversions took place following a public 
invitation to become a Christian following the sermon. 
CCCU leaders declared that pastors were the most 
important spiritual helpers to CCCU members at the time 
they became Christians, while revival speakers and friends 
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ranked second in importance. Only a few mentioned relatives 
as helpers at the point of conversion. In sharp contrast, 
CCCU members listed relatives as first in importance at 
this point, pastors second, and revival speakers third in 
importance. 
Next CCCU leaders pointed first to regular church 
services and then to revival services as important methods 
of contacting helpers at the point of conversion. Family 
contacts and camp meeting services were also briefly 
mentioned. However, again CCCU members made no references 
to methods of making such contacts. Thus, no comparison can 
be made between CCCU leaders and members in this regard. 
Summary 
In general, CCCU leaders and members strongly agreed 
with the four statements in my model of conversion which 
describe the experience of CCCU members during the 
preconversion period. CCCU members rated most of the 
preconversion helpers higher in importance than CCCU leaders 
did. The two major differences between these groups in this 
regard involved relatives and revival speakers. CCCU leaders 
ranked relatives almost 14 percent higher in importance than 
CCCU members, while CCCU members rated revival speakers over 
14 percent higher than CCCU leaders. The largest distinction 
between CCCU leaders and members in regard to the relative 
importance of methods of contacting preconversion helpers 
involved the Sunday school class. CCCU members rated it 
over 29 percent higher than CCCU leaders did. 
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The most important distinction found between CCCU 
leaders and members relating to the preconversion period 
concerns the importance of written materials and other 
communication media which helped CCCU members to become 
Christians. CCCU members rated all four materials or media 
much higher than CCCU leaders did. CCCU leaders appeared to 
underestimate greatly the importance of the Bible, Christian 
books and magazines, gospel tracts, and Christian radio or 
TV programs as means of helping persons to become Christians 
in CCCU. 
CCCU leaders and members strongly agreed with the 
following statement: "There was a point in time when I was 
saved and became a Christian." Also these groups agreed that 
the majority of CCCU members become Christians in their own 
church. However, they greatly disagreed on two points 
concerning where CCCU members become Christians. CCCU 
leaders overestimated the percentage of CCCU members who 
become Christians at camp meetings, while they underestimated 
the number who do so in a church other than their own. 
As with the preconverison helpers, CCCU members ranked 
most helpers at the point of conversion higher in importance 
than CCCU leaders ranked them. There were four major 
differences between these two groups concerning the 
importance of helpers at the point of conversion. First, 
195 
CCCU leaders ra t ed camp mee ting speakers over 26 percen t 
higher t han CCCU member s . On t he ot her hand, CCCU members 
ranked rela t ives almos t 23 percent higher, friends or 
neighbors almos t 63 percent higher, and Sunday school 
teachers over 69 percent higher than CCCU leaders ranked 
them. Thus , it appears that CCCU leaders overevaluated the 
importance of camp meeting speakers as helpers at the point 
of conversion, while they greatly underestimated the 
importance of relatives, friends or neighbors, and Sunday 
school teachers as sources of such help. 
CCCU members rated six of the eight methods of 
contacting helpers at the point of conversion higher in 
importance than CCCU leaders did. These include family 
contacts which members ranked over 15 percent higher, 
revival services which they evaluated almost 15 percent 
higher, pastoral visitation which they listed over 18 percent 
higher, and Sunday school classes which they estimated to be 
over 43 percent higher in importance. In contrast, CCCU 
leaders ranked camp meeting services over 14 percent higher 
in importance as a methods of contacting helpers at the point 
of conversion than CCCU members did. Thus, it appears that 
CCCU leaders overevaluated the importance of camp meeting 
services, and underestimated the importance of family 
contacts, revival services, and pastoral visitation. 
However, the major miscalculation of the CCCU leaders 
involved an underestimation of the importance of Sunday 
school c la sses as a means o f contact ing helpers a t t he 
poin t of conversion. 
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In general , there was much more agreemen t be t ween CCCU 
leaders and members concerning the preconversion data t han 
with the da t a related to the point of conversion. Also 
CCCU leaders came a little closer to CCCU members in 
evaluating the importance of the methods of contacting 
helpers than they did in estimating the importance of the 
people who most helped CCCU members. 
In the interviews , CCCU leaders and members generally 
agreed that relatives were the most important preconversion 
helpers to CCCU members. No comparison can be made between 
these groups with regard to methods of contacting 
preconversion helpers because of a lack of response by CCCU 
members. Neither CCCU leaders nor members mentioned any 
type of written material or communication media such as radio 
or TV as a source of help to CCCU members before they became 
Christians. 
According to the interviews both groups believe that 
most CCCU members become Christians in their own church. 
For the most part they agreed on the importance of pastors 
and revival speakers as helpers at the point of conversion. 
However, CCCU members listed relatives much higher in 
importance than CCCU leaders in this regard. Again no 
comparison can be made between CCCU leaders and members 
concerning the importance of methods of contacting helpers 
at the point of conversion because CCCU members did not 
mention them during the interviews. 
The data from the questionnaires and the interviews 
in this study show that cceu leaders have overestimated 
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the importance of some types of persons and methods used in 
helping persons to become Christians in ceeu. However, they 
have also underestimated the importance of other types of 
persons and methods needed in this task. The danger here 
is that in designing strategies for evangelism in eceu they 
will rely too much upon these former types of persons and 
methods and not enough upon the latter ones. 
This comparison of the assumptions of certain CCCU 
leaders and the perceptions of selected CCCU members 
provides a basis for the conclusions and recommendations 
which will be described in Chapter 6. 
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CHAPTER 6 
A Rebirth of Evangelism for CCCU 
This chapter begins with a summary which explains the 
purpose and the nature of this study. Conclusions are 
discussed which reflect what has been learned about how 
persons become Christians in CCCU. Some implications drawn 
from these fIndings are then considered. Next recommendations 
are made to CCCU which suggest what could be done as a result 
of this study. Finally, suggestions are made concerning 
further study that needs to be done in this area by CCCU or 
other organizations. 
~ Summary of This Study 
This study explores the subject of how persons become 
Christians in CCCU. It has three purposes: (1) to compare 
the assumptions of certain CCCU leaders concerning how 
persons become Christians in CCCU and the perceptions of 
selected CCCU members concerning how they became Christians 
in CCCU, (2) to examine the relationship between how long 
ago persons became Christians and how persons become 
Christians in CCCU, and (3) to investigate the relationship 
between family background and how persons become Christians 
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in eeeu. The driving force behind these purposes is an 
awareness of a problem in eeeu and a fervent desire to see 
it addressed. The problem involves the rapid decline in 
evangelism since 1975-76. Achieving these purposes will 
provide much needed information which could help to reverse 
this trend and change the future of evangelism in eeeu. 
Two populations are involved in this study. The first 
includes the adult members of eeeu churches who became 
Christians through contact with eeeu. The second population 
involves the ten members of the General Church Extension 
Board of eeeu. This board oversees the activities of the 
General Evangelism Committee which provides strategies and 
programs for evangelism in the United States. 
Data were gathered for this study through historical 
analysis, participant observation, a questionnaire, and 
interviews. In the historical analysis, four types of eeeu 
publications were surveyed to locate eeeu programs of 
evangelism and conversion accounts. Through participant 
observation a comparison was made between the five eeeu 
churches which gained the most new members by profession of 
faith during 1986-87 and five randomly selected eeeu 
churches which gained no new members by profession of faith 
during that same year. These churches were visited during 
the fall of 1988. The questionnaire designed for this study 
was completed by the ten members of the General Church 
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Extension Board and 380 randomly selected CCCU members during 
the fall of 1988. Interviews with the ten CCCU leaders and 
38 CCCU members who completed the questionnaire were conducted 
during the summer and fall of 1989 to gain additional 
information needed for this study. 
The quantitative data obtained through the questionnaire 
include means, medians, modes, ranges, standard deviations, 
and frequency distributions. Correlational techniques, 
analyses of variance, and t-tests were conducted to determine 
the relationships between variables. 
Eight literatures were investigated to develop a model 
of how persons become Christians in CCCU. Data on this model 
were also gathered through the questionnaire. 
Conclusions and Implications 
What was learned in this study concerning how persons 
become Christians in CCCU? The most important findings will 
be described under the following headings: leadership 
assumptions and membership perceptions, how long ago persons 
became Christians, and family background. For a complete 
listing of the findings in this study, see Chapters 4 and 5. 
Leadership Assumptions and Membership Perceptions 
One of the three purposes of this study was to compare 
the assumptions of certain CCCU leaders and the perceptions 
of selected CCCU members concerning how persons become 
Christians in CCCU. This comparison was necessary because 
strategies of evangelism based upon inaccurate leadership 
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assumptions will not provide the most effective means of 
helping persons to become Christians in CCCU. This section 
describes what was learned from this comparison. 
In many respects there was agreement between the 
assumptions of certain CCCU leaders and the perceptions of 
selected CCCU members concerning how persons become Christians 
in CCCU. For example, the leaders and the members both 
strongly agreed with the periods and points in my model of 
how persons become Christians in CCCU described in Chapter 2 
(see table 16 on page 181 and data on page 186). In this 
process there is a period during which persons become 
increasingly aware of God and the basic teachings of the 
gospel and become increasingly positive in attitude toward 
what they know about them. There is also a point at which 
persons realize a personal need to become a Christian, 
followed by a period during which they consider whether or 
not to do so. Finally, persons come to a point at which they 
make a personal commitment to become a Christian. This is 
how persons become Christians in CCCU according to the vast 
majority of those consulted in this study. 
So what? What does all this mean for evangelism in 
CCCU? It means that if CCCU is to maximize its effectiveness 
in helping persons to become Christians at least five things 
must be done. First, CCCU must find methods of helping non-
Christians to become aware of God and what the gospel 
teaches. Second, methods must also be discovered which help 
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these non-Christians thus informed to develop a positive 
attitude toward what they know about God and the gospel. 
Adequate knowledge of God and the gospel combined with a 
negative attitude will not cause persons to become Christians. 
Next CCCU must develop strategies to help these non-
Christians come to a realization that they need to become 
Christians. Fourth, persons with such a realization have 
entered a period of decision making. It is during this 
period that CCCU members most need to be prepared to 
influence non-Christians. Finally, CCCU members need God's 
help to bring these persons to a point of personal commitment 
to Jesus Christ as Savior and Lord. 
At what other points was there agreement between the 
assumptions of CCCU leaders and the perceptions of CCCU 
members? These groups agreed that pastors and relatives 
were the two most important sources of spiritual help to 
CCCU members both before and at the time they became 
Christians (see table 17 on page 182 and table 21 on page 
188). They also agreed that regular church services and 
family contacts were the two most important methods 
through which CCCU members contact those who spiritually 
helped them both before and at the point of conversion 
(see table 18 on page 184 and table 22 on page 190). 
Because all this is true, it is very important not only 
to train pastors in evangelism, but also to teach CCCU 
members how to evangelize their family members. However, 
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it also suggests that most evangelism in CCCU may be done 
by pastors, not lay persons. Furthermore, evangelism done 
by lay persons appears to be directed mostly toward their 
families. If increased lay participation in evangelism were 
directed toward non-Christians beyond the family, this could 
help to reverse the current decline in CCCU evangelism. 
Despite these points of agreement between CCCU leaders 
and members, there were several critical areas of disagreement 
which do impact evangelism in CCCU. First CCCU members 
believe that the Sunday school is much more important as a 
means of contacting spiritual helpers during the preconversion 
period than CCCU leaders do (see table 18 on page 184). Also 
according to CCCU members, Sunday school teachers are much 
more important as spiritual helpers at the point of conversion 
than CCCU leaders think (see table 21 on page 188). What does 
this imply concerning CCCU evangelism? It appears that CCCU 
leaders underevaluate both the impact of Sunday school classes 
upon non-Christians prior to conversion and the importance of 
Sunday school teachers at the point of conversion. Persons 
may not become Christians during Sunday school classes, but 
they may meet Christians and through their influence become 
Christians later. This may mean that CCCU leaders fail to 
emphasize the role of Sunday school teachers in helping 
persons to become Christians during their classes, and 
neglect the importance of helping non-Christians to develop 
relationships with Christians who will impact them 
spiritually outside the class. 
204 
On the other hand, it may suggest that although CCCU 
leaders believe that Sunday school teachers should be 
involved in helping persons to become Christians, they do 
not believe that all Sunday school teachers in CCCU are 
involved. This raises a number of important questions. Do 
CCCU leaders see Sunday school teachers in CCCU only as 
"teachers" and not as "evangelists"? Are Sunday school 
teachers being trained and encouraged to help persons to 
become Christians through their classes? Are they taught 
how to set goals and formulate strategies for contacting 
new persons and for following up visitors to their classes 
for this purpose? 
This study suggests that there is great value in 
getting non-Christians into Sunday school even if they do 
not become Christians during the class. However, it also 
suggests that Sunday school teachers in CCCU are more 
involved in helping persons to become Christians than CCCU 
leaders believe. 
A second area of disagreement concerns the camp meeting. 
CCCU leaders believe that camp meeting speakers (see table 21 
on page 188) and services (see table 22 on page 190) are more 
important in helping persons at the time they become 
Christians than the members indicated. What might all this 
mean concerning evangelism in CCCU? It suggests that CCCU 
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leaders may depend upon camp mee t ings t oo much as a stra t egy 
for hel pi ng persons t o become Chris t ians. My his t orical 
analys i s indica t es t ha t camps were effective during t he 
earlier years of CCCU. Perhaps more non-Christians were 
brough t to camp meetings by friends and families back then. 
CCCU leaders may be assuming that what used to work still 
does. This assumption could rob CCCU leaders of the 
motiva t ion needed to discover new methods that help persons 
to become Christians today. This does not mean, however, 
that camp meetings are no longer valuable. An historical 
analysis of CCCU and my own experience with camp meetings 
convinces me that they can be a very important means of 
discipling Christians, leading them into the experience of 
entire sanctification, and encouraging them. 
The third area of disagreement between CCCU leaders and 
members relates to the influence of the Bible, Christian 
books and magazines, gospel tracts, and Christian radio and 
TV programs in helping persons to become Christians in CCCU. 
Although only the Bible was rated as highly important by 
both groups, CCCU members believe that all these items are 
much more important in this regard than CCCU leaders do (see 
table 19 on page 185). This might mean that strategies such 
as home Bible studies for non-Christians who are curious 
about the Bible are not promoted by CCCU leaders as much as 
they need to be. Maybe non-Christians are more open to 
taking part in such studies than CCCU leaders believe. 
Such studies need to be different from those designed for 
mature Christians. 
How Long Ago Persons Became Christians 
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Another purpose of this study was to examine the 
relationship between how long ago persons became Christians 
and how persons become Christians in CCCU. This was 
accomplished by measuring the relationships between six 
variables related to how persons become Christians in CCCU 
and how long ago persons became Christians. T-tests were 
used to determine which of these relationships were 
statistically significant. The Davis (1971) scale described 
in Chapter 4 was used to measure the strength of these 
relationships. Why was it important to determine these 
relationships? If relationships do exist between how long 
ago persons became Christians and these variables, then 
the methods of evangelism that helped persons to become 
Christians in CCCU in the past may not be as effective today. 
The following reflects what was learned about these 
relationships in this study . 
No relationship could be found between how long ago 
persons became Christians and some variables related to how 
persons became Christians in CCCU. The importance of pastors 
deserves special attention at this point. Tables 9 and 13 (see 
pages 135 and 142) show that pastors are very important as 
spiritual helpers both before and at the time persons become 
Christians. However, no relationship exists between how long 
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spiri t ual helpers bo t h before and a t t he time persons become 
Chris ti ans. However , no relationship exis t s be t ween how long 
ago persons became Christians and t he importance of pas t ors 
in these regards (see table 15 on page 148 and table 27 on 
page 263). Therefore pastors are very important as spiritual 
helpers both before and at the time persons become Christians 
and this has not changed with time. Pastors are important 
whether persons became Christians recently or a long time 
ago. Therefore, to maximize the effectiveness of evangelism 
in CCCU , all pastors must understand the key role which 
they play in the renewal of evangelism in CCCU and they 
must be equipped to fulfill that role. They must not only 
equip and motivate lay persons to evangelize, but they must 
also be good examples of what they teach. 
On the other hand, there are relationships between how 
long ago persons became Christians and other key variables. 
This means that some types of persons and methods which once 
were important in helping persons to become Christians in CCCU 
are becoming less important. Consider two examples. There is 
a low positive relationship between how long ago persons became 
Christians and the importance of revival services (see table 
25 on page 261 and table 28 on page 264) and revival speakers 
(see table 15 on page 148 and table 27 on page 263) in helping 
them to become Christians. This means that persons who 
became Christians a number of years ago believe that revivals 
are more important than persons who became Christians more 
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recen t ly_ What does this mean for evangelism in CCCU? Here 
is another me t hod t hat once was mor e e ffec t ive in helping 
persons be become Christians in CCCU than it is today. Why 
is this true? This writer agrees with the views expressed 
in Chapter 3 by Rev - Lewis Brevard, the former editor of 
the Advocate (see pages 89-90). Brevard declares that 
today there are fewer and shorter revivals in CCCU than there 
used to be and that CCCU members do not attend revivals as 
much as they once did. Most important of all, non-Christians 
do not attend revivals in CCCU as much as they did in former 
years. My experience both as a pastor and as an evangelist 
in CCCU convinces me that Brevard is correct. Furthermore, 
the Scriptures convince me that revivalism and evangelism are 
not the same. Revival is primarily an Old Testament term which 
addresses God's people and calls them to return to God. 
Evangelism is a New Testament term that tells the church to 
take the gospel to non-Christians. Therefore, revival is a 
periodic emphasis for Christians, while evangelism is a 
continual task which targets non-Christians. 
No matter how much CCCU leaders may appreciate the past 
effectiveness of revivals in helping persons to become 
Christians, new methods of evangelism must be found. To 
continue depending upon revivals as the primary method of 
helping persons to become Christians is to delay further any 
renewal of evangelism in CCCU. If CCCU leadership assumes 
that revivals will produce as many new believers today as 
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they once did, less energy and fewer r esour ces will be 
commi tt ed t o the ta sk of finding more effective method s t ha t 
work t oday . Does this mean that revivals in CCCU should be 
discontinued ? Not at all. My experience as a pastor and an 
evangelist convinces me that they are urgently needed to 
promote spiritual renewal in Christians, to lead them into 
the spirit-filled life, and to motivate them to become 
involved in the work of evangelism. 
A second correlation which deserves attention is the 
low positive relationship between how long ago persons 
became Christians and the importance attached to work, school , 
or neighborhood contacts as a method of meeting persons and 
helping them at the time they become Christians (see table 
28 on page 264). According to table 14 (see page 143), 
this method is currently the least important of the eight 
methods tested. However, this low positive relationship 
means that the longer CCCU members have been Christians, 
the greater the importance they attributed to these work, 
school, or neighborhood contacts. The more recently 
persons became Christians, the less the importance attached 
to them. In other words, persons who became Christians 
years ago perceived these contacts as more important than 
did newer Christians. These contacts have become less 
important in CCCU evangelism. Perhaps this is one cause 
for the decline in CCCU evangelism since 1975-76. It appears 
that CCCU churches and members used these work, school, and 
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neighborhood contacts more years ago when the denomination 
was growing. This implies that increased use of these 
contacts today could help to promote a revitalization of 
evangelism in CCCU. 
Family Background 
The third purpose of this study was to investigate the 
relationship between family background and how persons 
become Christians in CCCU. This was done by determining the 
relationship between six variables related to how persons 
become Christians in CCCU and family background. Again 
t-tests were used to determine which relationships were 
statistically significant. The Davis (1971) scale was 
then used to describe the strength of these relationships. 
As a reminder, in this study family background refers to 
the perception of whether CCCU members were raised in a 
Christian home and the degree of family church attendance. 
Why are these relationships important to this study? If 
persons with strong and weak family backgrounds become 
Christians differently, then different strategies of 
evangelism are needed which have the potential to reach 
both groups. 
A number of very important relationships do exist between 
family background and how persons become Christians in CCCU. 
Data in Chapter 4 (see page 131) show that 52.6 percent of 
CCCU members were raised in Christian homes and 87.5 percent 
attended church prior to the age of 15. Thus most CCCU 
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members had high scores on the family background scale given 
in Chapter 4 (see page 154). This study indicates that 
particular persons and specific methods are more important 
in helping persons with high family background scores to 
become Christians in CCCU, while others are more helpful to 
persons with lower scores on family background. Another way 
to say this is that some persons and methods are more useful 
in reaching churched people raised in Christian homes, while 
others are more helpful in reaching the unchurched not raised 
in Christian homes. 
According to this study which persons and methods are 
most important in helping people with higher family 
background scores to become Christians? The persons 
important as spiritual helpers to this group both before and 
at the point of conversion are camp speakers, Sunday school 
teachers, and relatives (see table 34 on page 268 and table 
37 on page 271). The methods which are helpful to this 
group as means of contacting spiritual helpers both before 
and at the point of conversion are, as one might expect, 
camp services, Sunday school classes, and family contacts 
(see table 35 on page 269 and table 38 on page 272). However, 
these persons and methods are not important in reaching 
persons with low scores on family background. Persons not 
not raised in Christian homes and without a background of 
family church attendance are not influenced by camp speakers 
or Sunday school teachers and for the most part they do not 
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have Chris ti an rela t ives t o influence them. To reach t his 
group me t hods o t her than camp mee t ing, the Sunday school, 
and family contac t s mus t be used. What will it take to reach 
these persons? According t o tables 34 and 37 (see pages 268 
and 271) friends and neighbors are more important as spiritual 
helpers both before and at the point of conversion to persons 
with lower scores on family background than persons with 
higher scores. Also tables 35 and 38 (see pages 269 and 272) 
show that visitation by pastors and by church members are 
more important as methods of contacting helpers both before 
and at the point of conversion for persons with lower scores 
on family background than for persons with higher scores. 
However, tables 10 and 14 (see pages 137 and 143) indicate 
that neither visitation by pastors nor by church members 
have been important overall in CCCU as methods of contacting 
persons and helping them to become Christians even though 
these methods are important in reaching persons with lower 
family background scores. 
Why has visitation by pastors and church members not 
been important as a method of helping persons to become 
Christians in CCCU? Is it because CCCU pastors and members 
do not visit non-Christians? I do not know. I can only say 
that my participant observation for this study shows that 
CCCU churches with such outreach programs gain more new 
members by profession of faith than those that have no such 
programs. 
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Has visitation by pastors and church members been 
unimportant because CCCU pastors and members do not believe 
it is an effective means of helping persons to become 
Christians? This writer agrees with Herb Miller's assertion 
that growing churches have active programs of contacting 
non-Christians for the purpose of influencing them to become 
Christians. He insists that many churches do not grow 
because of three false assumptions made by their leaders. 
First, they assume that non-Christians are tired of being 
asked to attend church. Miller asserts that the average 
unchurched person is not offended by such invitations if 
they are presented in a positive, friendly manner. He 
declares that the majority of unchurched Americans have 
not been invited to church in years. Second, they believe 
that the unchurched will come to church without personal 
contacts. Miller argues that while letters do not work, 
personal contacts do. Third, they do not think that 
average church members are capable of making effective 
contacts. Miller insists that they are when pastors properly 
select and train members, instead of depending upon volunteers 
(1983:149-150). Miller suggests that such trained persons 
should be used to visit f'irst-time visitors, new community 
residents already members of your denomination, friends of 
present church members, and any other new residents in your 
community (1983:155). 
George Hunter provides a visitation strategy which 
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could be used t o revi t al iz e the use of wo r k, s chool , and 
ne ighborhood con t ac t s in CCCU . Fi rs t, secure the names of 
t he non-Chris t ians within t he social networks of curren t 
members and then have trained members to visit these persons 
along with the members who provided their names. Second, 
secure the names of the non-Christian relatives and friends 
of any new persons who become Christians and have trained 
members to visit these persons along with the new Christians 
who provided their names. Third, contact current members 
periodically for the names of new prospects in their social 
networks. Fourth, be prepared to visit non-Christians a 
half-dozen times or more to help them work through their 
response to the gospel. Finally, as church members become 
involved in helping others to become Christians, use 
appropriate public recognition to reinforce their 
participation (1987:96-97). 
What does all this mean for evangel~sm in CCCU? It 
suggests that if CCCU only wants to reach churched people who 
were raised in Christian homes, then camp meetings, the Sunday 
school, and teaching CCCU members to evangelize their families 
will be productive. Perhaps this has contributed to the 
decline in CCCU evangelism since 1975-76. What is missing? 
It appears that little is being done to reach unchurched 
non-Christians who were not raised in Christian homes. 
If these families are to be evangelized by CCCU, it will 
take programs such as those suggested by Miller and Hunter 
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or other methods found to be productive. If CCCU continues 
to depend on methods that only reach churched people raised 
in Christian homes, the denomination will become ingrown, 
it will remain out of touch with secularized Americans, and 
its decline in evangelism will likely continue. 
There is one more point concerning family background 
worthy of note. There is no relationship between family 
background and the perceived importance of pastors before 
and at the pOint of conversion (see table 34 on page 268 and 
table 37 on page 271). As noted previously, tables 9 and 
13 (see pages 135 and 142) show that pastors are very 
important as helpers both before and at the time persons 
become Christians in CCCU. This additional data proves that 
pastors are very important as spiritual helpers at these two 
points regardless of whether persons were raised in Christian 
homes or whether their families attended church. This 
reinforces the statement made concerning pastors in the 
section regarding how long ago persons became Christians. 
Pastors were very important to persons who became Christians 
in CCCU regardless of how long ago this took place. Pastors 
were also very important to persons who became Christians in 
CCCU regardless of their family background. Pastors are the 
key to evangelism in CCCU. They need to be trained in how 
to evangelize both non-Christians who attend church and those 
who are unchurched. They also need to develop skills in 
training and motivating lay persons in evangelism. 
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Recommendations 
What should be done in CCCU as a result of the conclusions 
and implications just described? My recommendations call for a 
reviewing, a reviving, a redefining, a renewing, and a 
refocusing of evangelism in CCCU. 
Recommendation One 
What needs to be reviewed in CCCU evangelism? Because 
CCCU members either agreed or strongly agreed with the 
periods and the points in my model of how persons become 
Christians in CCCU described in Chapter 2 (see table 8 on 
page 133 and data on page 139), the General Evangelism 
Committee needs to review the total approach to evangelism 
in CCCU. If this model accurately depicts how persons become 
Christians, then CCCU needs to have strategies that help non-
Christians to experience each of the periods and points in 
that model. Of course these strategies would need to vary 
dependent upon whether persons were raised in Christian homes 
and whether they had a family background of church attendance. 
In this denominational review, five questions need to be 
addressed. 
1. What is being done in CCCU to help non-Christians 
to become aware of God and the basic teachings of 
the gospel? 
2. What is CCCU doing to help non-Christians to 
develop a positive attitude toward what they 
know about God and the gospel? 
3. What is being done to help non-Christians to 
reach a point at which they realize their 
personal need to become Christians? 
4. What is CCCU doing to influence those non-
Christians who are in the midst of deciding 
whether or not to become Christians? 
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5. What is being done in CCCU to bring non-Christians 
to a point of personal commitment to Christ? 
If it is determined that CCCU lacks strategies in any of 
these areas, then efforts should be made to fill the void. 
Strategies that work are needed in each of these areas if CCCU 
is to have a revival of effective evangelism. 
Recommendation Two 
In light of what CCCU members have reported concerning 
the importance of pastors in helping persons to become 
Christians in CCCU, the General Evangelism Committee should 
seek to promote a revival of pastoral participation in 
evangelism. Peter Wagner (1976) argues that one of the 
characteristics of a growing church is a pastor who wants 
that church to grow and is willing to pay the price to see it 
grow. CCCU pastors need to understand how important they are 
to evangelism in CCCU. They not only need to play an active 
part in helping persons to become Christians, but they must 
also teach and motivate CCCU members to become more involved 
in this great task. Therefore, I recommend that the Building 
His Church program be promoted among CCCU pastors and 
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churches as much as possible. Why? This program provides 
numerous opportunities for pastoral training in evangelism 
and its covenant encourages lay persons in CCCU to 
participate in the outreach programs of their local church. 
If there is to be a revival of evangelism in CCCU, pastors 
must fulfill their key role. 
Recommendation Three 
What needs to be redefined in CCCU evangelism? Since 
the traditional methods of camp meetings and revivals are 
not as important in helping persons to become Christians 
in CCCU as they were in the earlier years of CCCU, their 
role in CCCU needs to be redefined. If the decline 
in CCCU evangelism is to be reversed, CCCU must utilize 
methods that help persons to become Christians today- Both 
my historical analysis and my observation of CCCU convinces 
me that these methods provide valuable means of discipling 
Christians, encouraging them, leading them into the 
experience of entire sanctification, and motivating them 
to become involved in the work of evangelism. Therefore, 
these ministries should not be neglected, but their purpose 
needs to be redefined. Continued dependence upon these 
ministries to help persons to become Christians will delay 
any possible rebirth of evangelism in CCCU. 
Recommendation Four 
What needs to be renewed concerning CCCU evangelism? 
Because CCCU members indicated that the Bible was so 
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impor t an t in helping them t o bec ome Chris t ians, I ur ge t he 
General Evangelism Commit tee t o renew its effor t s t o 
design me t hods t hat bring non-Chris t ians into contact with 
the Bible . This could be done t hrough the home Bible studies 
designed as a part of REAP II or through other methods. 
Furthermore, because work, school, and neighborhood contacts 
were used more in previous years when CCCU was growing than 
at present , I recommend that this committee promote strategies 
of evangelism which help CCCU to renew its outreach to 
friends and neighbors through these contacts. Win and Charles 
Arn ( 1982:134-36) suggest that this is a productive strategy 
for helping persons to become Christians today. An increase 
in strategies that bring non-Christians into contact with the 
Bible and an increase in friendship evangelism could help 
more persons to become Christians in CCCU. 
Recommendation Five 
Finally, what needs to be refocused in regard to 
evangelism in CCCU? The majority of CCCU members were raised 
in Christian homes and the vast majority attended church 
prior to the age of 15. Evangelism through camp meetings, 
the Sunday school, and family contacts is more effective 
in helping persons from such backgrounds to become Christians 
than it is in helping p~rsons without these benefits. 
Therefore, the General Evangelism Committee is urged to design 
and to promote strategies that refocus evangelism in CCCU 
upon unchurched Americans who were not raised in Christian 
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homes. Such persons will not be reached through camp meetings, 
the Sunday school, or family contacts. 
What does it take to reach unchurched secular Americans? 
I have already recommended the home visitation strategies 
described by Miller and Hunter. A good place to begin looking 
for additional strategies is the Gallup research study 
entitled The Unchurched American, 1988. This study was 
conducted for a coalition of 21 Catholic and Protestant 
church groups. In this study persons who had dropped out of 
church were asked if they could envision themselves ever 
becoming fairly active church members again. Almost six in 
ten (58 percent) said there was at least a possibility, 
while only 12 percent said they definitely would not (1988: 
101-02). These persons were then asked what kind of 
circumstances might lead to their increased involvement 
with a church. The following lists the circumstances and 
the percentage of persons who responded to each (1988: 
103-04). 
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Circums t ances 1988 
There is a change in my fami ly si t ua t ion 22 
I find a pastor or rabbi wi t h whom I can 
openly discuss my spiri t ual needs 21 
I find a church or synagogue with a good 
youth relig ious program 19 
I find a church or synagogue that is 
serious about working for a better 
society 17 
I find a church or synagogue with good 
preaching 17 
There is a crisis in my life and a 
church or synagogue demonstrates 
genuine interest 16 
I can find a pastor or rabbi with whom 
I can openly discuss my religious 
doubts 15 
I'm invited by a member and I like the 
people 15 
A new congregation of my denomination 
is started in my area 8 
Other circumstance 27 
Don't know 9 
The General Evangelism Committee of CCCU would be wise 
to study each of these circumstances for suggestions of 
strategies which could be used to reach the unchurched. If 
there is to be an increase in evangelism in CCCU, ways must 
be found to reach the unchurched within the ministry area 
of CCCU churches. For the most part this type of evangelism 
has been neglected in CCCU. 
Recommendations for Further Study 
This study uses a revision of a portion of Tippett's 
model of the conversion process as a tool in discovering how 
persons become Christians in CCCU. The vast majority of 
"the CCCU members consulted in this study strongly agreed that 
this revised model accurately depicts how they became 
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Christians . However , t he portion of Tippe tt ' s mod e l wh i ch 
portrays wh at t akes place a fter persons become Chri s tians 
remains untes t ed (1977: 210 -20). Do Tippett's period of 
incorporation , point of consummation or confirmation, and 
period of ma t urity correctly describe what takes place 
after persons in CCCU become Christians? If that could be 
proved, it could influence strategies for discipling new 
Christians in CCCU. Additional research is necessary if 
this question is to be answered. 
Delbert Weins argues that first generation Christians 
do not experience Christian conversion in the same manner as 
second and third generation Christians (1965:4-18). He 
insists that for first generation Christians conversion is 
more of a crisis with significant changes taking place in 
values and life style after this experience. However, for 
second and third generation Christians conversion is more of 
a process without these obvious changes. For them 
conversion is more a matter of affirming the values and life 
style they have witnessed and experienced while being raised 
in a Christian home. Is Weins correct? Do first generation 
Christians become Christians differently than second and 
third generation Christians? If this is true, it would 
impact not only ministry to the children of CCCU members, 
but also how CCCU evangelizes youth from unchurched families. 
Answers to these questions are vital and only additional 
research can provide them. 
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Questions and ~ Dream for CCCU 
After all the reading, research. and reflection needed 
to complete this study, a number of questions remain 
unanswered for CCCU. First, do we really know who we are? 
Theologically we declare that we are Wesleyans, but are we 
Wesleyans in terms of evangelism? The Wesleyan movement was 
lay oriented, while we remain clergy dominated, not only in 
church government, but in terms of ministry and evangelism. 
Most of our ~vangelism is done by pastors, while the vast 
majority of our members remain untrained. unmotivated, and 
uninvolved. Do we understand the importance of developing a 
lay apostolate among our people? The early Wesleyans focused 
their resources on ministry in population centers, while most 
of our churches are located in rural areas and small towns. 
Why have we for the most part avoided major cities, with the 
exception of Columbus, Ohio, when our nation's population 
continues to shift to the cities? When it came to methods 
of evangelism, the early Wesleyan movement may have been one 
of the most innovative in the history of the church. In 
contrast we in a large degree remain married to the traditional 
methods handed down to us by our founding fathers. 
Second, do we have a clear understanding of our mission? 
Certainly we are to glorify God, but what must we do to bring 
glory to him? Do our churches exist only for the benefit of 
our members or do they also have a mission to those without 
Christ? Do we really believe that such persons are 
spiritually lost? Do we know what they are like and what 
their felt needs are? Do we love them as Christ does? 
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Third, do we understand the cultural barriers that 
separate the unchurched from us? Can we separate what is 
central to the gospel from our own values, tastes, and 
lifestyles? To reach the unchurched we must, for they have 
values, tastes. and lifestyles which may be quite different 
from our own. Without compromising our commitment to the 
Christian message or abandoning our fervency in spirit, what 
changes could we make in our attitudes, programs. and style 
of worship that would enable us to address their felt needs? 
Are we prepared to make such changes even as the New Testament 
church did, despite the fact that we are more comfortable with 
things as they are? Are we willing to reach out to those who 
are different from us and to accept them. not only as welcomed 
visitors, but as new members of our church family? Are we 
willing to give such new disciples a voice and a vote in 
determining how our churches can become all God wants them 
to be? How can we train skilled pastors who can lead our 
churches through such changes? 
While I am neither a Joseph nor a Martin Luther King, 
I do have a dream. I long for CCCU to have a clear 
understanding of who we are and what our mission is. Thus. 
we would be truly Wesleyan in both evangelism and theology 
with a mission of making disciples and leading them into 
the experience of entire sanctification. As such we would 
no t only des ir e t o grow , bu t we would al s o recognize how 
much God wan t s us t o grow . 
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I dream of a denomination wi t h a fierce pragma t ism 
tha t refuses t o perpetuate strategies of evangelism t hat no 
longer make new disciples and with a keen sense of history 
t hat remembers our heroes , takes pride in our heritage, and 
refuses t o make unnecessary changes. 
In my dream I picture a denomination that understands 
the difference between revivalism and evangelism and yet 
maintains a fervent spirit of revival as a result of the 
lives being transformed and incorporated into the church 
through its outreach programs. 
I hunger for a renewal of lay involvement in outreach 
programs to non-Christians. Such involvement would include 
using natural daily contacts to evangelize friends and family 
members, researching the felt needs of the unchurched, and 
then offering church ministries designed to address those 
needs. It would likewise involve a denomination wide 
program of evangelistic home Bible studies designed to 
reach persons curious about God's word but not ready to 
attend church. Such a rebirth of lay ministry would not 
only result in new disciples, but in spiritual growth 
among church members who have discovered their spiritual 
gifts and are using them in ministry to others. 
I dream of a General Department of Church Extension in 
CCCU that loves and accepts our traditional churches as they 
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are. recognizes their limited capacity for change, and finds 
ways to strengthen their outreach where possible. However, 
this department's major task would be to envision and to 
develop new strategies for evangelism and church planting 
that go beyond the traditions and rigidities that restrict 
our potential to reach the unchurched. I dream of new 
churches that are not stereotypes of what we are now, but 
are equipped to reach the unchurched as they are. I hunger 
for new ethnic churches in CCCU that would join the ranks 
of our French-speaking congregation in Brooklyn. As a start 
I long for new CCCU churches in cities like Cincinnati and 
Cleveland, as well as the population centers in other states. 
Most CCCU churches are at present relatively small. 
Such congregations often fear growth because of the changes 
it brings in the relationships between members. I long for 
for them to recognize this limitation, to make the necessary 
adjustments, and to move beyond this barrier to their growth. 
Finally, I envision a department of evangelism and church 
growth at Circleville Bible College that trains new pastors in 
church planting and in leading churches to growth. Such a 
department would also supply continuing education opportunities 
in these areas to those currently serving as pastors. 
I dare to share this dream because I am confident that 
our Lord is able to do immeasurably more than all we ask or 
imagine, according to his power that is at work within us. 
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APPENDIX A 
BECOMING A CHRISTIAN 
IN TIfE 
CHURCHES OF CHRIST IN CHRISTIAN UNION 
Return this questionnaire to: 
Rev. David La tti£rer 
P. O. Box 458 
Circleville, OH 43113 
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Date: 
To: Selected Members of eecu members who returned the postcard and 
responded ''YES'' to both questions. 
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'Thank you for returning our postcard which indicates that you came to know 
Jesus Christ as your personal Savior through contact with our denomination. 
The General Church EXtension Board wants to know IOOre about how you came to 
Christ. Thank you for your willingness to share your experience. 
Enclosed is a questionnaire designed by Rev. David Lattimer, which will 
allow you to identify the people and the methods God used to bring you to 
Christ. Your spiritual journey is unlike any other. You will need about 
__ minutes to respond to the questions. 
A relatively few CCCU members have been rand~y selected from the returned 
postcards to complete this questionnaire. Thus, your response is vital and 
will be kept in strict confidence. The code number on the questionnaire is 
for follow-up purposes only. Please notice that the back cover has been 
left blank for your cOlllllents. If you have questions, please call Rev. David 
Lattimer collect at (614) 474-7080 on Monday through Saturday between 6:00 
and 10:00 p.m. 
Upon completion, please use the postaged, return addressed envelope to send 
your response to us by 
-----------------
eccu members have always enjoyed sharing their personal testiroonies. You 
may be tempted to think that yours is not important. However, your testilOOny 
is important to the Kingdom and to your denomination and here is an oppor-
tunity to share it. Enclosed is a small token of our appreciation for your 
help in completing this questionnaire. 'Thank you for your tilre and thanks 
be to God for your testimony. 
Yours for a Growing Church, 
Rev. Robert Kline 
General Superintendent 
Churches of Christ in Christian Union 
PART I 
Q-l 
Q-2 
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Code# 
The f ollowing are questions concerning when you received Jesus Christ 
as your personal Savior. 
How old were you when you f irst r eceived Jesus Christ as your per sonal 
Savior? (If you cannot r emember exactly. please approximate . ) 
years old 
Fol lowing this first experi ence of personal faith in Christ was there 
a period or periods during which you strayed from this personal rela-
tionship with Christ? (Circle a number) 
1. NO 
2. YES 
If you responded NO, skip Q-3 and Q-4 and go to PART II. If you 
responded YES, answer Q-3 . 
Q-3 Have you since returned to a personal relationship with Christ? 
(Circle a number) 
1. NO 
2. YES 
If you responded NO, skip Q-4, go to PART II and complete the rest of 
this questionnaire by referring to when you first received Christ as 
your personal Savior. If you responded YES. answer Q-4. 
Q-4 At what age did you experience your most significant return to a per-
sonal relationship with Christ? (If you cannot remember exactly, 
please approximate.) -----years old. 
If you answered Q-4, please complete the rest of this questionnaire 
by referring to the experience identified in this question. 
For example, Jane Doe first received Christ at the age of 6 years 
and has never strayed from that personal relationship with Christ. 
Thus, she answered Q-l with the number 6, responded NO in Q-2 and then 
went to PART II. She completed the questionnaire by referring to when 
she received Christ at the age of 6 years. In contrast, John Doe first 
received Christ at the age of 11 years, strayed from that relationship 
with Christ and then returned to personal faith in Christ at the age 
of 22 years. He answered Q-l with the number 11, responded YES in 
Q-2, responded YES to Q-3 and answered Q-4with the number 22. He 
completed the rest of the questionnaire by referring to when he re-
turned to personal faith in Christ at the age of 22 years . 
1 
Please indicate your l eve l of agreement or d isagreement with each statement 
be l ow . Use t he fol l owing sca l e: 
EXAMPLE: 
1. 
1 = STRONGLY DISAGREE 
2 = DISAGREE 
3 = AGREE 
4 = STRONGLY AGREE 
? = DO NOT REMlliBER 
There was a period of time prior 
to the age of 15 when I enjoyed 
attending church. 1 2 3 4 
The response of 2 indicates that this person disagreed with the statement. 
PART II The following are statements concerning your experience before 
2 37 
? 
and after you came to know Christ as your personal Savior. Circle 
the response that best represents your agreement or disagreement 
with each statement . 
Q-5 
Q-6 
Q-7 
Q-8 
Q-9 
There was a period of time during 
which I became increasingly aware of 
the existence of God and the basic 
teachings of the gospel . 
There was a period of time during 
which I became increasingly positive 
in my attitude toward God and the basic 
teachings of the gospel. 
There was a point in time when I 
realized a personal need to be saved 
and become a Christian (Le . , when I 
understood that I had sinned and that 
Jesus would forgive me.) 
There was a raeriod of time during 
which I cons~rea whether or not to 
be saved and to become a Christian. 
There was anrf;et in time when I 
was saved a came a Christian. 
2 
Level of Agreement ]11 
(Circle your response) 
1 2 3 4 ? 
1 2 3 4 ? 
1 2 3 4 ? 
1 2 3 4 ? 
1 2 3 4 ? 
23 8 
1 = STRONGLY DISAGREE 
2 = DISAGREE 
3 = AGREE 
4 = STRONGLY AGREE 
? = 00 NOT R.El1EMBER 
Circle the response that best represents your agreement or disagreement with 
each statement. 
Level of Agreement 
III 
(Circle your response) 
Q-IO 
Q-ll 
Q-12 
Q-13 
There was a EIriod of time 
during which became increasingly 
aware of the teaching and experience 
of entire sanctification. 
There was a point in time at 
which I realized a personal need 
for an experience of entire 
sanctification. 
There was a period of time 
during which I sought an experience 
of entire sanctification. 
There was a potdt in time at 
which I receiv a personal 
experience of entire sanctification. 
1 
1 
1 
1 
2 3 4 ? 
2 3 4 ? 
2 3 4 ? 
2 3 4 ? 
Ans~r Q-14 only if your response was 3 (AGREE) or 4 (STRONGLY AGREE) in Q-13. 
Q-14 I would describe my Christian life since receiving the experience 
of entire sanctification in the following manner. (Circle the 
number of your answer) 
1. I HAVE EXPERIENCED MUCH SPIRIWAL DECLINE 
2. I HAVE EXPERIENCED SCME SPIRIWAL DECLINE 
3. I HAVE EXPERIENCED NO CHANGE 
4. I HAVE EXPERIENCED SCME SPIRIWAL GR<MTII 
5. I HAVE EXPERIENCED MUCH SPIRIWAL GRowrn 
3 
23 9 
PART III The f ollowing ques t ions relate to the preconvers i on per iod. 
This is t he period prior to when you came to know Christ as 
your personal Savior . Rate t he importance of t he items under 
each ques tion by circli ng a number for each item. Circl e 
N/A if an item does not appl y to you. 
EXAMPLE : 
1. How impor tant were each of the following people in helping you to benefit 
from the last worship service you attended? (Please circle the number 
which corresponds to your answer for each of the following) 
Q-lS 
a. Song leader 
Not 
Important 
o 1 234 
Very 
Important 
I 
5 6 7 8 
Does Not 
Apply 
N/A 
Here number 7 has been circled indicating that the person was important 
in helping this person to benefit from the last worship service attended. 
b. Head usher o 1 2 3 4 5 6 7 8 N/A 
Here number 2 has been circled indicating that the person was somewhat 
unimportant in helping this person to benefit from the last worship 
service attended. 
c. Nursery worker o 1 234 5 6 7 8 N/A 
Here N/A has been circled indicating that the ministry of nursery worker 
did not apply to this person since he or she had no children. 
Please respond to each item in each of the following questions. 
How important were each of the following people in spiritually helping 
you before you came to know Christ as your personal Savior? (Please 
circle the number which corresponds to your answer for each of the 
following) 
Not Very Does Not 
Important Important Apply 
I 
a. Revival speaker 0 1 2 3 4 5 6 7 8 N/A 
b . Adult or youth camp speaker 0 1 2 3 4 5 6 7 8 N/A 
c. Pastor 0 1 2 3 4 5 6 7 8 N/A 
d. Relative 0 1 2 3 4 5 6 7 8 N/A 
e. Friend or neighbor 0 1 2 3 4 5 6 7 8 N/A 
f. Sunday School teacher 0 1 2 3 4 5 6 7 8 N/A 
g. Other (list: ) 0 1 2 3 4 5 6 7 8 
4 
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Q-16 How important were each of the following methods in helping you to make 
contact with the people who spiritually helped you before you came to 
know Christ as your personal Savior? (Please circle the number which 
corresponds to your answer for each of the following) 
Not Very Does Not 
Important Imeortant AEEly 
I I 
a. Revival service 0 1 2 3 4 5 6 7 8 N/A 
b. Adult or youth camp service 0 1 2 3 4 5 6 7 8 N/A 
c. Regular church service 0 1 2 3 4 5 6 7 8 N/A 
d. Family contact 0 1 2 3 4 5 6 7 8 N/A 
e. Work, school or 
neighborhood contact 0 1 2 3 4 5 6 7 8 N/A 
f. Sunday School class 0 1 2 3 4 5 6 7 8 N/A 
g. Pastoral visitation 0 1 2 3 4 5 6 7 8 N/A 
g. Home visitation by 
church members 0 1 2 3 4 5 6 7 8 N/A 
i. Other (list: 0 1 2 3 4 5 6 7 8 
Q-17 How important were the following written materials and other communica-
tion media in helping you to corne to know Christ as your personal 
Savior? (Please circle the number which corresponds to your answer for 
each of the following) 
Not Very Does Not 
Important Important A22ly 
I I 
a. Christian radio or TV program 0 1 2 3 4 5 6 7 8 N/A 
b. Gospel tract 0 1 2 3 4 5 6 7 8 N/A 
c. Christian book or magazine 0 1 2 3 4 5 6 7 8 N/A 
d. The Bible 0 1 2 3 4 5 6 7 8 N/A 
e. Other (list: 0 1 2 3 4 5 6 7 8 
PART IV The following questions relate to where and when you received Christ 
as your personal Savior. 
Q-18 Where were you when you received Christ as your personal Savior? 
(Please circle the number of your answer) 
1. IN OWN HCl1E 
2. IN OWN CHURCH 
3. IN ANOTIIER HCME 
4. IN ANOTIIER CHURCH 
5. AT A CHURCH CAMP FOR 
ADULTS OR YOlITH 
5 
6. OurDOORS (not a church camp) 
7. IN A PUBLIC BUILDING 
8. OTIIER (list: 
9. DO NOT REMEMB""ER~-----
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Q-19 How important were each of the following people in spiritually helping 
you at the time you received Christ as your personal Savior? (Please 
circle the number which corresponds to your answer for each of the 
following) 
Not Very Does Not 
Important Important 
I 
Apply 
a. Revival speaker 0 1 2 3 4 5 6 7 8 N/A 
b. Adult or youth camp speaker 0 1 2 3 4 5 6 7 8 N/A 
c. Pastor 0 1 2 3 4 5 6 7 8 N/A 
d. Relative 0 1 2 3 4 5 6 7 8 N/A 
e. Friend or neighbor 0 1 2 3 4 5 6 7 8 N/A 
f. Stmday School teacher 0 1 2 3 4 5 6 7 8 N/A 
g. Other (list: 0 1 2 3 4 5 6 7 8 
Q-20 How important were each of the following methods in helping you to make 
contact with the people who spiritually helped you at the time you 
received Christ as your personal Savior? (Please circle the number 
which corresponds to your answer for each of the following) 
Not Very Does Not 
Important Important 
I I 
Apply 
a. Revival service 0 1 2 3 4 5 6 7 8 N/A 
b. Adult or youth camp service 0 1 2 3 4 5 6 7 8 N/A 
c. Regular church service 0 1 2 3 4 5 6 7 8 N/A 
d. Family contact 0 1 2 3 4 5 6 7 8 N/A 
e. Work, school or 
neighborhood contact 0 1 2 3 4 5 6 7 8 N/A 
f. Sunday School class 0 1 2 3 4 5 6 7 8 N/A 
g. Pastoral visitation 0 1 2 3 4 5 6 7 8 N/A 
h. Home visitation by church 
members 0 1 2 3 4 5 6 7 8 N/A 
i. Other (List: 0 1 2 3 4 5 6 7 8 
PART V The following questions relate to the post conversion period. 
They refer to your experience since you came to know Christ 
as your personal Savior. Rate the importance of the items under 
each question by circling a number for each item. Circle N/A if 
an item does not apply to you. 
6 
2 4 2 
Q-2 l How important were each of t he following people in spirituall y 
helping you since you came to know Christ as your personal Savior ? 
(Please circle t he number which corresponds to your answer for each 
of the following ) 
Not Very Does Not 
Important Important 
I 
Apply 
a . Revival speaker 0 1 2 3 4 5 6 7 8 N/A 
b. Adul t or youth camp speaker 0 1 2 3 4 5 6 7 8 N/A 
c. Pastor 0 1 2 3 4 5 6 7 8 N/A 
d . Relat ive 0 1 2 3 4 5 6 7 8 N/A 
e. Friend or neighbor 0 1 2 3 4 5 6 7 8 N/A 
f. Sunday School teacher 0 1 2 3 4 5 6 7 8 N/A 
g . Other (list : 0 1 2 3 4 5 6 7 8 N/A 
Q-22 How i mportant were each of the following methods in helping you to make 
contact with the people Who spiritually have helped you since you came 
to know Christ as your personal Savior? (Please circle the number 
which corresponds to your answer for each of the following) 
Not Very Does Not 
Important Important 
I 
Apply 
a. Revival service 0 1 2 3 4 5 6 7 8 N/A 
b. Adult or youth camp service 0 1 2 3 4 5 6 7 8 N/A 
c . Regular church service 0 1 2 3 4 5 6 7 8 N/A 
d. Famil y contact 0 1 2 3 4 5 6 7 8 N/A 
e. Work, school or 
nei ghborhood contact 0 1 2 3 4 5 6 7 8 N/A 
f. Sunday School class 0 1 2 3 4 5 6 7 8 N/A 
g. Pastoral visitation 0 1 2 3 4 5 6 7 8 N/A 
h. Home visitation by 
church trembers 0 1 2 3 4 5 6 7 8 N/A 
i. Other (list: 0 1 2 3 4 5 6 7 8 N/A 
PART VI The following questions relate to the experience of entire 
sancti fication. If you have not received such an experience 
skip PART VI and go to PART VII. If you have received this 
experience, rate the importance of the items under each question 
by circling a number for each item. Circle N/A if an item does 
not apply to you. 
7 
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Q- 23 How important were each of t he fol l owing people i n hel ping you to 
obtain t he exper ience of entire sanctification? (Please circle t he 
number which corresponds to your answer for each of the fo l lowing) 
Not Very Does Not 
Important Important 
I 
Appl y 
a. Revival speaker 0 1 2 3 4 5 6 7 8 N/A 
b . Adult or youth camp speaker 0 1 2 3 4 5 6 7 8 N/A 
c. Pas tor 0 1 2 3 4 5 6 7 8 N/A 
d . Relative 0 1 2 3 4 5 6 7 8 N/A 
e . Friend or neighbor 0 1 2 3 4 5 6 7 8 N/A 
f. Stmday School teacher 0 1 2 3 4 5 6 7 8 N/A 
g. Ot her (list : 0 1 2 3 4 5 6 7 8 N/A 
Q-24 How important were each of the following methods in helping you to make 
contact with the persons who helped you to obtain the experience of 
entire sanctification? (Please circle the number which corresponds to 
your answer for each of the following) 
Not Very Does Not 
f 
Important Important 
I 
Apply 
a . Revival service 0 1 2 3 4 5 6 7 8 N/A 
b. Adult or youth camp service 0 1 .2 3 4 5 6 7 8 N/A 
c . Regular church service 0 1 2 3 4 5 6 7 8 N/A 
d. Family contact 0 1 2 3 4 5 6 7 8 N/A 
e. Work, school or 
neighborhood contact 0 1 2 3 4 5 6 7 8 N/A 
f. Stmday School class 0 1 2 3 4 5 6 7 8 N/A 
g . Pastoral visitation 0 1 2 3 4 5 6 7 8 N/A 
h. Home visitation by 
church members 0 1 2 3 4 5 6 7 8 N/A 
i. Other (list: 0 1 2 3 4 5 6 7 8 N/A 
Q-25 How important were the following written materials and other 
communication media in helping you to obtain the experience of entire 
sanctification? (Please circle the number which corresponds to your 
answer for each of the following) 
Not Very Does Not 
I 
Important Important 
I 
Apply 
a. Christian radio or TV program 0 1 2 3 4 5 6 7 8 N/A 
b . Gospel tract 0 1 2 3 4 5 6 7 8 N/A 
c . Christian book or magazine 0 1 2 3 4 5 6 7 8 N/A 
d. The Bible 0 1 2 3 4 5 6 7 8 N/A 
e . Other (list: 0 1 2 3 4 5 6 7 8 
8 
Q-26 What was your age when you received the experience of entire 
sanctification? (If you cannot remember exactly , please 
approximate) years old 
Q-27 Where did you receive t he experience of entire sancti f ication? 
(Please circle t he number of your answer ) 
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1 • IN OWN HOME 
2 . IN OWN CHURCH 
6 . OtITDOORS (not a church camp) 
7 - IN A PUBLIC BUILDING 
3. IN ANarHER. HOME 8. arHER. (list: 
4 • IN ANO'I1IER CHURCH 9. DO NOT REMEl1B=-"ER=------
5 . AT A CHURCH CAMP FOR 
ADULTS OR yourn 
PART VII Now I need to know more about you and your family. Please be 
assured that all information about you is strictly confidential. 
Q-28 What is your sex? (Circle a number) 
1. MALE 
2 . FlliALE 
Q-29 What is your current age? years old 
Q-30 By your own definition, were you raised in a Christian home prior to 
the age of 15 years? (Circle a number) 
1. NO 
2. YES 
Q-31. Did you attend church prior to the age of 15 years? (Circle a number) 
1. YES, WEEKLY WITH BOTH PARENTS 
2. YES, WEEKLY WIlli ONE PARENT 
3. YES, WEEKLY WITH NO PARENT 
4. YES, LESS THAN WEEKLY WITH BOTH PARENTS 
5. YES, LESS THAN WEEKLY WITH ONE PARENT 
6. YES, LESS THAN WEEKLY WITH NO PARENT 
7. NO 
9 
This space is for any further comments you wish t o make 
concerning how you became a Christian. 
I thank God for you and the help you have 
given by completing this questionnaire. 
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APPENDIX B 
How Persons Become Christians in CCCU 
Interview Guide 
I. Introduction 
A. Introduce myself to the interviewee. 
B. Explain the purpose of the interview. 
II. Background Information 
A. Their name 
B. Their home church 
C. How many years have they been a Christian? 
D. Family level of Christian commitment and 
church involvement: 
1. Tell me about your family's religious 
background before you were 15 years old. 
2. Were your parents professing Christians? 
3. How often did your family attend church? 
III. The Preconversion Period 
Tell me about the things that spiritually 
influenced you the most during the period prior to 
when you became a Christian. 
IV. The Conversion Experience 
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Tell me when, where and how you became a Christian. 
What persons or things spiritually influenced you the 
most at the time you became a Christian. 
V. strategies To Be Used When Interviewees Do Not Respond 
A. The silent probe--remain quiet for a few moments 
and use only eye contact, facial expressions, or 
head nodding. 
B. The nudging probe--"I see", "Go on", "Please 
continue", or "Tell me more". 
VI. Closing Questions 
A. "What have I not asked about how you became a 
Christian that would be important for me to 
know?" 
B. "Have I missed anything important that you can 
think of?" 
C. "Is there anything more you would like to share 
with me?" 
VII. ~ Closing Expression of Appreciation 
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APPENDIX C 
~~ Churches of Christ ln Christian Union 
~r 
¥ 
October 28, 1988 
International headquarters • Telephone: 614-474-8856 
1426 Lancaster Pike. Box 30 • Circleville, Ohio. 43113 
Dear Friend in Christ: 
I need your help! The General Church Extension Board would like to know more 
about the different ways God works to bring persons to Christ through the min-
istry of our denomination. Rev. David Lattimer, professor of missiology at 
Circleville Bible College, is doing research that will teach us more about 
this subject. 
To conduct this research we need a random sample of CCCU members who came to 
Christ through contact with our people, our churches or our camps. These per-
sons will be asked to complete a short questionnaire which will tell us how 
they came to Christ. 
Enclosed is a postaged, return addressed postcard which simply asks if you 
came to faith in Christ through contact with CCCU and if you would be willing 
to fill out a questionnaire. Please respond to the questions and then return 
the card to us immediately. Persons who respond "YES" to both questions may 
or may not be selected to fi 11 out a questionnai re. Y.our response is vi ta 1 
to this research. Thank you for your help. 
Yours for a Growing Cqurch. 
I). -<---.-i' --KJ . .. rd~l' (~ 
/ . Rev. Robert Kline 
General Superintendent 
Churches of Christ in Chri stian Union 
RK:ml 
t-.. 
Year 
1964 
1965 
1966 
1967 
1968 
1969 
1970 
1971 
1972 
1973 
1974 
1975 
1976 
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APPENDIX D 
The Churches o f Christ in Christian Union 
1964-1989 
Members 
No. of Sunday Gained by 
Churches Membership School Profession 
213 6,982 15,830 650 
222 7,544 15,971 706 
226 7,724 15,745 605 
228 7,834 15,395 652 
241 8,290 15,667 643 
237 8,134 15,888 631 
259 8,536 16,343 772 
254 8,758 16,623 727 
251 8,688 16,955 710 
250 8,874 16,139 850 
248 9,575 17,493 978 
249 9,293 18,019 1,132 
250 10,019 19,725 1,080 
249 
APPENDIX D 
The Churches of Christ in Christian Union 
1964-1989 
Members 
No. of Sunday Gained by 
Year Churches Membership School Profession 
1977 249 10,516 19,282 868 
1978 249 10,334 17,874 771 
1979 249 10,448 17,625 774 
1980 218* 10,260 18,242 906 
1981 228* 10,873 18,718 1,108 
1982 244 10,632 18,288 729 
1983 253 11,100 18,346 807 
1984 251 11,861 17,596 698 
1985 253 10,117 15,797 619 
1986 246 10,197 14,819 602 
1987 251 10,137 14,205 574 
1988 251 10,051 13,430 567 
1989 246 9,427 13,126 525 
Compiled from the Yearbooks of the Churches of Christ in 
Christian Union. 
Circleville, ohio: The Churches of Christ in Christian 
Union, 1964-89. 
*These figures do not include the churches that failed to 
file annual reports. 
Year 
1964 
1965 
1966 
1967 
1968 
1969 
1970 
1971 
1972 
1973 
1974 
1975 
1976 
APPENDIX D 
The Churches of Christ in Christian Union 
1964-1989 
250 
No. of Percent of 
Reporting Reporting 
Members Churches Churches 
No. of Gained by with No with No 
Churches Profession Members Members 
with per Gained Gained 
Reports Reporting by Pro- by Pro-
Filed Church fession fession 
188 3.5 66 35.1 
197 3.6 73 37.1 
204 3.0 80 39.2 
204 3.2 76 37.3 
216 3.0 92 42.6 
223 2.8 92 41.3 
235 3.3 88 37.4 
229 3.2 74 32.3 
233 3.1 96 41.2 
230 3.7 84 36.5 
237 4.1 88 37.1 
227 5.0 72 31.7 
235 4.6 82 34.9 
APPENDIX D 
The Churches of Christ in Christian Union 
1964-1989 
2 51 
No. of Percent of 
Reporting Reporting 
Members Churches Churches 
No. of Gained by with No with No 
Churches Profession Members Members 
with per Gained Gained 
Reports Reporting by Pro- by Pro-
Year Filed Church fession fession 
1977 234 3.7 87 37.2 
1978 227 3.4 94 41.4 
1979 229 3.4 92 40.2 
1980 218 4.2 84 38.5 
1981 228 4.9 87 38.2 
1982 226 3.2 94 41.6 
1983 230 3.5 87 37.8 
1984 233 3.0 109 46.8 
1985 224 2.8 91 40.6 
1986 215 2.8 100 46.5 
1987 219 2.6 102 46.6 
1988 211 2.7 89 42.2 
1989 202 2.6 82 40.6 
compiled from the Yearbooks of the Churches of Christ in 
Christian Union. 
Circleville, Ohio: The Churches of Christ in Christian 
Union, 1964-89. 
Year 
1964 
1965 
1966 
1967 
1968 
1969 
1970 
1971 
1972 
1973 
1974 
1975 
1976 
APPENDIX E 
Members Gained by Profession of Faith 
in the Churches of Christ in 
Christian Union 
1964-1989 
Members Gained Increase 
Membership ~ Profession Decrease 
6,982 650 
7,544 706 +56 
7,724 605 -101 
7,834 652 +47 
8,290 643 -9 
8,134 631 -12 
8,536 772 +141 
8,758 727 -45 
8,688 710 -17 
8,874 850 +140 
9,575 978 +128 
9,293 1,132 +154 
10,019 1,080 -52 
252 
or 
Year 
1977 
1978 
1979 
1980 
1981 
1982 
1983 
1984 
1985 
1986 
1987 
1988 
1989 
Compiled 
APPENDI X E 
Members Gained by Profession of Faith 
in the Churches of Christ in 
Christian Union 
1964-1989 
Members Gained Increase 
Membership Qy Profession Decrease 
10,516 868 -212 
10,334 771 -97 
10,448 774 +3 
10,260 906 +132 
10,873 1,108 +202 
10,632 729 -379 
11,100 806 +77 
11,861 698 -108 
10,117 619 -79 
10,197 602 -17 
10,137 574 -28 
10,051 567 -7 
9,427 525 -42 
from the Yearbook of the Churches of 
Christ in Christian union. 
or 
Circleville, Ohio: The Churches of Christ in Christian 
Union, 1964-1989. 
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Year 
1964 
1965 
1966 
1967 
1968 
1969 
1970 
1971 
1972 
1973 
1974 
1975 
1976 
APPENDIX E 
Members Gained by Profession of Faith 
in the Churches of Christ in 
Christian Union 
1964-1989 
Members Gained 
Percent of by Profession 
Increase or per Thousand 
Decrease Members 
93.1 
+8.6 93.6 
-14.3 78.3 
+7.8 83.2 
-1.4 77.6 
-1.9 77.6 
+22.3 90.4 
-5.8 83.0 
-2.3 81.7 
+19.7 95.8 
+15.1 102.1 
+15.7 121.8 
-4.6 107.8 
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1977 
1978 
1979 
1980 
1981 
1982 
1983 
1984 
1985 
1986 
1987 
1988 
1989 
APPENDIX E 
Members Gained by Profession of Faith 
in the Churches of Christ in 
Christian Union 
Percent 
Increase 
Decrease 
-19.6 
-11.2 
+.4 
+17.1 
+22.3 
-34.2 
+10.6 
-13.4 
-11.3 
-2.7 
-4.7 
-1.2 
-7.4 
of 
or 
1964-1989 
Members Gained 
by Profession 
per Thousand 
Members 
82.5 
74.6 
74.1 
88.3 
101.9 
68.6 
72.7 
58.8 
61.2 
59.0 
56.8 
56.7 
55.9 
compiled from the Yearbook of the Churches of 
Christ in Christian Union . 
Circleville, ohio: The Churches of Christ in Christian 
Union, 1964-1989. 
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APP ENDIX F 
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APPENDIX I 
Table 23 
Location of Conversion Experiences Appearing in 
the Advocate from 1909 to 1990 
259 
Percent of 
Location n Responses 
1. At church 35 61.4 
2 At home 8 14.0 
3. At a camp meeting 5 8.8 
4. At Circleville Bible College 3 5.3 
5. In a hospital 2 3.5 
6. Other locations 4 7.0 
7 . No information 6 
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APPENDIX J 
Table 24 
Helpers Before and at the Point of Conversion in the 
Conversion Experiences Appearing in the Advocate 
from 1909 to 1990 
Percent of 
Type of Person n Responses 
1. Evangelist 13 37.1 
2. Relative 9 25.7 
3. Pastor 8 22.9 
4. Friend 5 14.3 
5. No information 28 
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APPENDIX K 
Table 25 
The Relationship Between How Long Ago Persons Became 
Christians and Eight Methods of Contacting 
Preconversion Helpers 
Correlation Associated 
T :n~e of Method n Coefficient Probability 
l. Revival service 226 .2363 .0001 
2. Adult or youth 
camp service 117 .0121 .448 
3. Regular church service 245 .0124 .424 
4. Family contact 236 .1442 .013 
5. Work, school, or 
neighborhood contact 156 .0883 .136 
6. Sunday school class 221 .1471 .014 
7. Pastoral visitation 186 -.0090 .452 
8. Home visitation by 
church members 168 ' -.0172 .412 
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APPENDIX L 
Table 26 
Means , Standard Deviations, and Analysis of Variance for 
How Long Ago Persons Became Christians by Location of 
Conversion Experience 
Own Own Another Another Church Public 
Home Church Home Church Camp Outdoors Building 
(N=37) (N=190) (N=3) (N=43) (N=8) (N=3) (N=4) 
Mean 14.892 20.458 7.333 21. 907 16.250 19.667 19.500 
S.D. 12.877 17.898 4.042 16.652 13.782 10.066 27.695 
Sum of Mean F F 
Source D.F. Sguares Sguares Ratio Probe 
Between groups 8 1878.9957 234.8745 .8098 .5945 
Within groups 284 82376.1920 290.0570 
Total 292 84255.1877 
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APPENDIX M 
Table 27 
The Relationship Between How Long Ago Persons Became 
Christians and Six Types of Helpers at the 
Point of Conversion 
Correlation Associated 
T:Y:I~e of Per son n Coefficient Probability 
1. Revival speaker 195 .2167 .001 
2. Adult or youth camp speaker 93 .0101 .462 
3. Pastor 265 -.0236 .351 
4. Relative 208 .0844 .113 
5. Friend or neighbor 206 .0173 .403 
6. Sunday school teacher 189 .0211 .387 
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APPENDIX N 
Table 28 
The Relationship Between How Long Ago Persons Became 
Christians and Eight Methods of Contacting Helpers 
at the Point of Conversion 
Correlation Associated 
T~:I~e of Method n Coefficient Probability 
1. Revival service 203 .2676 .0001 
2. Adult or youth camp service 102 .0775 .219 
3. Regular church service 251 -.1446 .011 
4. Family contact 218 .1493 .014 
5. Work, school , or 
neighborhood contact 152 .1559 .028 
6. Sunday school class 207 -.0243 .364 
7. Pastoral visitation 175 -.0616 .209 
8. Home visitation by 
church members 162 -.0130 .435 
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APPENDIX 0 
Five Tables Which Record the Means, Standard Deviations, 
and Analyses of Variance for the Level of Agreement 
with the Five statements in Question 5 Through 9 
of the Questionnaire by How Long Ago 
Persons Become Christians 
Table 29 
Means, Standard Deviations, and Analysis of Variance 
for the Level of Agreement with Question 5 by 
How Long Ago Persons Became Christians 
0-2 
Years 
(N=34) 
Mean Score 3.412 
Standard Deviation .783 
Source D.F. 
Between Groups 3 
3-20 
Years 
(N=138) 
3.362 
.639 
Sum of 
Squares 
.9036 
Within Groups 120.5824 
Total 285 121.4860 
21-40 40 Years 
Years or More 
(N=73) (N=41) 
3.480 3.488 
.530 .788 
Mean F F 
Squares Ratio Prob. 
.3012 .7044 .5501 
.4276 
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Table 30 
Means, Standard Deviations, and Analysis of Variance 
for the Level of Agreement with Question 6 by 
How Long Ago Persons Became Christians 
0-2 3-20 21-40 40 Years 
Years Years Years or More 
(N=36) (N=139) (N=75) (N=39) 
Mean Score 3.556 3.410 3.507 3.564 
Standard Deviation .652 .635 .601 .718 
Source D.F. Sum of Mean F F 
Squares Squares Ratio Prob. 
Between Groups 3 1. 2042 .4014 .9790 .4030 
within Groups 285 116.8512 .4100 
Total 288 118.0554 
Table 31 
Means, Standard Deviations, and Analysis of Variance 
for the Level of Agreement with Question 7 by 
How Long Ago Persons Became Christians 
0-2 
Years 
(N=36) 
Mean Score 3.806 
Standard Deviation .467 
Source D.F. 
Between Groups 3 
3-20 
Years 
(N=142) 
3.704 
.569 
Sum of 
Squares 
.4181 
within Groups 96.6796 
Total 296 97.0976 
21-40 40 Years 
Years or More 
(N=77) (N=42) 
3.701 3.667 
.608 .612 
Mean F F 
Squares Ratio Prob. 
.1394 .4224 .7371 
.3300 
267 
Table 32 
Means, Standard Deviations, and Analysis of Variance 
for the Level of Agreement with Question 8 by 
How Long Ago Persons Became Christi ans 
0-2 
Years 
(N=32) 
Mean Score 3.031 
standard Deviation .999 
Source D.F. 
Between Groups 3 
3 20 
Years 
(N=132) 
3.144 
.848 
Sum of 
Squares 
.9692 
within Groups 224.1071 
Total 274 225.0764 
Table 33 
21-40 40 Years 
Years or More 
(N=71) (N=40) 
3.042 3.000 
.948 .961 
Mean F F 
Squares Ratio Prob. 
.3231 .3907 .7598 
.8270 
Means, Standard Deviations, and Analysis of Variance 
for the Level of Agreement with Question 9 by 
How Long Ago Persons Became Christians 
Mean Score 
Standard Deviation 
Source 
Between Groups 
within Groups 
Total 
0-2 
Years 
(N=35) 
3.771 
.490 
D.F. 
3-20 
Years 
(N=141) 
3.667 
.606 
Sum of 
Squares 
3 . 1. 6805 
90.2351 
295 91.9155 
21-40 
Years 
(N=77) 
3.753 
.588 
40 Years 
or More 
(N=43) 
3.884 
.324 
Mean F F 
Squares Ratio Prob. 
.5602 1.8127 .1449 
.3090 
APPENDIX P 
Table 34 
The Relationship Between Family Background 
and Six Types of Preconversion Helpers 
Correlation 
TYEe of Person n Coefficient 
1. Revival speaker 221 .0155 
2. Adult or youth camp speaker 124 .2599 
3. Pastor 265 .0594 
4. Relative 235 .3389 
5. Friend or neighbor 216 -.1980 
6. Sunday school teacher 210 .1117 
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Associated 
Probability 
.409 
.002 
.168 
.0001 
.002 
.053 
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APPENDIX Q 
Table 35 
The Relationship Between Family Background and Eight 
Methods of Contacting Preconversion Helpers 
Type of Method 
1. Revival service 
2. Adult or youth camp service 
3. Regular church service 
4. Family contact 
5. Work, school, or 
neighborhood contact 
6. Sunday school class 
7. Pastoral visitation 
8. Home visitation by 
church members 
Correlation Associated 
n Coefficient Probability 
223 
117 
243 
226 
153 
219 
177 
166 
-.0335 
.2103 
.0506 
.2852 
-.0992 
.1246 
-.1958 
.2141 
.310 
.011 
.216 
.0001 
.111 
.033 
.005 
.003 
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APPENDIX R 
Table 36 
Means, Standard Deviations, and Analysis of Variance for 
Family Background by Location of Conversion Experience 
Own Own Another Another Church Public 
Home Church Home Church Camp Outdoors Building (N=35) (N=186) (N=3) (N=43) (N=8) (N=3) (N=2) 
Mean 6.114 6.651 5.333 5.674 8.750 4.000 3.000 
S.D. 3.841 3.707 4.509 3.884 3.151 3.606 1.414 
Sum of Mean F F 
Source D.F. Sguares Sguares Ratio Prob. 
Between groups 8 139.4681 17.4335 1. 2489 .2706 
Within groups 277 3866.7697 13.9595 
Total 285 4006.2378 
APPENDIX S 
Table 37 
The Relationship Between Family Background and Six 
Types of Helpers at the Point of Conversion 
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Correlation Associated 
TYEe of Person n Coefficient Probability 
1. Revival Speaker 192 -.1150 .056 
2. Adult or youth camp speaker 92 .2170 .019 
3. Pastor 255 -.0486 .220 
4. Relative 201 .3194 .0001 
5. Friend or neighbor 204 -.1894 .003 
6. Sunday school teacher 185 .1575 .016 
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APPENDIX T 
Table 38 
The Relationship Between Family Background and Eight Methods 
of Contacting Helpers at the Point of Conversion 
Correlation Associated 
Type of Method n Coefficient Probability 
1. Revival Service 200 -.0553 .218 
2. Adult or youth camp service 101 .0950 .172 
3. Regular church service 250 .0179 .389 
4. Family contact 210 .3058 .0001 
5. Work, school, or 
neighborhood contact 149 -.0654 .214 
6. Sunday school class 204 -.0394 .288 
7. Pastoral visitation 170 -.1716 .013 
8. Home visitation by 
church members 158 -.2269 .002 
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APPENDIX U 
Table 39 
How Long Ago Persons Became Christians as Reported 
in Interviews with CCCU Members 
Years n Percentage 
1. 0- 2 4 10.5 
2. 3-20 16 42.1 
3. 21-40 15 39.5 
4. 41 and older 3 7.9 
l. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
t-. ... 'f;.', 
APPENDIX V 
Table 40 
Spiritual Influences Prior to Conversion 
in Descending Order of Importance 
274 
T~:I~e or Inrluence n Percentage 
Relative 46 41.4 
Pastor 12 10.8 
Friend 10 9.0 
Love and friendliness of 
church members 10 9.0 
Sunday school teacher 10 9.0 
Attending church and Sunday school 7 6.3 
Evangelist 2 1.8 
Youth leader 2 1.8 
Other resEonses 12 10.8 
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APPENDIX W 
Table 41 
Preconversion Helpers in the Family in Descending 
Order of Importance 
Type of Relative n Percentage 
l. Mother 11 23.9 
2. Parents 8 17.4 
3. Son or daughter 7 15.2 
4. Father 6 13.0 
5. Husband or wife 6 13.0 
6. Brother or sister 4 8.7 
7. Grandparent 2 4.4 
8. Mother-in-law 2 4.4 
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APPENDIX X 
Table 42 
Location of Conversion Experiences in 
Descending Order of Importance 
Location n Percentage 
1. Own church 27 71.1 
2. Another church 5 13.2 
3. Own home 2 5.3 
4. Camp meeting 1 2 . 6 
5. Public school 1 2.6 
6. Pastor's study 1 2.6 
7. A corn field 1 2.6 
1. 
2. 
3. 
4. 
5. 
6. 
7 • 
8. 
Ir 
APPENDIX Y 
Table 43 
Helpers at the Point of Conversion in 
Descending Order of Importance 
Type of Person n 
Relative 13 
Pastor 8 
Revival speaker 5 
No one in particular 5 
Friend 3 
I was alone 2 
Vacation Bible school teacher 1 
Do not remember 1 
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Percentage 
34.2 
21.1 
13.2 
13.2 
7.9 
5.2 
2.6 
2.6 
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APPENDI X Z 
Ir- ,-,- F 
Ohio Cooperative Extension Service Administration 
OHIO 
SlAIE 
July 23, 1987 
2120 Fyffe Road 
Columbus, OH 43210-1010 
UN IVERSITY 
Dr. Ronald Crandall 
Asbury Theological Seminary . SPO 
Wilmore, Kentucky 40390 
Dr. Crandall, 
Phone 614-292~181 
This letter is to accomplish two tasks. The first is to introduce myself 
to you and your institution. The second is to inform you of the 
arrangements that David Lattimer and I have agreed upon. 
I am an Assistant Professor in the Department of Agricultural Education, 
The Ohio State University, where I teach graduate level courses in (1) 
Program Evaluation, and (2) Data Collection and Instrumentation. I 
advise Extension Education undergraduate and graduate students whose 
particular interests lie in Evaluation and Research Methodology. 
I also hold the position of State Leader, Evaluation for the Ohio 
Cooperative Extension Service, and serve on the Administrative Unit of 
that organization. Extension Service responsibilities include directing 
statewide impact studies using expertise in identifying appropriate 
topics for study; choosing valid designs; designing appropriate data 
collection instrumentation; assisting with data collection, analysis and 
interpretation of data, and reporting of results. 
Presently, I am assisting with six statewide impact studies and co-
directing fourteen state/district studies. In addition, I have served as 
technical consultant in the design and implementation of approximately 
sixty-five county-level program evaluation studies. An integral part of 
my responsibilities in the Ohio Cooperative Extension Service is the 
direction of in-service training and education of faculty which address 
their research and evaluation skills and practice. 
My research interests lie in human motivation theory as it -applies to 
adult learner participation; and multi-methodological approaches to data 
collection. 
David and I have agreed that I will assist him with the development 
(including Reliability and Validity tests) of his instrumentation, the 
data collection procedures, the decisions regarding appropriate 
statistical techniques, the data analysis, and data interpretation. 
I have quoted him an estimate of between $600.00 and $750.00 to 
accomplish this itinerary (including the cost of computer time). 
Should you have any questions either now or during the process, please 
call me (614) 292-6671. I look forward with enthusiasm to working with 
David and hope to continue the relationship with your institution. 
Sincerely, 
~~~~ 
Emma10u Van Tilburg <-~ 
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